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This dissertation identifies publications of post-Holocaust Jewish narratives as a new emerging 

field in Holocaust Studies in the largest country of Latin America. By examining eight memoirs 

written in Portuguese and published in Brazil in the first two decades of the twentieth-first 

century, I provide an analysis of how survivors recalled the traumatic events, and lived, operated, 

and experienced life in their new country. Chapter 1 provides the political background before the 

aftermath of the annihilation of European Jewry through a brief history of the changing political 

systems in Brazil from 1930 to 1945. Focusing on policies passed during the Vargas Era (1930 – 

1945), I show the nativist, anti-Semitic, anti-immigrant views that were brewing in the cabinet of 

the Estado Novo. In Chapter 2, I introduce the writings of survivors Aleksander Laks, Arie 

Yaari, Henry Katina, Michael Kleinsinger, Michael Stivelman, Nanette Blitz Konig, Sabina 

Kustin, and Samuel Rozenberg. I identify the reoccurring features in these writings, which 

allows me to group them together as part of a new genre in Holocaust literature. I begin with the 

writers’ unique focus of providing the historical context of Jewish life in Europe prior to World 

War II. Then in Chapter 3, I focus on the survivors’ recalling of their experiences during the 
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Holocaust by placing the eight memoirs into three categories: survival in hiding, in camps, and in 

death marches. In Chapter 4, I address the way in which the survivors recall the aftermath of 

World War II, and their immigration journeys to Brazil. I also address the way in which 

survivors deal with their memory in their writings, in terms of the legacy of the Holocaust in 

Brazil. The last chapter addresses the concern mentioned in the memoirs about Nazi presence in 

Brazil. I single out a a group of permanent residents, as well as frequent visitors, who formed a 

network of former high-ranking Nazi officials and collaborators who arrived in Brazil from the 

late 1940s to the early 1970s. Using newspapers reports, Brazilian governmental documents, 

CIA reports, and immigration registration cards, my dissertation identifies the activities of a 

handful of former-Nazi war criminals. Ultimately, this dissertation sheds new light on Jewish 

narratives created in Brazil for a Brazilian audience that is not familiar with the history of the 

Holocaust, and it analyzes questions of memory and legacy in the aftermath of the Holocaust. 
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BRIEF BRAZILIAN HISTORY OVERVIEW 

The experience of Holocaust survivors as well as the Jewish population living in Brazil 

during World War II must be analyzed through the social political spectrum, which shaped these 

people’s lives. Even prior to Hitler’s coming to power, the status of Jews in Brazil was uncertain. 

Political conflicts, ideals of race, and limited access to economic opportunities could have posed 

obstacles for Jews who wanted to settle in the country. The majority of this population living in 

Brazil during World War II consisted of partly first-generation immigrants who belonged to 

families establishing themselves in the country at the beginning of the century, and of refugees 

from Nazi-occupied Europe who managed flee to Brazil. Thus, most of these people were aware 

of what was happening in Europe. They attempted to bring their family members to Brazil. To 

better understand their plight, we must understand the political and cultural environment under 

which they lived in their newly adopted country.  

After November of 1889, when the Portuguese emperor Pedro II was deposed, Brazil 

became an independent republic. The new Old Republic Constitution of 1891 guaranteed greater 

religious liberties, such as separation of Church and State, civil marriage, and secular cemeteries, 

among other measures. The first wave of organized Jewish immigration of the twentieth century 

took place to the southernmost state, Rio Grande do Sul, with the assistance of the Jewish 

Colonization Association (JCA). This first agricultural colony was established in Philippson in 

1904, with 37 families from Bessarabia, modern-day Moldova, and Ukraine (Cytrynowicz, 

“História”). From the beginning of World War I to the late 1930s, Jewish immigrants created 

communities in São Paulo, Rio de Janeiro, Porto Alegre, Curitiba, Belo Horizonte, Recife, and 
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Salvador, with a total population of five to seven thousand people, largely living in farming 

colonies (Cytrynowicz, “História”). With the abolishing of slavery at the end of the nineteenth 

century, in the early decades of the twentieth century Brazil received large numbers of European 

immigrants. The number of the Jewish population from 1880 to 1942 was 68,836, a notably small 

number when compared to the overall general immigration of 4,237,381 during the same period 

(Lesser, 180). At this point, ethnic colonies existed throughout the country and functioned as 

microcosms of the motherland. Among the first buildings constructed were a church and a school 

(Renk, 166). By 1938, there were approximately 1,579 German, 396 Italian, 349 Polish, 178 

Japanese ethnic (Kreutz), and 25 Jewish schools (Cytrynowicz, “História) in Brazil.  

In 1937 Brazil started to adopt strict immigration policies1 that made it difficult to relocate 

refugees fleeing from Nazi-occupied Europe. Then-president Getúlio Vargas (1882–1954) was a 

strong proponent of nationalistic ideals and assimilationist policies. When he had been defeated in 

the presidential election of 1930, Vargas organized a coup d’état, later known as Revolução de 30 

(Revolution of 1930). He deposed sitting president Washington Luís and impeded the newly 

elected president, Júlio Prestes, from taking office. Vargas, who governed from 1930 to 1945, and 

then again from 1951 to 1954, proactively created exclusionary measures to keep stateless people 

from entering the country. After the coup, only approved companies could petition for immigrants 

to be allowed legal entry into the country; thus, JCA’s representative Isaiah Raffalovich convinced 

                                                

1 Secret Circular 1.127 banned the granting of visas to all persons of “Semitic origin,” causing a 75 percent 
decrease in Jewish immigration to Brazil (Grinberg, 10). In 1938 only 530 Jews (Lesser, 18) were allowed 
to immigrate (with forged documentation). 
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the Foreign Ministry and Minister of Labor Lindolfo Collor to recognize the Jewish Colonization 

Association as an accredited immigration company. By this action, Raffalovich was able to aid 

almost three thousand Jews to enter into Brazil (Lesser, 54) from 1930 to 1933. However, Vargas’ 

ongoing effort to keep stateless persons from entering the country was part of a much larger plan 

and effort to create a strong Brazilian identity through official implementation of systematic 

nationalization, which took effect in 1938. The Law of Nationalization stated that 

 

all teaching be done in the Portuguese language, all teachers and principals 

be native-born Brazilians, no foreign-language textbook, magazine or 

newspaper be circulated, and the curriculum include Brazilian history and 

geography. The teaching of a foreign language is prohibited to children age 

14 and under, and any didactic material published in foreign language is 

subject to inspection by the Ministry of Justice. (Brasil, 1938)  

It was a difficult situation for German-Jews living in Brazil at this time: they were exiled in a 

nation where policies2 displayed intentional purpose in the erasure of their ethnic difference, and 

in establishing a homogeneous population with a national “Brazilian” identity and character. As 

Anna Bella Geiger, whose parents had emigrated in the late 1920s from Frankfurt to Rio, later 

recalled, when she was a child her mother would meet other German Jewish women who lived in 

                                                

2 Even after the war, when Brazil and the world became aware of the barbarism of the extermination camps, 
the elected president Eurico Gaspar Dutra (1883–1974), who governed from 1946 to 1950, maintained 
two secret circulars against entry of “Israelites” (israelitas, term used for Jews) and closed an eye to the 
Brazilian Military Mission (Missão Militar Brasileira, MMB), which installed in Berlin in 1946, aided 
and covered up the entry of Nazis into the country (Carneiro, 2010, 42).   
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the same neighborhood. Whenever a stranger approached the group, the mothers would quickly 

gather their children and tell them to be quiet. “[The mothers] were scared to death because they 

were Jewish, and they were scared to death because they were speaking German” (Cartus, 80). 

This was at a time when Brazilians, “did not distinguish between political ‘German’ enemy and 

German Jewish refugees” (Carneiro, 1988, 493).  

For Jews living in Brazil, these were troubling times. Under Vargas’ administration, two 

polarizing forces took shape: the Fascist Integralist Brazilian Action (Ação Integralista Brasileira, 

AIB), which defended the idea of establishing a dictatorship with an anti-Semitic agenda, and the 

left-leaning National Liberating Alliance (Aliança Nacional Libertadora, ANL), which brought 

together all the different anti-fascist groups including the Communist Party, which had the largest 

representation within the coalition. AIB became the largest fascist organized group with almost 

two hundred thousand members (Lesser, 58), under the leadership of its leader Plínio Salgado 

(1895–1975) and mastermind Gustavo Barroso (1888–1957). The AIB published seventeen anti-

Semitic books on Integralism, ran a newspaper called A Ofensiva (a direct translation of Joseph 

Goebbel’s Der Angriff), and translated the first edition of the Protocols of Zion into Portuguese. 

Leaders of the Jewish community, Baruch Schulman of Curitiba wrote Em Legítima Defesa (A 

Legitimate Defense) in 1937, opposing the anti-Semitic rhetoric, and Isaias Golgher of Belo 

Horizonte organized and implemented the Anti-Integralist Committee, a committee of Brazilian 

intellectuals against AIB, supported by the Jewish Colonization Association, which also published 

a book, Por que ser antissemita? Um inquérito entre intelectuais brasileiros (Why be anti-Semitic? 

An Inquiry among Brazilian Intellectuals) (Cytrynowicz, “História”). Even though anti-

immigration sentiment and xenophobic rhetoric became common among high-ranking officials 



 

5 

targeting Jews (Lesser, 49), Brazil’s ambassador to the United States Oswaldo Aranha perceived 

Jews as useful for Brazil’s economic development and granted almost nine thousand visas to Jews 

between 1939 and 1942 (Lesser, 120). Despite its becoming increasingly impossible for Jews to 

leave Europe, and despite the official ban against their immigration, Brazilian ambassador Luis 

Dantas made great efforts and granted over 400 visas to French Jews fleeing the Vichy regime, 

while hiding their Jewish identities. 

Meanwhile, the Brazilian census had consistently been tracking the Jewish presence in 

Brazil since 1940. In fact, Jews form one of the few immigrant groups systematically surveyed by 

the Brazilian demographic census from the 1940s onward. This is due to the existence of the 

category “Jewish” in the question about religion. Thus, the census showed that Jewish immigration 

to Brazil from 1940 to 1949 was 8,512, making up 9.1 percent of the general immigration to Brazil 

during those years (Decol, 147). Following the end of World War II, 15,243 Jews immigrated to 

Brazil from 1950 to 1959, making up 16.3 percent of the all immigration to Brazil (Decol, 147). 

The fact that the category is included only as a religious marker imposes certain limitations3 due 

to the unique characteristics of the group, where religious, ethnic, cultural, and historical 

components are intertwined, as well as geographical dispersion and particular socioeconomic 

                                                

3 In order to overcome the difficulties imposed by the fluid and voluntarist definition of who is Jewish, 
Schmelz and DellaPergola have developed a referential framework where they define three different 
concepts of Jewish population: nuclear (those who define themselves as Jews when asked, for example, 
in a census survey), extended (the nuclear population plus those who, although of Jewish origin, are not 
currently defined as such), and finally expanded (the extended population plus non-Jewish members of 
their families, such as spouses and children in mixed marriages). From an operational point of view, 
census data refer only to the nuclear population and refer to those who define themselves as Jews by 
religion (since the question is formulated in the following we have: "what is the religion of each member 
of the household?"). Other, broader definitions would probably lead us to different numbers, 
encompassing other definitions (Decol, 148).  
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structure (Schmelz and DellaPergola, 486). However limited the conclusions about the numbers 

might be, it is worth discussing why these data exist and reasons why4 Jews came to be surveyed 

by Brazilian demographic censuses in the first place. From 1937 on, with the rise of Getúlio 

Vargas' Estado Novo,5 the Brazilian version of the "Jewish question" (Tucci Carneiro, 1988; 

Lesser, 1995) began to take shape. Vargas, as was the case in Nazi Germany, sought to identify 

Jews and Communists. Part of the discussion involved a demographic question: according to some, 

hundreds of thousands of Jews had already entered and settled in the country. If nothing was done, 

thousands more, or perhaps even millions, could seek refuge in Brazilian lands. At the height of 

the Estado Novo, during the debate on the "Jewish question" some made highly exaggerated, 

fearmongering estimates: "400 thousand Jews live in Brazil, 150 thousand have entered the last 

six months alone," read the headline of an article published in Meio Dia, at the end of 1940 (Lesser, 

1995, page 231). The extent to which Getúlio Vargas' courtship with Nazism was the background 

                                                

4 After all, the census is fundamentally an instrument for collecting information that can guide public 
policies. But the census is also a mirror of society: many of its issues stem from political interests existing 
at the time the survey is organized (Robey, 1984, Anderson, 1988). At various times in history and in 
several countries, censuses were also used to obtain information on undesirable minorities, often with the 
aim of subsidizing restrictive policies. This happened to Jews, for example, in the Czarist Russia of the 
nineteenth century (Rowland, 1986), and with great organizational and technological sophistication in 
the Nazi Germany census in 1939 (Seltzer, 1998). 

5 The Estado Novo, also known as the Vargas Era, was a political regime installed by Getúlio Vargas, who 
had great admiration for Hitler and his administration in Germany, on 10 November 1937 through a coup 
d’état. It was characterized by centralization of power, nationalism, anti-communism, and 
authoritarianism, and lasted until 1946. The Constitution of 1937 granted maximum power to Vargas, 
implemented the use of propaganda and censorship on the press. In 1938, nationalization laws were 
passed against foreigners, with penalties such as imprisonment for those caught speaking foreign 
languages (especially Italian and German) in public spaces, the forbidding of teaching foreign languages 
in public ethnic schools, as well as the publication of foreign-language texts. See Lúcio Kreutz’s “Escolas 
comunitárias de imigrantes no Brasil: instâncias de coordenação e estruturas de apoio.” Revista Brasileira 
da Educação, n. 15, Fall 2000.  
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for the existence of an independent category for the Jews in the Brazilian census of 1940 is open 

to discussion. What is known is that when Giorgio Mortara, an Italian demographer of Jewish 

descent, became the director of the 1940 census, he found the census questions already ready 

(Mortara, 1985). It seems undeniable, however, that the introduction of the category in the 1940 

census was for political reasons (Decol, 153).  

When the 1940 census results were published in 1943, Vargas had abandoned his sympathy 

for the Axis and joined the Allies. In January 1942, President Vargas officially severed relations 

with the Axis and Japan, and joined the Allied side in August 1942. Much of the antagonism 

directly toward Jewish refugees diminished. Jews already living in Brazil were finally able to begin 

an intentional fight against anti-Semitism and became deeply involved in the war effort against 

Hitler. They donated five military airplanes to the newly formed Military Brazilian Air Force 

(Aviação Militar do Brasil) and created several committees to aid the rescue of refugees from 

Europe (Cytrynowicz, “História”), bringing 235 Jews to Brazil. In July of 1944, among the 30,000 

soldiers of the Brazilian Expeditionary Force sent to fight at the front in Italy, 42 were Jewish 

volunteers. Nonetheless, as described by Katherine Morris in Odyssey of Exile: Jewish Women 

Flee the Nazis for Brazil, new immigrants faced dramatic experiences of political and social 

inequality, such as the case of Renée-Marie Croose Parry, who, after fleeing Nazi Germany, was 

arrested during the carnival of March 1943 and incarcerated for two and a half months in Rio de 

Janeiro without being told why she was detained (Morris, 18). More serious still was the case of 

Olga Benário, a German-Jewish Communist activist, who was forcibly deported by the Vargas 

Regime from Brazil to Nazi Germany’s Ravensbrück concentration camp, and taken to Bernburg 

Euthanasia Centre, were she was gassed to death in 1942.  
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When Brazil entered the War, the "Jewish question" had disappeared, or at least submerged 

(Decol, 152) for a while. However, the question did not go away. Brazilian diplomats, 

ambassadors, and representatives were instructed through a number of secret circulars not to grant 

visas to Jews that would allow them to immigrate to Brazil. The Ministry of Foreign Relations 

emitted a total of 26 secret circulars from 1937 on, implementing bans on Jewish immigration. The 

most well-known circular is secret circular n. 1,127, issued on 7 June 1937, which forbad “Semitic” 

immigration to Brazil. According to historian Maria Luiza Tucci Carneiro, at least 16,000 visas 

were denied to Jews while these circulars were in effect (Fellet). What explains the thousands of 

Jews who were able to bypass these strict measures and immigrate during the War may be their 

ability to acquire baptismal records in Europe which “proved” that they were not Jewish (see Table 

B.2). 

Brazilian newspapers reported daily on the events of the War, but news about the Holocaust 

did not reach the country until 1944. On 4 July 1944, an article about the extermination camps 

appeared for the first time in a paragraph written on page 9 of the Rio-based newspaper Correio 

da Manhã. Under the heading “Slaughter of the Jews,” it stated that news had been received from 

the New York Times announcing that “1,713,000 Jews were murdered by the Germans in Upper 

Silesia after being taken to ‘camps of extermination’ Auschwitz and Birkenau during the period of 

two years, ending on 15 of April” (Correio da Manhã). It further stated that the victims were from 

the following places: “Poland, 900,000; Holland, 100,000; Greece, 45,000; France, 150,000; 

Belgium, 50,000; Germany, 60,000; Yugoslavia, Italy, and Norway, 50,000; Bohemia, Moravia, 

and Austria, 30,000; Slovakia, 30,000, besides 300,000 foreigners from the concentration camps 

in Poland.” On 21 January 1945, another heading read, “Millions of People Systematically 
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Murdered.” This short article, based on news received from Washington, DC, declared that “it is 

a fact beyond any doubt that the Germans have deliberately and systematically murdered millions 

of innocent people—both Jews as well as Christians—throughout all of Europe” (Correio da 

Manhã). However, the first official account about the extermination camps appeared in the nearly 

ninety thousand copies of the magazine O Cruzeiro, in its 15 September 1945 issue, under the 

heading, “Slow Death Factories” by Jean Manzon and Franklin de Oliveira. This succinct, intense 

eight-page article not only contained detailed information about the extermination camps, graphic 

photographs of the victims, captured perpetrators, but also began with an announcement, “Never 

to be Forgotten.” It said, “This story, one of the most haunted episodes of our time, for the first 

time revealed in Brazil by a testimony from one recently arrived in Rio from the German 

concentration camps, will not be easily read by our readers” (Manzon, 9). The writing continues 

the daily routine of the first Dachau survivor to arrive in Brazil, Jean Mailly de Nesles, and it gives 

details of the horrific camp conditions resulting in the death of (at the time believed to be) 25 

million civilians. The article ends with the cautionary words, “If we would like human life to have 

liberty, dignity, and beauty, we must never silence these names from our memories: Dachau, Dora 

Buchenwald, Auschwitz, Belsen. It is never to be forgotten for ages to come” (Mazon, 9).  

The news of the Holocaust and war-related details were not only reported by newspapers, 

but were also subjects appearing in the works of artists such as Lasar Segall. Known as the first 

modernist painter in Brazil, he immigrated from Vilnius to São Paulo in 1924 at the age of 33. The 

son of a Torah scribe, Segall studied art in Berlin and Dresden, joining Otto Dix and Georg Grosz 

in the Expressionist movement and became a member of the Sezession Gruppe 1919, before 

immigrating to Brazil. The Nazis confiscated nine of his paintings in 1937, including “Purim 
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Feast,” which hung next to Marc Chagall’s “Rabbis” at the NSDAP’s Entartete Kunst Munich 

exhibition. Evoking social themes of human suffering, Segall painted the retelling of historical 

moments in Jewish history, in faraway Brazil. He created depictions of the pogroms that took place 

in his childhood town of Vilnius (“Pogrom,” 1937, see Figure A.1), the plight of emigrants coming 

from across the sea (in his most famous work, “Ship of Emigrants,” 1939–1941, see Figure A.2), 

the horrors and violence of the concentration camps (Visions of War 1940–1943 and Concentration 

Camp I, 1945, see Figures A.3 and A.4), as well as the gloomy aftermath of the Holocaust (“The 

Survivors,” 1946, see Figure A.5).  

A pioneer of modern art in Brazil, Segall saw in the suffering of the Jews, the suffering of 

the rest of humanity. Thus, the reoccurring theme continues throughout his career, until his death 

in 1957. Described as a “painter of souls,” his empathetic depiction of Jews, immigrants, blacks, 

prostitutes, and indigent women and children completely disrupted any coherent discourse of 

modernist “Brazilianess” in twentieth-century art and created powerful expressions with social 

purpose and awareness. Over three thousand of his original works, including oil paintings, 

sculptures, and drawings, are housed at the Museu Lasar Segall, located at his former family home 

in the affluent Vila Mariana neighborhood of São Paulo City. Throughout his life, he exhibited his 

works in Berlin, Paris, São Paulo, and New York.  
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Holocaust memoirs6 were not published soon after the Holocaust in Brazil; however, 

survivors wrote manuscripts7 and kept them in their own private collections for many decades.  

When the publications did begin to appear, an underlying theme of fear and premonition of a 

possible repetition of the Holocaust was present in the memoirs, especially for those who 

experienced life during the tail end of Vargas’ Regime and later the Military Dictatorship (1964–

1985). The first known Holocaust memoir was published in Brazil almost thirty years after the end 

of World War II. Ben Abraham published E O Mundo Silenciou (…And the World was Silent) in 

1972, Olga Papdopol’s Rumo à vida (Towards Life) appeared in 1979, and later Sonia Rosenblatt’s 

Lembranças enevoadas (Misty Memories) in 1984. That is, only a handful of testimonies and 

accounts were published during these early decades after the Holocaust.  

It has only been in the last decade of the twentieth century that a significant number of new 

Holocaust memoirs have been published—some are even re-published for a second, third, or fourth 

edition. The rapidly increasing numbers of publications may be seen as a strong desire of aging 

survivors wanting to write about the past for their children and grandchildren, the increasing 

numbers of the Jewish population in Brazil. It is important to note that in 1992, the Arquivo 

                                                

6 In his edited volume entitled Inventing the Truth: The Art and Craft of Memoir, William Zinsser defines 
memoirs as literary works that “narrow the lens, focusing on a time in the writer’s life that was unusually 
vivid, such as childhood or adolescence, or that was framed by war or travel or some special 
circumstance” (15). These memoirs exemplify this definition and more. Survivors go beyond the single-
focused approach and rather do a sweeping overview of world history (including the history of anti-
Semitism) from centuries ago to their experiences in the Holocaust to their present lives in Brazil.  

7 Holocaust memoirs were written by survivors as early as 1950, but they were not published until much 
later, and were mostly manuscripts that were kept in private collections by the survivors such as Käte 
Kaphan’s Das kleine Judenmädchen, Hertha Spier’s Das Leben in Auschwitz und Bergen-Belsen, Eva 
Hirschberg’s Als die Männer im Lager waren, Ilza Czapska’s Unser Weg von Obra nach Brasilien. Some 
of these unpublished works later appeared, in part or whole, in Katherine Morris's Odyssey of exile: 
Jewish women flee the Nazis for Brazil (Detroit: Wayne State University Press, 1996).  
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Histórico Judaico Brasileiro8 (Historical Brazilian Jewish Archive) in São Paulo began a project 

called A Imigração Judaica em São Paulo (Jewish Immigration in São Paulo), led by the Arquivo’s 

Núcleo de História Oral Gaby Becker (Gaby Becker Oral History Center). Members of the Center 

recorded oral interviews9 with four hundred survivors and/or immigrants living in the city of São 

Paulo. A few books10 have been published based on these testimonies collected for the oral history 

project. The Arquivo’s initiative to interview and document Jewish experiences in São Paulo was 

followed by a similar effort by the USC Shoah Foundation. In 1996, 1997, and 1998, the Visual 

History Archive interviewed over five hundred Holocaust survivors who lived in Brazil.11 The 

release of Schindler’s List in Brazil in March of 1994 may have also helped to propagate the theme 

of the Holocaust to the public and increase interest in the stories of the survivors who had made it 

                                                

8 The Arquivo was founded in 1976, as a result of an initiative by students and professors of the 
Universidade de São Paulo, who wanted to collect and organize documents related to Jewish immigration 
to Brazil. Their initiative to conserve historical documents was based on previous examples such as 
Menache Halperin in 1928, the YIVO in 1941, and historians Isaias Golgher and Arnold Wiznitzer in 
1950 (http://www.ahjb.org.br/ahjb_pagina.php?mpg=02.00.00.00). Besides the vast collection of 
documents, periodicals, newspapers, and photographs, the Arquivo also has a library, which houses more 
than eleven thousand volumes in Portuguese, French, English, and Spanish as well as eight thousand 
volumes in Yiddish.  

9 Originally recorded on cassette tapes, most of the testimonies have been transcribed and digitized.  
10 See Passagem para a América: relatos da imigração judaica em São Paulo (Arquivo do Estado de São 

Paulo Imprensa Oficial, 2003), Cartas de chamada: relatos da imigração judaica em São Paulo de 1930 
até 1942 (Editora Annablume, 2014), and Viagem sem retorno Voyage Sans Retour – o êxodo dos judeus 
egípcios para São Paulo, 1948–1957 (Editora Maayanot, 2015) 

11 While the Arquivo focused its efforts on the City of São Paulo’s Jewish population, the Shoah Foundation 
interviewed survivors in various states of Brazil including Bahia, Distrito Federal, Espírito Santo, Mato 
Gross do Sul, Minas Gerais, Pará, Paraíba, Paraná, Pernambuco, Rio de Janeiro, Rio Grande do Sul, Santa 
Catarina, and São Paulo (USC Shoah Foundation Visual History Archive Online, Places Search, 
http://vha.usc.edu/geosearch/Default). Also, although both institutions were interviewing Holocaust 
survivors in Brazil during the same timeframe, the Shoah Foundation does not contain the majority of 
testimonies taken by the Arquivo. In Table B.1, I provide a list of the testimonies shared by both 
institutions.  
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to Brazil after the war. Most recently, the opening of Brazil’s first Holocaust Museum in Curitiba, 

Paraná, in 2012, has propelled the conversation about teaching the Holocaust in schools. The 

Museum, built next to the Jewish Center of Paraná, is located at the center of the city and receives 

about seven hundred visitors a week (Lipovitch) since its inauguration. The passing of new state 

laws instituting mandatory teaching of the Holocaust in public schools also demonstrate growing 

interest in teaching about the destruction of European Jewry in Brazil. 

The twenty-one-year military dictatorship (1964–1985) posed challenges12 to the Jewish 

population in Brazil. During this period, foreigners and Jews were, once again, seen as 

“subversives,” “communists,” and possible threats to society. In the oral testimony of Boris 

Schnaiderman, a Russian Jew who served in the Brazilian Military Force (1943–45), he states that 

during the War, as he was fighting on the Italian front, the Brazilian police invaded his family’s 

home and took his brother-in-law prisoner under the suspicion that, being a Jew, he must also be 

a spy (Schnaiderman). Then years later, Boris himself was taken to the infamous OBAN13 and 

DEOPS14 to be questioned and interrogated for possible subversive political activity. Because of 

                                                

12 Besides the National System of Intelligence, which was set up in 1968 to spy on the population for any 
anti-military government sentiment, the Institutional Act number 5 installed the Division of Censorship 
and Public Entertainment. This heavy censorship apparatus functioned through the Department of 
Political and Social Order (DOPS). This Division was responsible for monitoring and censoring 
newspapers, magazines, and books, as well as television programs. Pro-military government spies were 
placed in various positions including in banks, in public schools, universities, businesses, companies, and 
in religious institutions. 

13 Operação Bandeirantes (OBAN) was a center for information and investigation set up by the Brazilian 
Military in 1969 to coordinate repressive actions against leftist organizations that opposed the military 
dictatorship.  

14 Departamento de Ordem Política e Social (DEOPS), created in 1924, was instrumental during the Estado 
Novo and later on the Military Dictatorship for tracking “enemies of the state.” Its objectives were to 
censor and suppress political and social movements against the regime. DEOPS operations used 
interrogation, violence, torture, disappearance, and murder as tools of repression.  
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the continuation of fear, survivors did not publish their accounts. Many who felt quite exposed to 

political violence from the different authoritarian regimes that took power after the War relocated; 

from 1948 to 1977, about 6,300 Brazilian Jews immigrated to Israel (Herman, 32). 

 However, as soon as the new Constitution was instituted in 1988, the new democratic 

federal government passed laws that condemned Nazism and prevented Nazi sympathizers from 

taking root in Brazil, a step that largely differentiates Brazil from other countries, especially the 

United States. Since 1989, Federal Law 7.716/89 states that it is a crime to “practice, induce or 

incite prejudice or discrimination based on race, color, ethnicity, religion, or national origin.” The 

first paragraph of the Law’s twentieth article states that there is a two- to five-year imprisonment 

penalty for “manufacturing, marketing, or distribution of symbols, emblems, ornaments, 

advertisement, or propaganda that uses the swastika or arrow cross for the promotion of Nazism” 

(Brasil, 1989). Although there are low numbers of incidences, in 2006, the Brazilian Justice 

Tribunal condemned a 26-year-old to a 2 years and 11 months sentence for committing hate crimes 

against Jews and blacks, after which he would make the Nazi salute. Seven others were condemned 

along with him for running propaganda production of Nazi materials (Gerchmann, 2016). As 

recently as 2016, a 68-year-old man was apprehended as a suspect of spreading Nazi propaganda 

in the form of swastika bumper stickers (Mendonça, 2016). Thus, while Brazil’s policies of the 

30s and 40s were often anti-Semitic and purposefully aimed at keeping Jewish refugees out of the 

country, since the re-institution of a democratic government, policies have been put in place to 

prevent measures that are anti-Semitic, thus promoting an overall political tone of acceptance and 

tolerance. 

In many ways, the legacy of the Holocaust is still being written in Brazil, and the valuable 
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resources are available in the form of national memoirs that have not been truly found by the 

population at large just yet. For example, in the first Holocaust-teaching manual published in 2014, 

Ensinando Sobre o Holocaust na Escola (Teaching About the Holocaust in Schools), authors 

Nilton Mullet Pereira and Ilton Gitz cite books that have been translated into Portuguese rather 

than national books written by survivors living in Brazil who have published their first-hand 

accounts in Portuguese. Undoubtedly, there are mandatory historical and philosophical accounts 

such as works by Hannah Arendt, which the authors recommend, but the recommended works of 

literature, whether fiction15 or nonfiction,16 are the ones translated into Portuguese. Local writings 

are not even included as recommended readings. Similarly, neither the Oxford Encyclopedia of 

Latin American Literature (1997) nor the Echad Anthology of Latin American Jewish Writings 

(1984) includes a single Holocaust memoir published by survivors in Brazil. Thus, my focus from 

this point on will be on the memoirs, which I have identified as possible foundational works to 

create a body of a Holocaust Literature in Brazil.  

                                                

15 Jacó Guinsburg, O Retrato (São Paulo: Ateliê Editorial, 1948), Bóris Fausto, Negócios e ócio: histórias 
da imigração (São Paulo: Companhia das Letras, 1997), Esther Largman, Jovens polacas (Rio de Janeiro: 
Editora Rosa dos Tempos, 1993), Roney Cytrynowicz, A vida secreta dos relógios e outras histórias (São 
Paulo: Scritta, 1994), Bernardo Ajzenberg, Goldstein & Camargo (Rio de Janeiro: Imago, 1994), Samuel 
Reibscheid, Breve fantasia (São Paulo: Scritta, 1995), Cintia Moscovich, Duas iguais: manual de amores 
e equívocos assemelhados (Porto Alegre, L&PM Editores, 1998) 

16 Aleksander Laks, Tova Sender, O Sobrevivente: Memórias de um brasileiro que escapou de Auschwitz. 
(Rio de Janeiro: Editora Record, 2000), Michel Kleinsinger, Nas Asas da Esperança. (São Paulo: Editora 
Vida & Consciencia, 2000), Samuel Rozenberg, Codinome, Paul Allain: memórias de um sobrevivente 
do Holocausto (Rio de Janeiro: Garamond, 2004), Yaari, Arie. O Leão da Montanha: Dos Campos de 
Concentração as Campos do Jordão (São Paulo: Editora ProLíbera, 2009), Katina, Henry. Passagem 
Para a Liberdade: Relato de um Sobrevivente do Holocausto (São Paulo: Geração Editorial, 2009), 
Kustin, Sabina. A vida e a luta de Uma Sobrevivente do Holocausto (São Paulo: Editora Humanitas, 
2012) 
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With the latest renewed interest in Holocaust memoirs, evidenced by the increasing 

numbers of publications, we quickly realize the inherent difficulty for survivors in recalling the 

Holocaust. There are three recurring features specific to Brazilian Holocaust memoirs: first, the 

survivor provides a basic historical overview of World War II, the Holocaust, as well as the role 

of anti-Semitism in Jewish history, either in the form of a chronological table at the beginning of 

the book or as part of a short introduction to the work, in order to bring the reader up to speed on 

the subject of the book. Second, the survivor narrates his story of survival, which usually makes 

up the bulk of the work; this narration includes not only the war years, but also life before and after 

the war, most including their immigration story and all their accomplishments in the adopted 

country. Third, usually in an epilogue, the survivor explains why it matters that he/she survived to 

tell the story, and that the reader must remember to be tolerant, speak out against injustice, and 

protest violence. The memoirs deal with themes of violence, death, loss, as well as the survivors’ 

direct messages to the reader to impart a strong sense of responsibility. They often present their 

words as a manifesto against political extremism and social injustice in the later chapters of the 

memoirs.  

One of the major Brazilian accounts written by survivors of the Holocaust is Aleksander 

Laks’s O Sobrevivente: Memórias de um brasileiro que escapou de Auschwitz (The Survivor: 

Memories of a Brazilian who escaped from Auschwitz). Laks’s account was published originally 

in 2000, republished in its sixth edition in 2008, and most recently published in German (2013) 

under the title Die Toten ältern nicht: Warum ich erzählen muss, wie ich Auschwitz überlebte. In 

this profoundly humane account, Laks uses a simple, poetic tone to recreate his memories. Born 
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in Lodz, Poland, in 1927, he spent his teenage years confined to the Lodz Ghetto and later to labor 

camps, culminating with his arrival in Auschwitz-Birkenau in 1944. 

Based on the high incidence of crime and theft in urban areas of Rio, Laks begins his 

account by manifesting fear and premonition of danger and recurrence of the Holocaust, which he 

says could have happened and could still happen to anyone. His testimonial arises out of a promise 

his father, who was deported to Auschwitz with him but did not survive, had asked his son to make, 

“If you survive, tell everything that happened to us. Always tell, even if people don’t believe you” 

(Laks, 126).  This need to tell is like what Elie Wiesel writes, “Long ago, over there, far from the 

living, we told ourselves over and over that if we were to come out alive, we would devote every 

moment of our lives denouncing by word and deed the cynicism and silence of mankind toward 

victims” (Wiesel, And the Sea, 405). Like Elie Wiesel’s language, the language Laks uses is quite 

poetic. From the Table of Contents (See Figure A.6), which contains 12 chapters, he communicates 

great poetic insights. The title of the first chapter is simply, “You,” and as the reader reads down 

the table, each chapter adds a single word, so that when the reader reads the title of the tenth 

chapter, the full sentence is formed, “You are in Auschwitz. From here you only leave through the 

chimney.” The last two chapters, eleven and twelve, are commands, “Go West. Perhaps you will 

find more Jews.” This spine-chilling 12-line poem, packages the whole book and sets the tone for 

the 172 pages that follow. As one advances in the reading, the fast-paced unfolding of events 

contributes to a feeling of being enclosed into a claustrophobic atmosphere, culminating with the 

death of his father within days of liberation, and the sense of utter loneliness young Laks faces 

upon liberation.  
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Although his memoir is a historical account of his life during the war years, Laks often 

interjects the narration to add an observation from the perspective of the “now,”  

 

We had to be always be ready for the next moment. It was six long years of 

being ready for the next moment, living in short increments of time, 

exhausting second after second. During six years that seemed unending, I 

counted each moment of eternity. I will never be able to recover from such 

suffering. I can’t gain back the best years of my youth and innocence of 

spirit. One day, I believed in humanity, in the world. Today, my dreams are 

buried in Auschwitz, together with my tears and my mother. I survived, I 

won, but part of me became forever desolated. And the worst is still to come. 

(Laks, 92) 

After describing a tiresome episode of removing snow from the camp site in exchange for soup, 

Laks interjects the narration and states, “Today I know that one never gets to the worst. There is 

no limit to evil. Worse than the ghetto, worse than Auschwitz, worse than Kaltwasser, worse than 

the cruelest torture is what was still to come. Worse than smashing an insect with a shoe” (118). 

With such abrupt interruptions, Laks creates a sense for the reader of always being in and out of 

history. The past continues to recur in the present, creating a strange lapse of time, where the past 

and present constantly jump out at the reader. 

While following the young Laks’s trajectory, we also hear the elder Laks’s thoughts. This 

creates an important dynamic in the reception of information. Memory, which is a major theme in 

this and all the other memoirs, is restored in Laks’s memoir by the use of poetry. When recalling 
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an incident that took place at the meeting of the Socialist party, which turned bloody after police 

interrupted the strike, Laks states, “I could only express my feeling creating a poem. At the time I 

did not know it was a poem, but I have kept the words in my memory” (22); he further states that 

“though many years have gone by, I remember each phrase, each word, each cry” (22):  

 

“Food, mommy!”  

“Be quiet, children; silence, children!  

Be quiet, children! Daddy is on strike,  

and when daddy is on strike,  

the pans in the kitchen are also on strike”  

“It is dark, mommy!”  

“Be quiet, children; silence, children!  

Be quiet, children! Daddy is on strike,  

and when daddy is on strike,  

the lamps on the wall are also on strike.”  

“When daddy returns, when the strike is over,  

he will bring me a pair of little shoes.”  

“For me a little dress.”  

“For me a big piece of bread.”  

“For me a little flag, a little red flag.”  

We wait for some news about the strike,  

good news about the strike. 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We wait one day, a second day, a third day,  

we wait for so long, until the news arrive.  

They carry daddy in,  

his shirt bloodied,  

his head bound with bandages,  

wrapped like a cabbage.  

Daddy remains lying down, in heavy silence.  

He brought nothing for the children;  

No little shoes, little dress, or big piece of bread.  

He only brought a bloodied shirt  

and a little red flag... (22–24)  

A deeply moving poem remaining in Laks’s memory through all these years shows the power that 

poetry has to connect events and feeling with specific memories and moments in time. Through 

repetition, imagery, and dialogue, the events stayed fresh in Laks’ memory, and the voice of the 

little children, whose mother tries to quiet them down, becomes the vessel of communication in 

retelling the horrors of the past.  

In contrast to Aleksander Laks’s narrative is Noemi Jaffe’s O que os cegos estão 

sonhando? (What are the Blind Men Dreaming?), which consists of three parts, written by three 

generations. The first is Lili Stern’s diary, written in 1946 in Sweden, after her liberation from 

Auschwitz. The second one is by Lili’s daughter, Noemi Jaffe; it is an exploration of memory, 

survival, and her role as a child of survivors. The third and last part is written by Lili’s 

granddaughter, Leda Cartum. In a short essay, she reflects on the significance of the Holocaust 

and the problematic nature of understanding ones’ own Jewish identity seventy years after the war. 
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The book is unlike any other Brazilian account, not only because it was written by six hands over 

a period of three generations, but because of the way in which Noemi Jaffe, an award-winning 

Brazilian writer, fashioned her portion of the book. Each of the 36 chapters begins with an 

epigraph, either the exact phrasing her mother wrote in her diary (taking up the first 94 pages of 

the book) or as a memory her mother has shared with her in conversation. But from the first 

moment, the reader realizes this is a work of recollection and an in-depth analysis of the role 

destiny or the idea of destiny plays in one’s life. The first chapter of Noemi’s section, titled 

“Destiny,” begins with Lili’s diary entry:  

When I arrived at the camp, I was wearing a blue checkered dress with a 

flared skirt. The Germans asked us to undress and made a mound of all our 

clothes. After delousing, we were told to grab, at random, any garment from 

that mound. I grabbed precisely my blue checkered dress.  

She believes wholeheartedly in destiny. For her, as it is for all those who 

believe in it, destiny is a force that predetermines the events in the lives of 

all living beings. Nothing is random. Otherwise, in her opinion, she would 

not be alive, the strokes of luck that made her survive would not have 

happened. (97) 

Following this organizational pattern, Noemi explores her mother’s failing memories. Unlike 

Laks, whose memories are vivid, filled with poetry lines still fresh in his mind, Noemi says that 

her mother simply chose to forget; forgetfulness was her form of keeping memory. In one of the 

later chapters, “Word” (180), the epigraph is from a conversation between mother and daughter: 
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“Mother, if you have to remember a word that was said in the camp, which word would it be?,” 

the mother replies, “Achtung and Zeltappel. I only remember these two.” “But you don’t remember 

any other words?” the daughter insists, “I do not. Is that all you want to know?” Noemi comments 

on her mother’s forgetfulness, and states, “The daughter becomes irritated. How is it possible that 

the mother does not remember any other words, if she spent eleven months in the camp?” She then 

realizes the source of her irritation lies in the fact that as the child of a survivor, “the daughter is 

trying to say what she [the mother] did not want to say, what she could not say” (180). 

In following the poetic tradition of Holocaust memoirs, such as Primo Levi’s inclusion of 

“Schema” at the beginning of Survival in Auschwitz, and Elie Wiesel’s “Never shall I forget” (34) 

in Night, Noemi Jaffe’s penultimate chapter, “Prayer,” ends with the prayer-like poetic statement, 

“May we leave death there, alone, in the place it occupied. May death not return from the past to 

frighten the life we live today. May the now breathe only the smoke of the past and may this air 

cleanse it like a breeze. May grandmothers be left in peace” (226). The prayer is the narrator’s 

giving up on probing memories from the mother, who does not want to share. It is the giving up 

of a heavy past she has become obsessed with. This is exemplified by the fact that in the last 

chapter, titled “Forgetfulness is the Only Revenge and the Only Forgiveness,” Noemi’s narrative 

is bare to the bones. She problematizes memory, showing how nothing actually remains from 

memories except the facts: only a list of names remains, “Tadeusz Jude; Roman Nadolski; Roman 

Yopala;…” (227), a list of facts, “A telegram informs of the death of rabbi Szmuel Kornitzer of 

Krakow,” (227) and a list of items, “toothbrushes, prostheses, glasses, buckets, pans, teapots,…” 

(227). By the end of this groundbreaking book, part memoir, part analytical story tale, the reader 

realizes that only facts remain to bear witness, bare of any embellishment and additional details 
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that the daughter craves to discover and recover from the mother throughout the work. In many 

ways, the facts, just as they are listed, tell the story of the mother through the lack of voice of the 

daughter. As Aaron Hass states in In the Shadow of the Holocaust: The Second Generation, in 

many cases, children of survivors felt that the Holocaust was a constant presence in their lives even 

when it was not discussed. Because children did not want to cause pain to their parents, they often 

found themselves in an emotionally stifling atmosphere, as we see in Noemi’s anguish at her 

mother’s lack of words, which as a literary critic are her bread and butter. Noemi recalls that once 

she found a Portuguese language grammar book from 1961, with loose notebook papers with notes 

in her parents’ handwriting,  

 

Conjugations of the verb to love, to go and the classifications of Portuguese 

pronoun. In her mother’s writing: eu amo, tu amas, ele ama, nós amamos, 

vós amais, eles amam; I love, you love, he loves, we love, you love, they 

love. The daughter teaches Brazilian Literature; she knows how to 

conjugate every verb in Portuguese. The mother does not. To this day, she 

still does not know how to conjugate love, nor any other verb in Portuguese. 

The mother doesn’t remember these grammar lessons. The daughter handles 

these papers as if she were the one trying to learn Portuguese. (Jaffe, 147) 

In this detailed scene, the roles of child and parent become reversed, as is the role Noemi fills 

throughout the book. Through her questions and interactions with the mother, the daughter 

becomes the mother’s spokesperson. As Hass states “Survivors don’t have a choice. Children of 

survivors do. For survivors, memory is involuntary” (163). The children, who may have 
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involuntary emotional closeness to the Holocaust, ultimately choose the reception and/or retention 

of their parents’ memory. Noemi makes the case for involuntary remembrance and inability to 

forget even that which she does not know:  

 

The daughter fantasizes: if I had been there, I would remember so many 

things. Once again she goes too far, just as the many trespasses that happen 

when she seizes and appropriates her mother’s words. She must steal a little 

from her mother’s and father’s lives in order to maintain their survival. To 

be where they were, in their places, is a ridiculous but inevitable fantasy. It 

is a fanciful notion, a whim, but also a kind of redemption. The desire to 

salvage a little of the suffering they have already lived through. (Jaffe, 181)  

Memory is passed down and becomes a message of mutual human vulnerability, a tool of 

communication. It is the glue of the different topics discussed within the memoirs. Memory is the 

survivors’ manifesto, even if they are expressing themselves in a third or fourth language. As is 

described by Alan Berger in Children of Job, and as demonstrated in the case of Noemi Jaffe, on 

the level of language, native-speaking children are able to make themselves understood in a way 

unavailable to most of their parents. “This means that the second generation feels that it has a 

mission to bear witness for its parents […] the second generation is at home in the cultural ethos, 

sharing its quest for ethnic identity and a search for the meaning of existence” (186). Yet, in the 

case of the survivors who are only now writing their accounts, we see that the Holocaust cast an 

indelible shadow over their lives, and it is that shadow that they now use as their guiding light to 

make their stories known.  
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In the chapter titled, “Fixed Memory,” Noemi explores the fact that her mother always 

remembers only the exact same stories and facts as the ones written in her diary, shortly after her 

liberation from Auschwitz. The mother “probably fixed to memory what she wrote or she fixed it 

because she wrote it” (196). In the mother’s inability to remember more details, the daughter 

identifies an abyss that separates her from the mother. “The abyss is exactly what is missing. There 

is no way to fill it. There is no way to make her memory more flexible, malleable, fluid, and make 

facts reappear. Her memory is like a black box that fell into the sea” (197). The persistent nature 

of the daughter’s questions seems to be asking the same question as the one echoed in the repetitive 

lines of András Mezei’s “A Chorus of Pious Souls,”  

 

My Lord, there must have been a weighty reason:  

our words took wings, our souls…soared in devotion,  

my Lord, there must have been a weighty reason 

that He who had given the Torah showed no compassion 

my Lord—there must have been a weighty reason. (Mezei, 29) 

Using repetition, evoking a haunting tone and adding urgency to the poem, Mezei employs 

anguished questions to God and to the reader. As Lili’s granddaughter and Noemi’s daughter states 

in the last third of the book, “We are not accomplices of the war or concentration camps because 

we were not there, because we came later; but we are all partakers of this memory” (236). Even in 

the second generation, the grandchild recreates the grandmother in her memory: “Always in this 

movement of rescue, in search of the return of something that never returns. Always an attachment 

to memory, as if there was something urgent that we must hold on to, intercept” (237). It is this 
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urgency that is also present in the memoirs of the survivors who immigrated to Brazil after the 

War. As Saul Friedländer states, the history of the Holocaust cannot only be limited to a 

“recounting of German policies, decisions, and measures” (xv) that led to the systematic murdering 

of Jews, it must include “the reactions of the surrounding world and the attitudes of the victims,” 

(xv) because the events we call the Holocaust represent a totality of many distinct experiences and 

memories. Thus, in examining the Brazilian Holocaust memoirs, and the overall Jewish experience 

in twentieth-century Brazil, we may gain greater insights into a multitude of experiences missing 

from the larger international discussion of the Holocaust, its aftermath, and the memory of those 

who survived.  
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HISTORICAL CONTEXT IN THE MEMOIRS 

This dissertation focuses on eight memoirs17 published in the last twenty years: Aleksander 

Henryk Laks’s The Survivor: Memories of a Brazilian who Escaped from Auschwitz (Editora 

Record, 2000), Michel Kleinsinger’s On the Wings of Hope (Editora Vida & Conscience, 2000), 

Samuel Rozenberg’s Codename Paul Allain: Memories of a Holocaust Survivor (Garamond, 

2004), Sabina Kustin’s The Life and Struggle of a Holocaust Survivor (Associação Editorial 

Humanitas, 2005), Arie Yaari’s The Mountain Lion: From the Fields of Death to the Fields of 

Jordan (Sefer, 2005), Henry Katina’s Passage to Freedom: the Account of a Holocaust Survivor 

(Geração Editorial, 2009), Michael Stivelman’s The Death March (Rio de Janeiro: Imago, 2011), 

and Nanette Blitz Konig’s I Survived the Holocaust: the Moving Account of one of Anne Frank’s 

Last Living Friends (Universo dos Livros, 2015).  

Holocaust memoirs published in Brazil provide an extensive historical overview of Jewish 

life before World War II. This approach suggests there is no knowledge that can be presupposed 

from the audience reading the memoirs. While discussing the role anti-Semitism played throughout 

                                                

17 Their original titles in Portuguese are: Aleksander Henryk Laks’s O sobrevivente: memórias de um 
brasileiro que escapou de Auschwitz (Rio de Janeiro: Editora Record, 2000), Michel Kleinsinger’s Nas 
asas da esperança (São Paulo: Editora Vida & Consciencia, 2000), Samuel Rozenberg’s Codinome, Paul 
Allain: memórias de um sobrevivente do Holocausto (Rio de Janeiro: Garamond, 2004), Sabina Kustin’s A 
vida e a luta de uma sobrevivente do Holocausto (São Paulo: Associação Editorial Humanitas, 2005), Arie 
Yaari’s O leão da montanha: dos campos da morte aos campos do Jordão (São Paulo: Sefer, 2005), Henry 
Katina’s Passagem para a liberdade: relato de um sobrevivente do Holocausto (São Paulo: Geração 
Editorial, 2009), Michael Stivelman’s A Marcha da Morte (Rio de Janeiro: Imago, 2011), and Nanette Blitz 
Konig’s Eu sobrevivi ao Holocausto: o comovente relato de uma das últimas amigas vivas de Anne Frank. 
(São Paulo: Universo dos Livros, 2015). 
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Jewish history, long before the outbreak of the War, the authors offer details about the unfolding 

of anti-Semitic events and anti-Jewish policies that led to the development and implementation of 

the Holocaust. The authors present the historical background in chronological order in the preface, 

introduction, or as part of the first chapters of the book, to bring the reader up to speed about the 

subject the book will recount in the following chapters. By stating the historical context with which 

each survivor begins his or her account, we begin to understand the choices the authors made when 

considering the audience, which was not familiar with the topic. The eight authors are 

representative of the large immigrant population18 that arrived in Brazil following the liberation of 

the camps in 1945. Thus, we begin with an overview of Jewish life, as described by survivors from 

Poland, Hungary, Romania, Belgium, and the Netherlands.  

 

                                                

18 As demonstrated by René Decol (see Imigrações urbanas para o Brasil: o caso dos judeus, Universidade 
Estadual de Campinas, UNICAMP, 1999), the history of Jewish immigration has not yet been mapped to 
the same extent that of other groups, such as Italians and Japanese in Brazil, perhaps because it involves 
unique difficulties such as the fact that Jewish immigration arrived from dozens of different countries 
(147). (Source: René Decol, “Judeus no Brasil: explorando os dados censitários,” Revista Brasileira de 
Ciências Sociais, vol. 16, no. 46, Summer 2001, p.153.) 
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Figure 1: Map of Europe Highlighting the Locations of Birth of the Authors. Location 1: 
Lodz, Poland, birthplace of Aleksander Laks and Sabina Kustin; Location 2: Warsaw, 
Poland, birthplace of Michel Kleinsinger; Location 3: Katowice, Poland, birthplace of Arie 
Yaari; Location 4: Halmeu, Hungary (present-day Romania), birthplace of Henry Katina; 
Location 5: Secureni, Romania (present-day Moldova), birthplace of Michael Stivelman; 
Location 6: Amsterdam, Netherlands, birthplace of Nanette Blitz Konig; Location 7: Liège, 
Belgium, birthplace of Samuel Rozenberg.  

 

Aleksander Henryk Laks first published his account, The Survivor: Memories of a 

Brazilian who Escaped from Auschwitz, with Editora Record in 2000. The successful reception of 

Laks’s work, currently in its sixth edition, can be attributed to its poetic nature and its ability to 

draw the reader into the deeply moving text. Laks’s words act as a summons to the reader to 

become aware and ultimately active in the fight for justice for those persecuted at any given 

moment. But first, the memoir begins with Laks retelling the story of his own birth, the history of 

his family, and of practices of the Jewish population in his hometown. He follows this history with 

telling about the time from ghettoization to deportation, from Auschwitz to liberation.   
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Laks was born in 1927, in Lodz, “a big and important city,” (17) where more than two 

hundred thirty thousand Jews lived. He was an only child in a middle-class family. Before his 

birth, his mother gave birth to twins, who died within their first month of life. Her doctors advised 

that another pregnancy would be a life-threatening risk for her. Despite this warning, his parents 

decided to have another child. Laks states that although his father was not a religious man, he 

consulted the rebbe of Aleksander.19 As in many moments throughout the narratives, when 

describing an event that took place, Laks interjects the narrative with a direct explanation to the 

reader: “It was a customary practice for Jews to consult the rebbe in moments of crisis and despair. 

My father considered the situation at hand as one of emergency, which justified a visit to the rebbe, 

and so he went to the city of Aleksander, near Lodz, to visit him” (18). The rebbe advised that the 

mother should not breast-feed the new baby; if the baby was a boy, he should only wear white 

clothes, his hair should not be cut until a certain age, and his Hebrew name was to be Aleksander 

Chaim Ben Sion and in Polish Aleksander Henryk. “All was done as commanded, exactly 

according to the directions of the rebbe from Aleksander” (19).  

In discussing the story of his birth, Laks introduces the reader to the Jewish practices of his 

town. Although his family was not religious, the story of his parents’ desire for a son before he 

was born shows the social role that the rabbi played in the Jewish community of Lodz at that time. 

In this initial moment of the memoir, Laks also introduces the reader to the important role politics 

                                                

19 While Laks does not name the rebbe, the context of the narrative seems to indicate this was Rabbi Yitzhak 
Menahem Dancyger (1879–1942) from the Aleksander Hasidic dynasty, the second most important in 
Poland after Ger, based in Lodz. It flourished in Poland from 1880 until it was destroyed by the Nazis 
during the Holocaust; Rabbi Dancyger perished in Treblinka. (Source: Faierstein, Morris M. “Aleksander 
Hasidic Dynasty.” The YIVO Encyclopedia of Jews in Eastern Europe. 8 July 2010. Levi Cooper, “The 
Survival of Aleksander.” The Jerusalem Post. 9 December 2011).  
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played in his household. Instead of being religious, his family was quite politically engaged. His 

father was an active member of the Poalei Tziyon Smol,20 and his cousin who was a few years 

older than he was would take him to meetings of the Bund with her. Their involvement in political 

activity was important because at the time “Poland was drenched in anti-Semitism. There were 

economic boycotts against the Jews, limited spots for Jews in universities, and a ban against Jews 

holding certain public offices. Besides that, the Polish government would incite the population 

against us” (24).  

By 1939, Laks states that Polish Jews knew of the persecutions Jews were experiencing in 

Germany. Probably with Kristallnacht21 in mind, he remembers, “We knew but did nothing to help 

them or to help ourselves. In fact, we never thought anything would happen to us” (24). As in other 

parts of the memoir, Laks illustrates the sense of helplessness in the experiences of certain Jewish 

communities, which he describes as being quite fragmented. The German Jews worried about the 

                                                

20 The Poalei Tziyon Smol was a leftist political organization that evolved from various groups in Eastern 
Europe that followed the Labor Zionist teachings of Nahman Syrkin and Ber Borokhov. Between 1920 
and 1939, Poland became a stronghold of the Left Po`ale Tsiyon, which championed a pro-Soviet line 
and attacked the mainstream Zionist labor movement in Palestine for its hostility to Yiddish and its 
opposition to Arab labor. During World War II, both the Right and the Left Po`ale Tsiyon in Poland 
played a major role in mutual aid and cultural activities, and during the battle of the Warsaw ghetto in 
April 1943, both groups had units in the Jewish Fighting Organization. (Kassow, Samul. “Po`ale Tsiyon.” 
YIVO Encyclopedia of Jews in Eastern Europe. 11 October 2010.)  

21 The Night of Broken Glass took place on November 9, 1938, when Nazi party officials, members of the 
SA and the Hitler Youth carried out a wave of violent anti-Jewish pogroms throughout Germany. They 
destroyed hundreds of synagogues and looted more than seven thousand Jewish-owned businesses and 
commercial establishments. Almost 100 Jewish residents lost their lives in the violence, and some 30,000 
Jewish men were rounded up and taken to concentration camps. In the weeks that followed, the German 
government promulgated dozens of laws and decrees designed to deprive Jews of their property and their 
means of livelihood (USHMM Timeline of Events, https://www.ushmm.org/learn/timeline-of-
events/1933-1938/kristallnacht, and USHMM Holocaust Encyclopedia: Kristallnacht, 
https://encyclopedia.ushmm.org/content/en/article/kristallnacht). 
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problems they had to face, while the Polish Jews did not think those problems would affect them. 

“In our childish dreams, no army in the world could invade our borders. Not even Hitler, who 

frequently threatened Poland. If Hitler invaded Poland, our cavalry would finish him off in two 

minutes” (25). As Laks begins to offer details of these childhood memories, he recalls earlier 

episodes in Polish history and describes how anti-Semitism already affected his family long before 

the Nazis came along. “My father used to tell stories about the Polish-Soviet War of 1920. He had 

been a legionary soldier, a member of the Legion that fought to defend Polish independence” (26). 

His father, it turns out, became a national hero at the Battle of Warsaw, known as the Miracle on 

the Vistula. Laks writes that as this decisive battle broke out, his father’s battalion was heavily hit 

and almost annihilated. Along with a few soldiers who survived, his father took charge of the men 

and defended their position until reinforcement arrived. “My father and the other sergeant were 

cited in the day’s orders as heroes and worthy of a medal of honor. The Polish sergeant received 

the decoration, but my father, being a Jew, never received it” (27). Anti-Semitism, he states, was 

already poisoning Poland. His father only once received word from the office responsible for 

issuing the medals that they were looking into his case. Laks’s father never received his medal.  

On September 1, 1939, when “humanity’s biggest nightmare began as Hitler’s forces 

invaded Poland,” (25) Laks was twelve years old. On that fateful Friday, Laks accompanied his 

mother to the market to buy fish for Shabbat dinner. “We bought it at the market in Lodz and were 

on our way home. It was noticeable that the war had already begun” (25). From the first day on, 

the city was in complete chaos. Laks says that the German radio, transmitted in Polish, urged the 

civilian population to leave the city and go toward Warsaw, in a scheme to block the roads and 

barricade the Polish army in retreat. “By the third day after the war had begun, we saw the artillery 
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leaving the city; the Polish army was retreating. There was panic in the city and screams could be 

heard everywhere” (27). In a few days, the Germans had crushed the Polish army and the city was 

lost.  

Laks recalls that on the sixth day after the invasion, Volksdeutsche22 began to wear 

armbands with swastikas on them. By morning, Nazi flags flew over Lodz, and by night, the 

population was informed that from that point on the city was under German authority. A few of 

the first changes Laks recalls were that events in his town included notices posted on street corners 

“warning that any act of resistance or sabotage against the Germans would be punishable by death” 

(28), the Polish names of states, cities, and towns were changed into foreign German names, and 

life for the Jews changed overnight. “Until then, we thought that human life had some value. We 

thought there was nothing more valuable, nothing that could surpass the significance of a human 

life. However, what we saw the next day made us question human dignity” (28) and from that 

point on, “death became routine” (28). The very next day, the blackout ended and for the first time 

since the bombing of Lodz had started, people went out to the streets and began to see the 

devastation and horror that had occurred in their city.  

As Nazi soldiers marched into Lodz, acts of violence followed. Jews became the main 

target of the SS soldiers, especially religious Jews who were easily identifiable by their outfits and 

long beards. Secular Jews, not so easily identifiable as their look blended in with the rest of the 

population, were still a target as the local Polish population joined the SS efforts and helped 

                                                

22 Quite frequently throughout the text, Laks inserts words in German, such as this one, and then provides 
a translation of the word in Portuguese as well as a short explanation about what the German term meant 
during that time. In this case, Laks explains that Volksdeutsche were Germans who had been born on 
Polish soil and were thereby Polish citizens, but also considered to be fully German citizens (Laks, 28).  
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identify who was a Jew. “The Nazis would catch Jews, hang them on light posts, and leave their 

bodies exposed. In Baluty Plaza, at the entrance of Lodz, five Jews were hanged. None of them 

had committed any act of resistance or sabotage against Germans” (29). Very quickly, it became 

obvious that the warnings on the street corners were propaganda, Jews were being murdered 

simply for being Jews, and to be made into an example of what would happen if anyone tried to 

resist the occupation. “We could not believe our eyes,” Laks recalls, “There were streets lined with 

bodies hanging from light posts. A rumor went around that the Germans had hanged wax dolls to 

simply scare us, but this was nothing but a defense mechanism of our own making. It was 

impossible for us to accept reality: they were not wax dolls, they were human beings. They were 

human beings. They were human beings” (30).  

Not only was Laks exposed to public displays of violence, he recalls how during these early 

days of the German occupation, he followed a crowd of people to an abandoned warehouse to try 

and get blocks of firewood. The warehouse was located next door to the newly installed SS 

headquarters. After successfully securing the block, he began dragging a heavy block of wood 

home. Halfway through his path, an SS soldier approached him and asked what he was doing. “I 

found this block of firewood and I’m taking it home,” to which the SS soldier replied, “Listen to 

me, boy. This time I will let it go, but the next time, I will kill you” (31). Laks ran home crying, 

leaving the heavy firewood along the way.  

Laks describes the anti-Jewish measures that took place in a rapid and successive manner. 

“Starting in 1935,23 a decree in Germany forced Jews to wear the yellow star. As our city was 

                                                

23 In this quote, Laks writes the wrong date. It became mandatory to wear a Jewish badge between 1939 
and 1945. It was on September 1, 1941, that Reinhard Heydrich decreed that all Jews in the Reich six 
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annexed to the Third Reich, and now belonged to Germany, the decree also applied to us” (33). 

Jewish had to identify their homes as Jewish by fixing a star of David to the door; it was forbidden 

to lock the front door during the day and night; they were forced to wear the yellow star of David 

on the right side of their chests and also on their backs; Jews were forbidden from walking in the 

main streets of town, “in the streets we were allowed to use, we had to walk in the middle of the 

street as we were not allowed on the sidewalks” (34). Jews were forced to perform various types 

of forced labor, from cleaning the streets with bare hands without cleaning supplies to digging 

ditches, where they were often made to undress, throw the clothes in the ditch and dance singing 

holy songs (35). Laks describes the cruel jokes officers played on Jews. “As a sign of respect, we 

had to remove our hats to every German officer or civilian who wore the Nazi armband. Many 

times a Jew would remove his hat and the officer would say, ‘Do you know me?’ and the Jew 

would reply, ‘No, I don’t.’ And the officer would say, ‘if you don’t know me, then why are you 

removing your hat?’ ‘Because I’m required to do so by law.’ ‘If you don’t know me, Jew, don’t 

take off your hat.’ And then the Jew would be beaten up” (34). The exact same scenario would 

play out if the Jew did not remove the hat in the first place. Going out in the street meant danger: 

                                                

years of age or older were to wear a badge that consisted of a yellow Star of David (USHMM Holocaust 
Encyclopedia, Jewish Badge During the Nazi Era, 
https://encyclopedia.ushmm.org/content/en/article/jewish-badge-during-the-nazi-era). The fact that Laks 
wrote 1935 instead of 1941 could point to the fact that the Nuremberg Race Laws, which passed in Nazi 
Germany’s Supreme Court in September 15, 1935, was on his mind. The Nuremberg Laws included the 
Reich Citizenship Law and the Law of the Protection of German Blood and German Honor. Both 
embodied many of the race theories underpinning Nazi ideology, and they provided the legal framework 
for the systematic persecution of Jews in Germany (USHMM Holocaust Encyclopedia, Nuremberg Race 
Laws, https://encyclopedia.ushmm.org/content/en/article/nuremberg-laws). The fact that these events 
blur in Laks’s mind shows us that being stripped from their citizenship, Jews were left vulnerable and 
exposed, just as when being forced to wear the yellow star, which visibly singled them out even further.  
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religious Jews who were visibly recognizable as such were prime targets. Nazi officers would yank 

out their long beards with the skin. “This happened to my grandfather, who never healed from his 

wounds. My grandfather was the first member of our family to be deported and exterminated in 

the camouflaged mobile gas chamber in Chelmo” (35).  

Laks also describes how anti-Semitism made itself present in such blatant ways, as if it had 

always existed in Polish society. The school friends who “despite our cultural differences” were 

always together, “in games, in classes, in recesses. Even in fights, we were always together” (24) 

quickly turned their backs on Laks when he most needed them. Due to the dangerous situation out 

in the streets of Lodz, Jews avoided going out. However, as Laks puts it, “we still needed to eat” 

(35). Since he was a small twelve-year-old, he would go out without wearing his star, to stand at 

the food line. He would go around two in the morning to secure a place in line, and would brave 

the winter cold. At eight o’clock, a German police office would arrive to demand that the Jews 

who were standing in line leave it. “I would try to stay, pretending that he wasn’t speaking to me” 

(36), but his school friends would denounce him. He repeats, “These were my friends from before, 

those who, in times of peace were always together with me: in games, in classes, in recesses, even 

in fights. We were always together despite our cultural differences” (36). As Laks says, “after 

having lost their country, they quickly began collaborating with the Germans […] Anti-Semitism 

manifested itself in them [friends] in such a way that it was almost as if it had always existed, but 

in a latent state” (36). And just like that, little Laks would be kicked out of the food line after six 

hours of standing in the freezing cold. He would return home without bread, crying. Everyone at 

home went hungry.   
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When discussing how the Lodz ghetto was established, first Laks begins by explaining the 

prevalence of ghettos in Jewish history. “Jews had lived in ghettos throughout the Middle Ages 

and had been forbidden to live elsewhere. The ghettos were not closed during the day, but at night 

Jews had to return to them. This was the solution Christians found to keep Jews separate from 

them” (38). The same Christians had considered Jews inferior to them; Hitler considered Jews to 

be an inferior race. “For him we were a race, but not humans,” (38) who deserved a chance to live. 

“Hitler proposed a plan, which he called the ‘final solution to the Jewish question,’ which for the 

Nazis meant ‘cleansing’ Europe of its Jewish presence by mass extermination” (38). The 

institution of a ghetto was the first step toward implementing the plan of the “final solution.” 

In this new stage of aggression, Laks recalls that Nazi soldiers could be heard singing in 

the streets: “Jewish blood must be shed, we want Jewish blood bled” and “We are Aryans. Today 

we have Germany, tomorrow we will have the whole world” (39). The growing fear and 

desperation became so intense that there was a surge in suicides among the Jews. “A support group 

was organized in order to try and stop more suicides from taking place. I was twelve and already 

participated in the group” (39). The shock in experiencing this new reality is not lost in the 

narrative. “Our family thought very highly of German culture. We couldn’t stand the idea that the 

German people had been corrupted to such low levels. We preferred to believe that everything 

happening was only temporary” (37). However, there was nothing temporary about the 

consecutive events that took place from this point on. Jews were made to leave their homes. “The 

Germans would invade the house and determine how much time a family had in order to leave. 

When it was a wealthy home and they were interested in the objects inside, the family would be 

allowed ten to fifteen minutes” (40), and if the house was no of interest to the German officers, 
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they would give the family up to a day to pack up their things and leave. Laks recalls the 

humiliation and dehumanization that followed this process: “In this manner, we would leave our 

houses, which were sealed off right away. We would transport our luggage in pushcarts, and as we 

passed our Polish neighbors, friends from earlier times, they would scream, ‘Jew, hand over your 

overcoat! You are going to die anyway!’ They didn’t seem to show any sign or gesture of 

humanity” (40). As in other moments in the narrative, Laks adds a reflection in the present tense, 

“Still today, I mourn over this event” (40).  

As Laks continues to provide the historical context for his experience, he states that on 

May 1, 1940, the Lodz ghetto, which at this point concentrated one hundred and sixty thousand 

people, was locked off from the outside world. German sentinels guarded the entrances and fences 

around the ghetto, and the Jewish police inside the ghetto threatened any Jew who tried to approach 

the German sentinels. Since the German occupation the Jews no longer had access to the news via 

radio or newspaper. Communication with the outside world was completely cut off: “We followed 

the development of the war through subtle observation, by hearing rumors here and there and 

‘reading between the lines’ of everything we heard” (41). Besides trying to discern what was 

happening outside the ghetto, the Jews enclosed inside of it dealt with the precarious conditions, 

“intentionally planned that way, to promote natural death” (42).  

As we will see in other accounts, one of the first moves by the occupying Nazi force was 

to organize a Jewish Council in the ghetto. Laks remembers that Mordechai Chaim Rumkovski24 

                                                

24 There are vast publications about the role of the infamous president of the Lodz ghetto council. See 
Unger, Michal. Reassessment of the Image of Mordechai Chaim Rumkowski. Yad Vashem, 2004; 
Dombrowska, Danuta. “Chaim Mordechai Rumkowski” in Michael Berenbaum and Fred Skolnik (eds). 
Encyclopaedia Judaica. Macmillan Reference USA, 2007; Eichengreen, Lucille. Rumkowski and the 
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was selected to administer all internal Jewish affairs according to German demands in the Lodz 

area. The Jewish community did not see his new position in a positive light at all, and “Rumkovski 

proved himself to be a very arrogant man,” (36) who became hated by most Jews for the significant 

part he played in deciding people’s fates. When recalling the controversial role that the Jewish 

Council (Judenrat) played in the daily life of the ghetto, Laks uses poems and songs from his 

childhood, to better illustrate the point. He explains that the Judenrat acted as intermediaries 

between the German authorities and the Jews. “The ghetto was like a state within a state. It had its 

own set of laws, besides the pressure imposed by laws from outside the ghetto” (42). The much-

hated president of the Judenrat, Rumkovski, appointed a commission with people he trusted. “The 

president and his collaborators abused their authority: an internal scheme of corruption was 

created. They stole food from the quota meant for the ghetto population, supervised, betrayed, and 

restricted the people. When someone complained, they arrested and deported” (42). With the on-

going issues of corruption within the ghetto, another police force was established to supervise the 

already existing one. Later, a third force was organized with the purpose of supervising the two 

previously established police forces. “There were many spies among them, any unwelcome remark 

could lead to a deportation” (42). Near the cemetery in Marisin, a train station was built and not 

too far from the station, a prison was built on Czarnieckego Street. The prison was established for 

people who, according to the Judenrat, had committed infractions. The existence of the prison 

caused real terror among the ghetto population; “people became frightened by just hearing its 

                                                

Orphans of Lodz. Mercury House, 1998; Hines, Rachel. “The Great Delusion: Chaim Rumkowski’s 
Attempt to Save the Jews of Lodz.” TCR Singles, vol. 12, no. 3, 2002, pp. 79–97; The Story of Chaim 
Rumkowski and the Jews of Lodz. Directed by Peter Cohen and Bo Kuritzen. Sweden, 1982.  
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name” (45). According to Laks, courts were set up to judge transgressors, and those found to be 

guilty were turned over to the German Secret or Criminal Police. “We now know what would 

happen next. The train station in Marisin was used for deportation of these Jews” (45).  

Besides the violent environment the Jews endured, Laks emphasizes the rampant hunger 

that filled the ghetto. The daily calories quota was extremely low, and death by starvation occurred 

frequently. “People would simply fall over and die,” (43) and there were so many who died of 

starvation, individual burial was no longer possible. “At first, the dead were buried in individual 

graves in the Jewish cemetery of Marisin, inside the ghetto. Later, burials were done in mass 

graves, where bodies were laid and covered with quicklime to eliminate the bad odor. Later still, 

families left their dead, with their names written on a piece of paper, out in the streets” (43), where 

the bodies would be collected by a special labor group that was formed to perform this function. 

Laks comments, “The names with the bodies did not make a difference, as all ended in the mass 

graves. Even so, the families would still write the names of their dead and leave the note along 

with the bodies. Perhaps they were still waiting for a miracle that never happened” (43).  

For those still living, a system of ration cards was established that allowed them to buy two 

hundred grams of bread, a bowl of soup, and sometimes a few vegetables. “Everything was 

carefully calculated and planned with the objective of promoting death. This low-calorie diet 

maintained life for a maximum of eight months. No one knows how, but I was able to survive on 

this diet for six years” (44). Not only was food scarce and disease prevalent, Laks describes the 

ghetto as a death machine: “there were three hospitals in the ghetto. These hospitals were used 

only to house death” (44), as there was no medicine or resources for treating patients. People were 

collected and left in the hospital in order not to die out in the streets. Laks recalls that once a rumor 
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spread around the ghetto that potato peels contained vitamins, in addition to having highly 

therapeutic properties against illnesses and vermin, and so, “during all those years, potato peel was 

our medicine” (44).  

When the ghetto was declared a labor camp in 1942, the hospitals were evacuated, the sick 

and starved deported, and the buildings were turned into tailor shops. “The Germans exploited us 

with slave labor in factories and shops within the ghetto. We made uniforms, shoes, and every type 

of good” (45). Laks was assigned to work in the nail shop. He was a quick study, and because of 

his good performance, he was transferred to work in metallurgy, where he learned the craft of 

toolmaking. “The Germans really appreciated our work. We prisoners, though starving, did 

everything to perfection. We had to survive that place at any cost” (45). However, as hunger, filth, 

sickness, and misery took over ghetto life, the Jewish population began blaming Judenrat president 

Rumkovski, “as if he had invented the ghetto himself” (46). When describing Rumkovski, Laks 

writes, “Chaim Rumkovski pretended to be our savior, as if he were Moses himself, delivering us 

from the hands of pharaoh and freeing us from Egypt” (46). Instead of support, Rumkovski’s 

actions vis-à-vis the Jews in the ghetto were met with resistance and even mockery in the form of 

a song:  

 

Rumkovski Chaim 

gives us horse rations, 

gives us barley 

and manna too. 

In the desert in ancient times 
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the Jews ate manna; 

today we all eat manna. 

Rumkovski thought and rethought,  

worked hard, day and night,  

created a ghetto with food rations 

and still shouts out that he is right. (Laks, 46)  

 

Laks explains that a “horse ration” in the song referred to the fact that when a horse died outside 

the ghetto, the Germans would bring it inside the ghetto to sell pieces of it as horse ration. The 

image of the horse meat as food ration was a recurring theme, quite popular in the protest songs 

sung inside the ghetto. Laks states that in order for people to be able to sing out their sorrows 

without being bothered, they would dedicate the first verse to Rumkovski, “vain as he was, after 

hearing the first verse, he would allow the rest of the song to be sung. It is possible that he even 

sang along, softly, without anyone noticing,” (47)  

 

Our president Chaim 

is a good person; 

we will still one day eat 

in the ghetto scones with butter. 

What can we do with such disgrace,  

what can we do, people, if we have to eat every day 

if the stomach doesn’t want to hear of the ghetto, 
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it screams and revolts, demanding food… 

I sold the chairs, 

the wardrobe and the beds,  

and with all of that, I could only get 

a few dumplings of horsemeat… 

What can we do with such disgrace, 

What can we do, people, if we have to eat every day; 

if the stomach doesn’t want to hear of the ghetto, 

and it screams and revolts for food? (Laks, 48) 

 

In another memoir set in Poland, survivor Sabina Kustin (A vida e a luta de uma 

sobrevivente do Holocausto) describes the historical context of life before the Holocaust in similar 

ways to Laks’s account. However, whereas Laks intertwines his childhood story, which was 

surrounded by love and tradition, with the increasing anti-Semitism and policies against Polish 

Jews, Kustin provides the historical context in her memoir quite differently. After the 

Introduction,25 she provides the chapter “Dark Times,” which recalls the policies and anti-Semitic 

measures passed by Nazi Germany. In many ways, this functions as the antecedent background to 

her own story, which she does not mix in with the narration of political history. The first part of 

her chapter deals with the “Nazi Darkness,” where she writes, “The crises experienced by Germany 

                                                

25 Sabina Kustin divides her memoir into eight chapters: Preface; First Words; Introduction; Dark Times; 
My History, My Past; My life after Liberation; Faith in Life; Chronology of the Holocaust; and she also 
provides an index and image index. 
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after its defeat in World War I (1914–1918) created conditions for the ascension of Adolf Hitler 

to power. Hitler, supported by the ideals of National Socialism, chose the Jews as a scapegoat” 

(27). She continues, “Hitler came to power on April 11, 1933,26 with his slogan, ‘Die Juden sind 

am allem schuld,’27 that is, ‘The Jews are responsible for everything.’ His theories incited the 

Germans to racial hatred, and supported his official decrees” (27).  

Kustin explains that Hitler’s racial theories were described in his 1925 book Mein Kampf. 

According to his worldview, “Germanic people, as the direct descendants of the Aryan race, had 

physical features that were identified by certain characteristic elements such as being tall, blond, 

with blue eyes, and an elongated head” (27). Nazi scientists and philosophers then expanded this 

theory by “classifying blacks, Jews, and gypsies,” (27) as inferior to Aryan Germans. Legislation, 

which reflected these racist views, was drafted that prohibited marriages between Germans and 

Jews. “The elimination of the Jews and the sterilization of the Slavs were preached for the purpose 

of purifying the German race” (28).  

Kustin continues citing the progression of events that happened as a consequence of 

Hitler’s effective war tactics. “The pact of non-aggression (Molotov-Ribbentrop) signed with the 

Soviet Union initially guaranteed Poland to the dictator. A message of peace sent to France and 

England facilitated the invasion of Poland on September 1, 1939” (28). Similarly to Laks’s 

account, Kustin describes how quickly the Polish army fell into German hands. “As they crossed 

                                                

26 Here Kustin makes a mistake in the date: Hitler came to power on January 30, 1933. However, in the last 
part of the memoir, “Chronology of the Holocaust” (117) she does correctly list Hitler’s ascension to 
power as January 30, 1933.  

27 It is not unusual for the survivors writing in Brazil to provide many phrases and words in German in their 
memoirs, which they follow with a translation into Portuguese.  
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the Polish border, the German forces demonstrated the success of their advancement by land. The 

Poles concentrated their armies very close to the border and their reserves were scarcely scattered” 

(28), thus when German troops, backed by the air force, crossed the fortifications of Poland, “the 

Polish troops, marching on foot, were unable to retreat quickly enough to regroup” (28). Besides 

the German forces, Kustin also mentions that “on September 17, Russian troops crossed the eastern 

border and, despite brave resistance, Warsaw fell into the hands of the Germans 11 days later” 

(28).  

When describing the historical context, the survivors often mention what happened to 

countries other than their own. In Kustin’s case, she describes how after Poland fell into Nazi 

occupation, German troops invaded Luxembourg, Holland, and Belgium on May 10, 1940. “The 

swastika took up space, fluttering in the flags hoisted in the various territories occupied by the 

Nazis” (28). The invasion continued: “on June 14, 1940, the Wehrmacht invaded Paris, and on 

October 3, the Statute of the Jews of the Vichy government was promulgated” (28), and gradually, 

Hitler, allied with Italian fascist dictator Benito Mussolini, managed to conquer France. Kustin 

then describes Operation Barbarossa, “Challenging the Russians, Hitler broke the non-aggression 

pact and, on June 22, 1941, crossed the Russian borders, conquering, bombing and ravaging 

several cities, with Moscow being one of his main objectives” (28). When the Germans were 

within 20 kilometers of the Russian capital, winter arrived, and thus they failed to finish what they 

started. After describing the overall movement happening in Europe in the 1940s, she returns to 

Poland and the situation of its Jewish population. “Polish Jews were concentrated in 

neighborhoods surrounded by barbed wire, where they vegetated and died of hunger and cold. 

Until the time of the invasion of Russia, innumerable ghettos were installed in the large cities, 
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which also forcibly housed the Jews from small neighboring towns” (29). Kustin clearly shows 

that with each conquest undertaken by the Nazis, “the darkness increased, producing fear and 

insecurity in the Jews” (29).  

After describing the Nazi policies and invasions throughout Europe, Kustin moves to the 

second part of this chapter. In “A Jewish Poland,” Kustin traces the existence of Jews in Poland to 

the tenth century. “Jewish traders and merchants arrived in Polish territories from Western Europe 

even before King Mieszko I, who introduced Christianity in the year 966” (29). The most likely 

hypothesis, she states, is that these merchants and traders settled down in the country with their 

families. Larger numbers of Jews arrived in Poland between the twelfth and thirteenth centuries, 

when Crusades and wars incited persecution against the Jews in Western Europe. In Poland, they 

found protection and tolerance. “The Jewish community obtained privileges28 from King 

Boleslaw, the Pious, in 1264, and a hundred years later, the Jews were welcomed29 by King 

Casimir and following monarchs” (29). In citing the Jewish contribution to the development of 

Poland, Kustin mentions that the Jewish population was dedicated to trade as well as to agriculture. 

With time, Poland became an “important Jewish cultural center, with a Jewish population that 

included both Ashkenazim from Germany and Western Europe, as well as Sephardim coming from 

                                                

28 Statute of Kalisz granted the Jews of Greater Poland legal rights and privileges in Poland until 1795. The 
Statute regulated the judicial authority over the Jewish population, as well as credit and trading activity 
among the Jews.  

29 On October 9, 1334, King Casimir confirmed the rights and privileges granted to Jews in the Statute of 
Kalisz. He expanded protections for Jews including prohibition of kidnapping Jewish children for 
purposes of enforced Christian baptism, and inflicted heavy punishment for desecration of Jewish 
cemeteries. He also allowed for greated numbers of Jews to settle in Poland and to be protected as people 
of the king (Oleś, Marian. “Casimir The Great and The Armenian Privileges, 1333–1370.” Études Slaves 
Et Est-Européennes / Slavic and East-European Studies, vol. 11, no. 3/4, 1966, pp. 67–90; “In Poland, a 
Jewish Revival Thrives – Minus Jews.” The New York Times. 12 July 2007.)  
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the Iberian Peninsula and the north of Africa” (29). However, by the fifteenth century, Christian 

traders and merchants began sporadic riots against the Jewish population. Jews also suffered 

attacks when, in 1654, Russians invaded northeastern Poland. “Many Jews fled to Turkey, 

Holland, Hungary, and Germany” (30).  

Similar to Laks’s accounts of the Hassidic movement, which was prevalent in his town of 

Aleksander, Sabina Kustin explains to the reader the different religious movements that appeared 

in the eighteenth and nineteenth centuries. “The Hassidic, the progressive, and the assimilationist 

movements gave significant impulse to Polish Judaism in all respects.” (30) By the mid-nineteenth 

century onward, the Jews distinguished themselves as bankers, industrialists, dealers, engineers, 

and transport entrepreneurs. Kustin cites areas in which Polish Jews contributed to the 

development and advancement such as phonography, the film industry, and the press. “In large 

Polish cities, Jews constituted a third of the population and in small towns, they made up half of 

the population,” (30) and thus between the two world wars, “anti-Semitism became constant in the 

life of Poland” (30). In her memoir, Kustin makes use of footnotes for definitions of words. She 

defines anti-Semitism as a “movement of hatred against the Jews. Organized, it can be based on 

religious as well as economic, racial or political persecution (anti-Zionism)” (footnote 1, 30). 

Discrimination and incitement against the Jews continued as at the times of the Russian Czars: 

“Laws and decrees limited their activities, condemning the poorest [of the population] to slow 

deaths by starvation” (30), and those who remained alive became targets of the eventual pogroms. 

Here, once again, Kustin adds a description of a word that is unfamiliar to her readers. She defines 

pogrom, “a Russian word for attacks accompanied by destruction, looting, murder, and rape. 

International term used to specifically define attacks against Jews” (footnote 2, 30).  
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After providing this historical background, Kustin returns to the series of events that 

happened in the 1930s and describes how Hitler’s rise to power was welcomed not only in 

Germany, but in other states whose “leaders nurtured the secular hatred of Jews” (30). Kustin states 

that in March 1933, soon after Hitler took power, the first concentration camp was set up in 

Germany to imprison opponents of the Nazi regime. The majority of the opponents arrested were 

politicians and Jews, who “without any kind of judgment were simply taken and interned 

indefinitely” (31). With a National Socialist political agenda, anti-Semitism prospered in 

Germany. “In 1935, special laws—the Nuremberg Laws—were enacted for the Jews, and were 

followed by expropriations, pogroms, and internments in forced labor camps” (31). Then, during 

and after the Night of Broken Glass in November, 1938, Jews began to be imprisoned en masse. 

“Those who could not pay high prices for tickets and visas, or who did not have relatives of means 

abroad, were without salvation,” (31) she continues, “of the thousands of prisoners destined for 

concentration camps, the SS30 selected the strongest for heavy manual labor. The undesirable or 

the workers who became ill were sent, without exception, to the gas chambers” (31). In Poland, 

the almost 4 million Jews, now under Nazi rule, were isolated exclusively in large city ghettos, 

where they were policed and closed in. These locations, Kustin explains, were close to railroads, 

so as to facilitate transport of prisoners from Germany, Austria, and Czechoslovakia. “Between 

1939 and 1941, thirteen ghettos and forty-two confinement areas were established in occupied 

Poland” (32).  

                                                

30 Kustin provides a footnote description of what the SS was: “Schutzstaffel, or protection troops, were an 
elite military group, formed in 1925, from Adolf Hitler’s personal guards.” (footnote 3, 31).  
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Kustin describes resistance as the natural reaction to the experience of confinement. In 

keeping with the theme, which she describes in her introduction, of the need to fight against 

injustice, Kustin introduces in general terms the topic of uprisings, which took place in Nazi 

Germany and Nazi-occupied Europe. “Each group was independent and fought on its own. Called 

partisans, the Jewish groups fought using the few weapons they managed to acquire with great 

difficulties. Most of the time, they improvised weapons and faced their enemies only with their 

courage” (31). Throughout her memoir, Kustin makes a point to show moments of resistance under 

dire circumstances. Thus, it is not surprising that in her Introduction, she calls the readers’ attention 

to become engaged and if possible even active in resistance movements when it comes to political, 

social, racial, and religious injustices happening in twenty-first century Brazil. She writes, “the 

most important struggle of the Jewish resistance during World War II was the uprising of Warsaw 

on April 19, 1943” (32). Kustin describes that on this date Jews from all Zionist movements and 

organizations gathered in the largest of the ghettos to fight under the leadership of Mordechai 

Anielewicz. “The heroic attitude of the ghetto fighters was unprecedented,” (32) as they refused 

to obey a deportation order and resisted inside basements and sewers for six weeks against SS 

tanks and soldiers. “When those starved, weakened, and broken individuals rose up and fought, 

they demonstrated a sublime act of magnificence” (32) fighting against the most powerful army of 

the day, to save the honor and dignity of their people.  

In the last paragraph of this section, Kustin provides the panoramic description of the 

devastation that engulfed Europe: “Hitler dragged Germany into war and with it came killings, 

that had never before happened in the history of Humanity in such way” (32). She continues, 

“Hundreds of thousands of Jews starved to death in ghettos, another million were murdered with 
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the most sophisticated ‘scientific’ methods in the extermination camps Auschwitz-Birkenau, 

Treblinka, Majdanek, Sobibor (near Lublin), Belzec, Chelmo (near Lodz) and others” (32). Kustin 

also describes that small towns experienced “the rhythm of this industry of death” in its totality as 

entire Jewish populations were shot. This industry of death “reached the absurd number of six 

million Jews killed during the War,” and of those, she points out, “almost half were Polish Jews” 

(32).  

In the third and last section of the chapter “Dark Times” is the section about “The City of 

Lodz,” her hometown. She describes how in small Polish cities, the Jewish population was often 

the majority, and the most important people were usually the Jewish doctor or lawyer. “In my city, 

Lodz, in the central part of the country, for example, the largest textile industry was owned by a 

large Jewish family” (33). Kustin lists the most active Jewish centers in Poland, Warsaw, Krakow, 

Lodz, Lublin, Bialystok, Zamosc, Kalisz, Lvov, and Vilna, and the contribution of the Jewish 

population. “Jews contributed to the urban development of small towns, in the public and private 

sectors, schools, theaters, synagogues, houses of prayer, cemeteries, hospitals, and orphanages. In 

the big cities, they also created museums, archives, and libraries” (33). All of which was later 

destroyed in World War II: “Nazi atrocities destroyed almost all Jewish public life” (33). Kustin 

recalls that before the war, Lodz stood out as a manufacturing city, its textile industries being 

known all over the world. Its population reached about 665,000 inhabitants, being almost half 

Jewish. She fondly recalls how the Jewish community was dynamic and excelled in the areas of 

culture, science, commerce, and industry. Most Jews, however, belonged to the working class, 

working in the textile factories.  
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Like Laks, Kustins remembers the 6th of September, when the Germans entered their city, 

Lodz. “The barbarism and fury of the Nazis were unleashed on the local Jews. They were hunted 

by the SS and the Wehrmacht soldiers, beaten, humiliated, and sent to do heavy and hard labor 

while beaten with lashes” (33). Similar to Laks’s account, Kustin writes that religious men and 

women were tortured, and “many did not survive this sadism” (33). To the Jews, Nazism meant a 

heinous life and a permanent nightmare. Kustin claims that “In November 1939, the first official 

ghetto of the twentieth century was established in Lodz. The Jews, forced to leave their meager 

belongings, were withdrawn from all the neighborhoods and sent to the ghetto” (34). She recalls 

the violence that erupted as the ghettoizing began: “During the journey, many were shot and others 

were beaten. Since most of the 320,000 Jews living there were poor, 162,000 were unable to flee 

out of fear or lack of money. All were trapped in the ghetto” (34). Then five months later, “on 

April 30, 1940, the Lodz ghetto was strictly closed. No one could go out on pain of death. The 

neighborhood was fenced with walls and barbed wires” (34); not only were they then confined to 

the ghetto, the streets that had linked the city with the suburbs and passed through the ghetto were 

surrounded on both sides. “The meager rations were insufficient. There was no firewood when the 

harsh winter arrived” (34).  

Lack of food, warmth, and space pervaded the ghetto. As Kustin recalls, areas designated 

for housing were kept to a minimum. Several families were forced to share one single room, while 

on a daily basis, new Jews arrived from neighboring cities and from Germany, Austria, and 

Czechoslovakia. Kustin ends her chapter on the historical background that preceded the Holocaust 

by stating that more than half a million Jews passed through the Lodz ghetto. “When it was 

liquidated in 1944, there were 80,000 individuals left. These were taken to the Auschwitz 
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concentration camp. There, about 260,000 prisoners, mostly Jews, were exterminated in the gas 

chamber” (34).  

In the next memoir to be discussed, Michel Kleinsinger (Nas asas da esperança), who 

survived the Holocaust by escaping the Warsaw ghetto and a concentration camp, begins his 

account by providing a foundational background of Jewish tradition and history, as well as of anti-

Semitism. In the preface, he states that the Holocaust was the climax of an ongoing, always 

existent, persecution of the Jews. Before addressing the topic of the Nazi occupation of Poland in 

1939, Kleinsinger begins his narrative back in fourteenth-century Frankfurt He describes his 

family’s roots in a poor ghetto in Germany, where they lived in terrible conditions. “In that same 

century, in more than three hundred and fifty counties, Jews were drowned, burned, hanged, or 

beheaded” (13). Kleinsinger paints a grim picture of the reality of everyday life for Jews in those 

times, including his family: “Anti-Semitism was brutal and of course my family already had the 

mark of persecution in their blood.” Kleinsinger’s use of blood being tainted for persecution is 

similar to commonplace Brazilian vernacular dealing with the supposed qualities and properties 

inherent in one’s blood.31 

                                                

31 The language Kleinsinger uses to describe his family having “marked blood” could stem from the residual 
influence of nineteenth-century racial theories and doctrines that still permeate the way of addressing the 
idea of blood in Brazil. As historian Maria Rita de Jesus Barbosa shows in her publication “The Influence 
of Racial Theories in Brazilian Society (1870–1930) and the materialization of the Law no. 10,639/03” 
(Revista Electronica de Educação, v. 10, n. 2, 2016, p. 260–272), Brazilian intellectuals managed to rely 
on racial doctrines (solidified by the myth of purity of blood instituted by the Iberian Inquisition) and 
adapt them to the Brazilian context, creating biological hierarchies between human races. “Such doctrines 
reached the Brazilian society being absorbed and part of the discourse of the intellectual elite of our 
country, helping to forge social representations before blacks, mixed people, indigenous people, and 
immigrants” (260). The colonial racial idea of the dilution of blood as a means to “better” society (to 
become whitened and Christian) seems to have influenced Kleinsinger’s way of describing his family’s 
persecution as existing because their blood was “tainted,” very similar to the language used in centuries-
old debates (See: Estatuto de Toledo, 1449; Ordenações Manuelinas, 1514/21; Ordenações Filipinas, 
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Under the abuse inflicted by Germans and Polish authorities, Jews were subject to all sorts 

of arbitrary treatments, and forced to lead a “filthy and obscure life” (13). Though discussing the 

lives of Jews in the fourteenth century, Kleinsinger uses the plural pronoun to describe their 

experiences, “We could not practice certain professions, and a system of laws kept us working 

only in small businesses or moneylending” (13). Besides professional limitations, Kleinsinger also 

describes the living conditions, “They did not allow us to shave, and we were forced to walk in 

ridiculous costumes. They confined us to tight spaces, and night after night the gates of the ghettos 

were locked, and their entrances and exits guarded. There we were pressed against one another” 

(13). And under these miserable living conditions where there were no trees, no grass, no flowers, 

where Jews were “cut off from fertile land,” (14) only the “wind that blew the clouds through its 

alleys was a sign of passing time: the hunched-over men dragged themselves along while the 

women withered prematurely: out of ten children born, seven died” (14). Enduring these precarious 

circumstances, where “Jews were nothing more than stagnant water,” many found a way out and 

emigrated to Poland. “That’s how my family, the Kleinsingers, also emigrated to Warsaw” (14).  

Once Kleinsinger begins to address his family’s path from Germany to Poland, he speaks 

in metaphorical terms about “a secret, an intimate conviction” (14) that Jews possessed and that 

gave them hope even when facing the disastrous circumstances of their time. Kleinsinger writes 

that from the wealthiest Jews, who served as ministers and physicians in the courts of kings, shahs, 

                                                

1603) regarding the purity of blood of Jews who became Christians, the so-called New Christians. For 
more information on the topic of purity of blood and the influence of this racial theory in Brazilian society, 
see: Carneiro, Maria Luiza Tucci. Preconceito racial no Brasil colonia: Os cristãos-novos. Brasiliense, 
1985; Siqueira, Sonia. A Inquisição portuguesa e a sociedade colonial. Ática, 1978; and Olival, Fernanda. 
“Rigot e Interesses: os estatutos de limpeza de sangue em Portugal” Caderno de Estudos Sefarditas, n. 4, 
2004. 
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and sultans in Morocco, to the poorest Jews in Poland, this intimate conviction had “seeped in the 

blood of all, it was engraved in the innermost part of each one’s being,” (14). This conviction, he 

explains, was the “deep, certain, mysterious consciousness of instability, illusion and uselessness 

of power,” (14) which Jews experienced and endured in those days. He continues, “we knew that 

exercising power is not what matters.” In describing what he means, Kleinsinger attributes this 

consciousness to the Torah, which he explains in elementary terms. When reading his descriptions 

of Jewish concepts, one can sense that the target reader, for whom the memoir is written, likely 

does not have any familiarity with Judaism or Jewish customs and traditions. For example, he 

explains, “This conviction came from the Book. Yes, from the Book. The Torah” (15), and even 

if they did not have a State that kept them together, or “no country, no land, no king, not even a 

similar way of life” (15), they were still somehow united, “more united than all the other people 

of the world, and this they owed to the Book that bound them together” (15).  

Without a doubt, he says, the Torah, the belief in the uttered words, “Ad-nai Elokeinu, Ad-

nai Echad (the Lord is our G-d, the Lord is One),” (15) is what kept the people so intrinsically 

interconnected. These words were “rolled up with tefillin (phylacteries that are placed in the 

morning) around the head and the hand, written in their doorposts, how each day began and each 

day ended” (15). He continues explaining the importance of the words of Torah: “The first thing 

children learned was the Word, and the dying man expired with the Word” (15). Kleinsinger 
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provides a number of additional descriptions32 related to Jewish practices33 before addressing the 

history of the early nineteen hundreds, as well as the story of his family. 

Michel Kleinsinger structures the story of his own birth around that of the Biblical story of 

Jacob and his twelve sons. His mother Sheindele and father Aharon had eleven sons and one 

daughter, when Sheindele became pregnant, at the age of 45, with Michel. The dangerous nature 

of Sheindele’s pregnancy is reminiscent of the descriptions Aleksander Lak used to retell the story 

of his birth. Only in this case, Michel was the youngest of a large family. “The possibility of being 

born healthy, in that situation, in those years, was very remote […] The birth of a child might not 

be a good thing. In the penultimate pregnancy (of Yochanan), she was 34 years old and thought 

she would not have any more children” (16). While his mother was worried, he tells that his father, 

                                                

32 On page 15, he describes the Torah in detail: “They had been dragging the Book for two millennia. The 
book was their people, their nation, their home, their inheritance, and their heritage. Six hundred and 
forty-seven thousand, three hundred and nineteen letters were scribed in the Book. Each letter was 
counted and weighed, examined and interpreted. Each letter was paid with a life. Thousands had become 
martyrs, had allowed themselves to be killed for one of these letters. They knew that the Book belonged 
to them entirely.” “And in the synagogue, on their greatest day of celebration, on Yom Kippur (Day of 
Atonement), the great ones who walked proudly with a majestic step and the little ones, the humiliated, 
the oppressed, all imbued with the same conviction, proclaimed together, very loudly: ‘the Book is all we 
have.’ My family came from this. The Kleinsingers came from the people of the Book” (15). Note: 
Kleinsinger claims that the Torah contains more than six hundred thousand letters; this number, according 
to Rabbi Shneur Zalman of Liadi (the founder of Chabad) includes the count of the vowel letters that are 
not included in the text, but are implied in the pronunciation of the word; another view explains that “the 
count of 304,800-plus letters includes only those that we see, black ink against white parchment. But 
there are also the letters in white against black. The heavenly, non-physical version of the Torah is 
described as black fire on white fire, and both the black and the white are equally meaningful.” (Janowski, 
Malkie. “Where are the 600,000 Letters of the Torah?” Chabad Learning & Values, 
chabad.org/library/article_cdo/aid/1254056/jewish/Where-Are-the-600000-Letters-of-the-Torah.htm. 
Accessed April 28, 2019.)  

33 Kleinsinger writes the Yiddish or Hebrew words throughout his narrative, especially when describing 
Jewish practices. For feasts such as Pessach (Passover Seder) and Shavuot (commemorates the giving of 
the Torah); religious practices such as reading the parashah (weekly readings of the Torah) and brit milah 
(circumcision of newborn sons on the eighth day of life); and the Jewish calendar (explaining month 
Tamuz and week Matot).  
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“the patriarch Aharon felt joy. He thanked the great G-d immensely for being close to the mark of 

the patriarch Jacob, who had twelve sons (the twelve tribes of Israel) and one daughter” (16). 

Kleinsinger’s father was greatly hoping for a son, because, “according to his studies, the new son 

would become the most important, the most intelligent, wise, studious, and exemplary to the 

community” (16). In other words, Michel was expected to become akin to Jacob’s beloved son 

Joseph.  

The youngest Kleinsinger was born on July 2, 1918, “in the Jewish calendar, on the 22nd 

of Tamuz of 5678, on a full moon” (17). His mother survived and his birth brought much joy to 

the whole community. His father Aharon sought the rabbi of Mezrich, his good companion of 

Kabbalistic studies, who suggested the name Moses. Upon seeing the child, “the rabbi promptly 

said, ‘min ha mayim m’shitihu,’ it is as if this son was drawn from the water. It is a miracle. Call 

him Moshe” (17). Not only were his birth and his brit milah joyous occasions for his family and 

the Warsaw community, Kleinsinger writes that his family’s business began to flourish as well. 

The family was able to move to a bigger, three-bedroom apartment and to employ a nursemaid, a 

cook, and a housekeeper to take care of the home. Throughout his narrative, Kleinsinger adds 

anecdotes that illustrate the dynamics of relationships in his childhood home. For example, he 

explains that his mother, Sheindele, was the one who managed the family business, “my father, 

though physically in one of the shops all day, actually liked to study Kaballah. So, when a client 

entered the shop when he was in an important section of his study, Reb Aharon made a point of 

not paying much attention to the customer, who then would leave, so he could go back to his 

studies” (18).  
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From the story of his birth in the first chapter, “Origin,” Kleinsinger jumps right into the 

invasion of Poland on September 1, 1939. Kleinsinger divides his memoir into 50 short chapters. 

In addition to the preface, introduction, and photos, he also provides a CD with records of his piano 

performances of compositions inspired by his Holocaust experience, as well as articles reviewing 

his performances and compositions. This chapter and the next, “Poland divided,” provide the 

readers with basic information, similar to the approaches of Aleksander Laks and Sabina Kustin 

already previously mentioned in this chapter. Kleinsinger, who was twenty-one years old at the 

time, recalls, “The hell of the Poles began on September 1, 1939, when German troops invaded 

the country. The Second World War was beginning” (19). During the invasion, German bombs 

fell in Warsaw, reaching all neighborhoods, especially the Jewish one, causing great damage.  

In Warsaw, “once majestic and creative, now invaded and ravaged,” (20) the difficulty in 

obtaining food began take over society. Downstairs from Kleinsinger’s residence on Ogrodowa 

Street was a bakery. The bread lines were miles long, especially after bread became rationed. 

“Bread became a luxury item in the midst of that hell” (20), and from time to time, Kleinsinger 

was fortunate enough to be able to gather some bread and set them aside for his father, who by this 

time was a widower. “The first time I took loaves of bread to my father, he looked at me with 

emotion and cried, and then thanked me saying, ‘You are my only son, who remembered me, who 

brought me bread’” (20). The father’s foresight that this son would one day become a type of 

Biblical Joseph, who never forgot his father Jacob, came true. When retelling the moment in which 

he said goodbye to his father, after delivering the bread, Kleinsinger states his father’s cautionary 

words, “be careful, my son” (21). He also recalls leaving the house feeling calmer, better, and more 

hopeful than when he had arrived. “The presence of the house, the look and words of my father, 
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and the memory of my mother, increased my strength.” He then changes the tone and the verb 

tense and exclaims “Oh G-d, do not abandon us… do not abandon me” (21). Whatever strength he 

had gathered from that interaction with his father was quickly overshadowed by the immense 

desperation and loneliness he felt as soon as he left his father’s presence.  

Kleinsinger recalls the destroyed streets of Warsaw, the collapsing buildings, the misery 

challenging human dignity, the black market taking over the situation, as well as the rising 

unemployment, underemployment, and most frightening, the Nazis marching through the city, 

looking for reasons to arrest, torture, and kill. He recalls that the Gestapo did not even spare the 

children’s orphanage; rather, they occupied the building used by Janusz Korczak.34 Likewise, a 

space used by the Jewish community, a building that had been built after the First World War, 

became the headquarters of the Nazis in Warsaw. “Between the walls that once heard music, 

laughter, and the joy of children, now different sounds were heard: screams, moans of torture, and 

threats in German—the sadness of death” (21). With the overall increase in violence, persecution 

especially against the Jews increased with an aggravating factor: many Poles who did not 

sympathize with Jews, “ended up being accomplices or partners of the Nazis in denunciations and 

espionage. Those who thought of helping Jews more and more were afraid of retaliation. Those 

who faced fear and helped them did so in the most discreet way possible” (22). A few days after 

the Germans invaded Poland, France and England declared war on Germany, and “the suffering 

of the Poles increased when the Soviets also invaded Poland on September 17, 1939” (22). A few 

                                                

34 By mentioning an event that took place in 1942, while still describing the early changes in Warsaw after 
German occupation, we see that Kleinsinger mixes the timeline of different events that occurred in Poland 
during the years under Nazi occupation.  
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days later, Kleinsinger states, the Soviet Union and the Third Reich, commanded by Stalin and 

Hitler, respectively, signed the agreement by which Poland would be divided, and the boundaries 

between the two invaders were settled along the rivers Pisa, Nasew, and Bug. “The fighting ceased 

in early October and the Poles and their ruling elite were imprisoned and sent to labor camps. The 

deportees exceeded one million people” (23). Kleinsinger remembers how the Nazi army, with the 

effective aid of the Gestapo, clearly distinguished between Poles and Jews with clear objectives, 

“to turn Poland into a country of oppressed, disqualified people, while persecuting and subjecting 

them to total submission” (23).  

Born to Polish Jewish parents, Samuel Rozenberg survived his childhood in Belgium in 

hiding. A Christian couple, Lea and Maurice Piérart, took him in and “adopted” him as their son. 

Under a new name, Paul Allain assumed the identity of a Christian child. According to Rozenberg, 

patriotic Belgian citizens such as the Piérarts risked their lives, fighting not only against the 

German aggressors but also against the collaborators of the Nazi regime. In their effort, they were 

able to save 20,000 Jews, including 3,000 children, including Rozenberg himself (19). To place 

his testimony in the historical context of the dreadful events of the first half of the twentieth 

century, Rozenberg states in the Introduction of his memoir, Codename Paul Allain: Memories of 

a Holocaust Survivor (Garamond, 2004), that it is necessary for him to provide a brief synopsis of 

the rise and fall of Nazism, and of the persecution against Jews. Beginning with Adolf Hitler’s 

ascent to power on January 30, 1933, and the death of Paul von Hindenburg, the author situates 

the reader in the rapidly changing landscape of Europe: the Nazi occupation of the Rhineland, the 

annexation of Austria, the destruction of Czechoslovakia. He introduces Hitler’s Lebensraum plan 

and agreements such as the Nonaggression Pact (Molotov–Ribbentrop Pact) with Stalin of August 
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23, 1939. What stands out from this initial list of succeeding events is that Rozenberg makes 

precise notes of the timing in which they happened. “The Second World War began on the 1st of 

September 1939 at 5:45 a.m.” (11), “Armistice [between Nazi Germany and the French Third 

Republic] was signed in Compièges on 24 June 1940 at 19:35” (14), “...the nightmare came to an 

end at 2:41 a.m. on May 7, 1945, in Reims, with the unconditional capitulation of Germany” (15), 

and  “At 10 p.m. on May 1, 1945, Hamburg’s radio station interrupted its programming of 

Bruckner’s Symphony No. 7 to transmit the voice of Admiral Doenitz, the new head of state, who 

read a deceitful message to the public, saying that the Führer Adolf Hitler had fought to the very 

last breath” (15). Describing the moment in which these events happened, down to the very minute, 

shows Rozenberg’s attention to detail and his desire to state facts as precisely as possible.  

Following the Introduction, Rozenberg begins the first chapter of the memoir, “Anti-Jewish 

Persecution in Belgium,” with an overview of the ways in which the War took its toll on the Jewish 

population. In 1940, there were 66,000 Jews living in Belgium. The majority had immigrated years 

earlier from Eastern Europe after the First World War and about 16,000 were refugees of the 

Second World War. Only 4,000 Jews were Belgian citizens. The German military administration 

was installed in Belgium and northern France on June 1, 1940, under the command of General 

Alexander von Falkenhausen. Rozenberg states that by October of that year, a total of eighteen 

anti-Jewish decrees were issued, beginning with one that required every Jew to register with the 

State and their identification cards stamped with the word “JEW” in three languages (17). These 

first measures limited Jewish movement within the country as well as their ability to hold public 

offices.  
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The role Jewish organizations played under Nazi occupation is of critical importance in the 

minds of the survivors. In the case of Rozenberg, he remembers clearly that the Association des 

Juifs de Belgique (AJB) was created on November 25, 1941, which allowed German authorities 

to rely on Jewish leaders to better control the movement of the Jewish population (18). “With the 

help of the AJB, calls for work were issued, and this trap attracted the first victims” (18) to be sent 

to Mechelen, where a detention and deportation camp had been set up and run by the 

Sicherheitspolizei, where Jews were housed before their deportation to the labor camp of 

Heydebreck-Cosel and concentration camps of Auschwitz-Birkenau (Mikhman). Rozenberg tells 

us that from August 4, 1942, to July 31, 1944, a total of 25,257 Jews were deported in 28 trains; 

among these, 5,093 were under the age of sixteen, including a 39-day-old baby. Of these, only 

1,205 returned alive (19). Like the other survivors, Rozenberg hints at the complex role Jewish 

organizations played under German authority. 

The chapter ends with Rozenberg’s acknowledgment of selfless Belgian citizens who 

risked their own lives, fighting against the German aggressors as well as the Nazi collaborators 

(19), and in their heroic efforts, they saved 20,000 Jews, among them 3,000 children, including 

Rozenberg. He also mentions that years later, through the efforts of Serge and Beate Klarsfeld, a 

criminal process was brought against ex-Nazi Chief of the Political Police in Belgium Ernst Ehlers 

and Chief of the Gestapo’s anti-Jewish section Kurt Asche in Kiel, Germany.  

After laying down this brief historical background, Rozenberg begins the second chapter, 

aptly titled “Beginnings.” The story begins with his family history: his paternal grandparents Hersz 

and Esther Lea Rozenberg (née Lichtman) lived in a small hamlet, located about seven kilometers 

from Ostrowiec, in the then Russian Empire. In May 1900, Rozenberg’s father Mojzesz was born 
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to this religious family, who descended from a Polish Hassidic rabbinic dynasty. When Mojzesz 

was nine years old, the family moved to Lodz to be closer to their relatives. Rozenberg explains 

that with the end of the Great War in November of 1918, Poland was free from foreign forces, 

which had occupied it since 1795, when the country was divided between Russia, Prussia, and 

Austria. It did not take long for Mojzesz to be drafted into the Polish army to go fight in a Russia 

offensive in August of 1920. His father saw the horrors of war in first-hand combat with bayonets 

on rifles.  

As is characteristic of Rozenberg’s writing style, he often interjects the narrative with 

present-day observations on the topic of the past, which he is presenting to the reader. While 

describing his father’s war experience, he states, “Obviously my father could not realize the 

importance of this Polish victory, which changed the course of history by rejecting the communists 

who, if they succeeded, would easily reach Berlin and perhaps all of Western Europe” (22); he 

continues, “this victory can be compared to that of another Polish sovereign, John III Sobieski, 

who, in 1683, resisted the Turks [Ottoman Empire] who surrounded Vienna, preventing Europe 

from becoming Muslim.” When the Polish-Soviet War ended in March 1921, Mojzesz returned 

home to his father and brothers, but not his mother, who had died while he was away fighting.  

Mojzesz decided to visit his mother’s sister, who was married to the shoichet (butcher) of 

Busko Zdroj, and during this visit he met Malka Chaja Kasza, whom he married a few years later 

in 1924. Rozenberg’s maternal grandparents, Samuel and Sara Kasza, lived in a hydromineral 

resort about 200 km south of Warsaw. His grandfather owed an apiary and a wax factory, which 

provided candles for the churches in its vicinity. Once Rozenberg’s parents married, they lived in 

Lodz until 1930. Economic difficulties emerged, as a result of the New York Stock Exchange 
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collapse, and the family relocated to Belgium. As a new immigrant, Mojzesz worked as a mason’s 

helper, a miner in a coal mine, and a peddler, until he could open a small clothing store. On January 

9, 1935, Rozenberg was born in Liège, and named after his maternal grandfather, Samuel, who 

had died the year before. “In 1939, my parents decided to move to Brussels, where very soon 

thereafter my odyssey began” (23).  

Nanette Blitz Konig organizes her memoir I Survived the Holocaust: the Moving Account 

of one of Anne Frank’s Last Living Friends (Universo dos Livros, 2015) into ten chapters, as well 

as an introduction and an epilogue. The first chapter, titled “Life before the War,” tells about her 

family life in her early childhood, but in doing so, she also reveals important contextual 

information about that moment in time. “Our stories are never only our stories. My story, Nanette’s 

story, is intertwined with a bigger story, which is the story of the Jewish people during World War 

II” (12). She continues, “How many million lives were changed during that period? It was on May 

10, 1940, that my life changed forever. Hitler invaded Holland with his powerful Luftwaffe, the 

German Air Force, and in a matter of hours they had taken over the most important parts of the 

country” (12). Nanette then briefly discusses how Holland was important to Hitler’s war effort, 

due to the country’s proximity to France. Defenseless before the German invasion, the Dutch 

government surrendered within five days, leaving the Dutch people in the hands of the Nazis. “It 

was the beginning of the end” (12).  

Nanette was born on April 6, 1929, in Amsterdam to a Dutch father (Martijn Willem) and 

a South African mother (Helene). Her father worked as director of the Bank of Amsterdam, while 

her mother, who had been a secretary, took care of the children and the home. Although Nanette’s 

childhood was filled with comfort and love, before she was ever exposed to the horrors of war, she 
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learned about death at an early age: her younger brother, who was born with a heart condition, died 

when he was four years old. “My little brother’s death was, unfortunately, the first great loss [of 

many] in my life” (13).  

As a child, Nanette attended elementary school together with other Jewish and non-Jewish 

children since “segregation had not started yet, […] we still lived in freedom” (15). However, 

things began to change as the years passed. “I remember November 1938, the Night of the Broken 

Glass, when Jewish properties were looted and synagogues were burned down throughout 

Germany” (16). From this point on, Nanette explains, Hitler had clearly started to put his plan to 

banish and exterminate the Jews into action. “In Holland, however, people continued not to 

perceive the imminent danger looming over the country. Since we have remained neutral during 

World War I, everyone believed the same could happen again” (16). Besides neutrality, Holland 

had also been a safe haven to live due to its veiled anti-Semitism. “Yes, there was anti-Semitism, 

but it was not as explicit in Holland as it was in Poland, for example, where Hitler had clearly 

planted seed in fertile ground” (17). Anti-Semitism may not have been overtly explicit in Holland, 

but Nanette remembers hearing her father say that he was a bank director, “despite being Jewish” 

(17).  

As soon as the Nazis occupied Holland on May 10, 1940, they established that all Dutch 

people should update their records and state whether they were Jewish. “My family and I signed 

our death sentence on May 22, 1941” (17). Nanette is quite critical of the controversial role the 

Jewish Councils played during the Holocaust, stating that those records, as well as the 

administration of all ghettos in Poland, where Jews were practically kept as prisoners, were 

managed by the Jewish Councils assembled by the Nazis. Besides registering as Jews, by the end 
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of 1940, public officials and teachers who were Jewish were fired, Dutch Jews were banned from 

public transportation, public parks, and movie theaters, and several businesses put up signs that 

read “Prohibited for Jews” (18). As a child, Nanette could no longer ride her bike. “Whenever we 

went to the few places we were still allowed in, we had to wear our yellow badge, which singled 

us out at all times and made me feel extremely vulnerable” (18). Her father was let go from his 

position, despite the bank’s attempts to keep him.  

The measures against Dutch Jews continued. By the end of 1941, Jewish people were 

informed that “they could no longer choose the school they wanted to attend” (18); thus, twenty-

five Jewish schools were opened in Holland. Nanette states, “I cannot remember what I felt the 

exact moment I heard the news. It was simply something we needed to do, and so we did it. But 

try to imagine a twelve-year-old girl who was curious about the world, who was starting to learn 

things about herself, and had to change her entire concept of life in such an abrupt way.” She was 

banned from seeing her Christian friends, with whom she had studied for those early years; she 

could no longer go to their houses or celebrate their birthdays. “We just had to accept it, as if the 

Germans had become gods guiding our lives, playing with our destiny” (19). Out of fear, most 

Dutch people accepted those restrictions on the Jews without questioning or protesting them.  

By the end of July 1942, the Dutch press announced that the Nazis had decided to send 

Jews to labor camps in Germany. As Nanette recalls, in her first year at the Jewish school, where 

one of her classmates was Anne Frank, there were thirty students in her class. The following year, 

there were only sixteen students. “People simply started disappearing and were never heard from 

again—nobody talked about them either. Were they hiding, or had they been deported?” (19). With 

the imminent deportations, the Jewish population of Holland lived in constant fear. “You would 
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wake up one day and your cousins were gone; the next day, your grandmother had been deported 

and disappeared as if she had never existed” (20). Given the status of hyper awareness of collective 

fear and oppression, the schoolchildren tried as much as possible to create an environment of 

harmony among themselves. Nanette fondly recalls attending Anne Frank’s thirteenth birthday, 

where she received the diary.  

In late September 1943, the Konigs woke up to loud knocks on their front door. “I cannot 

remember whether my mother or father answered the door. All I remember is that I could hear my 

own heartbeat, getting louder and louder with each passing moment” (21). It didn’t take long for 

Nazi soldiers to enter their home. “We did not know what to do while they cursed at us and brutally 

rushed us out the front door, with the few clothes and personal belongings we were able to grab” 

(21). As in all cases, Nanette explain, the moving company Pulse took possession of their home 

and everything valuable in it. The first chapter ends with the description, “After September 1943, 

while the Nazis were hunting for the last Dutch Jews in hiding, Holland was declared a Jewish-

free country” (22).  

In each of the eight narratives, we see not only how the survivors recall the onset of World 

War II and how that changed their families’ lives, but also their care to educate the reader by 

bringing forth historical context from before World War II. We see the survivors educating the 

majority non-Jewish Brazilian readers about Jewish customs and traditions. Even more pertinent 

to their accounts, we see the survivors explain and speak about the persistent existence of Anti-

Semitism in Europe. This first engagement with the historical context provides the foundation that 

then allows the reader to be able to dive into the survivor’s experience during the Holocaust, as we 

will see in the next chapter.  
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SURVIVING THE HOLOCAUST 

The second feature that characterizes the memoirs is that following the historical overview 

of Jewish history, the author then begins to narrate his or her story of survival. This section about 

the experience of surviving World War II and the Holocaust usually takes up the largest portion of 

each memoir. The narration includes the different stages of the war period: beginning with the 

Nazi occupation, then ghettoization, to hiding, or deportations to concentration camps. When 

analyzing the eight memoirs, we can divide the survivors’ experiences into three categories: those 

who survived in hiding, in concentration camps, and the death marches. First, we begin by 

examining the experiences of those who survived as hidden children: Samuel Rozenberg and 

Sabina Kustin. Second, we will examine the experiences of Aleksander Laks, Michel Kleinsinger, 

Arie Yaari, Henry Katina, and Nanette Blitz Konig in the various concentration camps they were 

kept in as inmates, including Bergen-Belsen and Auschwitz; and last, we will focus on the 

experiences in the death marches, which Aleksander Laks and Michel Stivelman endured.  

Samuel Rozenberg was five years old when the German invasion of Belgium began on 

May 10, 1940. Though he was such a young child at the time, Rozenberg recalls the excitement 

surrounding the “surprise trip” with my parents and sisters. “I remember the confusion at the train 

station Gare du Midi in Brussels, where desperate masses of people carrying suitcases and trunks 

tried to board the train” (25). But their happiness did not last long; before arriving at the French 

border, a German plane immobilized the train and they were all forced to disembark. The family 

spent the night at a shelter. In the morning his father, Mojzesz, and a German Jewish refugee, who 

had recently arrived in Belgium, went to the French-Belgian border. The border consisted simply 
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of a gate, where hundreds of fugitives gathered, trying to enter to the French side. The day went 

by and his father did not return. Later they discovered his father, along with the German Jewish 

refugee, were taken by police who thought they were spies, given the fact that one did not speak 

French and the other spoke it with a heavy Polish accent.  

Rozenberg’s mother waited for her husband’s return, but after long hours of waiting, she 

decided to make the trek toward France on her own along with their two young children. “Just like 

us, thousands of people wandered the roads near Lille and Valenciennes. We slept in abandoned 

houses, sometimes in the open air” (26). Rozenberg recalls an image that never quite left him: “one 

day we came upon one of these houses with a gloomy picture: an abandoned wake” (26), and the 

corpse left behind. During that week, which Rozenberg calls the beginning of his odyssey, while 

attempting to relocate Mojzesz, they begged food from nuns, hid in horse stables, and finally found 

shelter at a church, only to be turned away by German soldiers who were already policing the area 

and told them that all Belgians must return home. As the family of three took the path back toward 

Brussels, they were desperate without knowing the fate of Mojzesz, who was still missing.  

Rozenberg recalls the moment when basic human kindness quickly turned into something 

else. One day, as they passed by the German soldiers’ encampment, his mother begged for food 

and was turned away by the guard, only to be called out by an officer who ordered that they be 

served soup, bread, and even a piece of juicy Dutch cheese. As the famished mother and children 

ate, the office lamented the fate of civilians saying, “The English and the Jews wanted this war, 

but they will have us to deal with” (26). For some reason, that officer provided for a ride to take 

the mother and children back to Brussels. Once they arrived home at Rue de Flandre, they found 

the house ransacked. Since they did not have money to repair the front door’s lock, at night they 
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would create a kind of barricade against the door. “Imagine how scared we were, when one night 

about a month later, the barricade came down by a violent shove: my father returned at home!” 

(27).  

What ensued after this moment in July 1940 to July 1942 was the slow and methodical 

persecution of European Jewry. In this moment of the chapter, Rozenberg re-emphasizes some of 

the anti-Semitic measures mentioned in the previous chapter of this dissertation, such as the 

creation of the Judenrat (Jewish Council) called Association des Juifs de Belgique (AJB), which 

served as the communication channel between the Nazi occupiers and the Jewish community. 

Every single Belgian Jew had to register with AJB, and in doing so, the Nazis had the complete 

list of the Jewish population in the country. The AJB provided the yellow stars of David, which 

every Jew had to sew into his/her clothing. Regulations on daily activities became successively 

more repressive until the deportation notices started to appear as “convocation for work in the 

East” (27).  

Rozenberg’s sister Esther Leah, who was 17 years old then, received such a notice. She 

was a member of a Zionist youth organization called Gordonia, and the group decided that they 

would all go together to the East to work. “Little did they know the bitter fate that awaited them. 

Poor victims slaughtered on the altar of barbarism of the twentieth century” (27). His sister 

reported to the Kazerne Dossin, a transit camp in Mechelen from where 25,000 were dispatched 

on freight trains to their next destination until July 1944. Esther was taken to Auschwitz on August 

2, 1942, under the number 536. She never returned. The train took 998 deportees to Auschwitz; 

only 7 survived (28).  
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Rozenberg interjects his narrative with more recent memories that help him convey a point. 

“In the 1970s, I watched a film, The Garden of the Finzi-Continis, an Italian film about a Jewish 

family. It ends with a scene of the family being boarded on trains, for the death camps. I cried 

convulsively, imagining my sister being taken, and for many years, I decided not to read or see 

anything that was related to the Holocaust” (28). And then he returns to the original narrative: 

“after two weeks without receiving any news from his daughter, my father went to the AJB to 

inquire” (28). There they gave him a piece of notebook paper, in which they wrote down names of 

places where my father should send letters to: Auschwitz, Treblinka, Majdanek, “and the poor man 

wrote to them” (28) inquiring about his daughter’s whereabouts.  

It did not take long for the Rozenbergs to recognize that Jews, easily identifiable by the 

yellow star, were being arrested in the streets. His father decided the family should go into hiding. 

Through the other workers at the coal mine, where Mojzesz had started working since he was 

forced to close his shop, he found a place for his wife to work as a maid, in exchange for housing 

and food for the three of them. “At the end of August 1942, began our clandestine life, which 

would last two long years” (28). The first place they were allowed to live in was at Mrs. Jeanne 

Keyser in Marchienne-Docherie. Her husband worked at the sluice in the channel where the river 

transport boats passed through. They had a teenage son, Rodolphe, whom Rozenberg loved. To 

the Keyser’s neighbors, the Rozenbergs were a family of bateliers, fresh-water sailors, who had 

lost their boat in a bombing. It was at this house, on Rue de la Montagne, that the family remained 

through the fall of 1942. It was also while living there that they clandestinely listened to the BBC 

and found out that “Humbert arrived tomorrow” (29). Rozenberg states that he never forgets this 

announcement, because “Humbert” in this case meant American troops, and it referred to the 
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landing of the allied forces in Morocco soon after the brilliant victory of Montgomery in El-

Alamein.  

While they lived at the Keyser’s, Rozenberg’s mother met Mrs. Berthe Clignet, “the 

woman who would become our good Guardian Angel, who helped us tremendously, as we will 

see later” (29). As Rozenberg writes his account mostly in the past tense, such moments as this, 

when he reminds the reader of what will come later in the story, are not out of place. For various 

reasons, which he does not describe, the family was unable to continue living with the Keysers. 

They had to move to an attic in Monceau-sur-Sambre, where they spent the winter of 1942–1943. 

For their own safety, they were not able to leave the small enclosure for the first three months. 

While in the attic, Rozenberg spent his time reading Spirou and watching dogs and kids go by 

through the cracks of the wooden boards that covered the windows. In the spring of 1943, they 

were forced to move to another location: a shed at Rue de la Montagne. Compared to the previous 

living conditions, this new place “was a paradise. I could play with the other boys and even fly 

kites” (30). However, having to keep up appearances of being Catholic, Rozenberg had to regularly 

attend mass with the other neighborhood boys. When a young boy died after drowning, Rozenberg 

was placed as an acolyte, holding up the cross in front of the funeral procession. 

Sabina Kustin also survived the Holocaust in hiding. Born on 8 January 1928 in Lodz, 

Kustin was hidden in the basement of a Catholic church for almost two years. “For a long time, I 

did not know what my real name was nor even the date of my birth” (20). She was called Marjska 

by the Polish priest who saved her life. It was only in 1978, when she acquired her birth certificate 

from a Polish consulate, that she discovered that Sheindl was the Yiddish name given to her at 

birth. While she was in hiding in the basement of a Catholic church along with other children, her 
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whole family was first confined in the Lodz Ghetto and later taken to Auschwitz and Treblinka, 

where all of them were murdered. The underground hiding place was discovered, and the priest 

managed to take all the children to the Soviet Union border. However, she could not escape her 

fate. At the end of 1944, she was apprehended, imprisoned, and deported to Bergen-Belsen. She 

was liberated by the British armed forces in April of 1945. 

Michel Kleinsinger hid in plain sight. At the onset of World War II, he worked as a peddler. 

One of his clients, Stefan Chrobak, a Catholic, “man of peace and great integrity” (19), helped to 

save his life. With the destruction and death that ensued with the invasion of Poland, Kleinsinger’s 

fine suits and shirts were no longer of interest to the suffering population. In his memoir, Nas asas 

da esperança, Kleinsinger recalls that the new difficulties caused him great uncertainty and 

anguish. “The continuity of the bombing and the German troops taking over the city heightened 

my sensitivity of how a Jew needed to take better care of himself, preparing for the worst” (20). 

Kleinsinger describes the new reality as though they were “training for a terrible game that would 

start soon after, in which the winners would die and the losers would continue to be called ‘the 

chosen people’” (20).  

Kleinsinger escaped from the Warsaw Ghetto, where “fear hovered in the air, and in fear 

hovered nothing. Human figures were turned into skin, bones, and sad souls. They seemed like 

frames in an exhibition of corpses…” (28). Once in the Lublin-Lipowastrasse concentration camp, 

he escaped and survived by hiding at different farms arranged by his Polish friends Stefan Chrobak 

and Leszek. Kleinsinger’s fragmented narrative contains 49 chapters; some are as short as 2 pages, 

others are 10 pages long. He retells the innumerable trials and the behaviors he undertook in order 

to survive. Kleinsinger adopted a new identity, that of Stanislaw Rozanski.  
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There are similarities in the experiences of Aleksander Henryk Laks, Michel Kleinsinger, 

and Arie Yaari, in Poland. However, it is revealing to see how the same events that unfolded 

affected each of them quite differently. Born in Lodz in 1927, Laks lived his teenage years confined 

to the Lodz Ghetto, and he survived after going through several concentration camps, including 

Lärche, Kaltwasser, Flossenbürg, Wüstegiersdorf, and the Auschwitz II-Birkenau death camp; he 

also endured the forced death marches. Yaari survived four concentration camps (Brande, 

Blechhammer, Gross Sarne, and Bunzlau), forced death marches in Germany, and finally was able 

to go into hiding in Lower Silesia. 

Henry Katina was born in Halmeu, Hungary (present-day Romania), in 1931, and on the 

night of  Passover Seder in April of 1944, his family’s life was interrupted forever. His family 

was taken and confined to the Sevlus Ghetto in Czechoslovakia, and then on 22 May 1944, the 

family of twelve arrived in Auschwitz. Amidst the confusion at the moment of arrival, a Jewish 

prisoner instructed his 22-year-old sister Magda to hand her newborn baby over to her mother 

and for Henry, who was thirteen years old, to tell the Nazi official that he was eighteen instead. 

Katina remembers, “I remember my little brother David Eliyahu wearing his backpack, standing 

next to my mother who was holding Magda’s baby on one arm and a package of diapers on the 

other. As soon as I stood in front of the official, I spoke in loud German, “Eighteen years old…” 

He pointed to the right, where my brothers Yankel and Eber were already in line” (60). For the 

moment Henry was saved and so was his sister. “Briefly, I felt relieved to be with them, but 

immediately I realized that I hadn’t said goodbye to my mother or my little brother. It was very 

difficult to forget that moment. That moment haunted me later. But who could have guessed the 

destiny that lay ahead for us?” (61). The death of his little brother was especially painful, “as we 
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were many children and space was limited, he and I slept in the same bed since we were little. I 

loved David Eliyahu, and later cried so much for his absence. Until today, when I think of him, I 

feel a hole in my heart” (47). Henry and his two older brothers stayed at Auschwitz for a few 

days before being sent to labor camps at Dernau, Crawinkel, Ehrlenbusch, Flossenbürg, and 

lastly Bergen-Belsen, from where they were liberated by the British armed forces. Fifteen days 

after liberation his 26-year-old brother Yankel, who had been a father figure for Henry, died of 

dysentery after eating the British army’s canned food. 

Nanette Blitz Konig describes that “Hitler would play with us” (23). At first using the 

organization and structure created with the aid of the Jewish Council, later banning Jews from 

using public transportation, then “he put me and my family inside a street car and sent us to our 

uncertain future” (23). She directly names Hitler as the author of this plan as well as the source 

from which all their fear derived. “There is no other feeling I remember experiencing so deeply 

during that time. Fear became my best friend” (23). The Konigs were sent to Westerbork, a 

transitional camp in the Drenthe province, in northeast Holland. This camp had been built in 1939 

to welcome Jewish people who had run away from Germany and were in constant fear of what the 

Nazi Party meant for their safety. But then, “it became a very useful building for the perverse 

interest of the Germans” (25). Nanette explains that by later in 1941, the Nazis decided Westerbork 

was the ideal place for a transitional camp to host Dutch Jews before they were deported to 

extermination camps. In July 1942, the operation was put in place and it became “one quick stop 

before being sent to die” (25).  

Nanette describes their arrival in September 1943 at Westerbork, a completely inhospitable 

place with a dull and gray landscape. The camp had a main path with barracks on both sides. “I 
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looked around and saw some guards and watchtowers. It was the somber, solitary backdrop of a 

prison” (25) that was maintained and being expanded with the money from confiscated Jewish 

property, such as the Konig’s home. Upon their arrival at Westerbork, the family had to go through 

a registration process, where they could hardly speak. Her older brother Bernard, who was already 

a shy person, was extremely frightened. Then they were separated: Nanette with her mother Helene 

to the woman’s barrack while her father Martjin and brother were sent to the men’s barrack. “We 

slept in bunk beds, a luxury compared to the conditions we would be subjected to later on” (27). 

Another “luxury” they experienced at Westerbork was that even though they slept in separate 

areas, during the day they could spend time together, which was something they did as often as 

they could.  

While most Dutch Jews who were deported to Westerbork did not stay there for very long, 

the Konig family remained in this transitional camp for a longer period. Due to Martijn’s respected 

former position at the bank, their names were on the Palestine list. This meant that the family could 

eventually be exchanged for German POWs, and for the family it meant that they “could have a 

little bit of hope that one day we would be far away from that place and situation. That hope was 

ultimately just an illusion” (27). Feeling completely betrayed by their fellow compatriots, the 

Dutch police (under Nazi supervision) who were in charge of the camp’s order, the family tried to 

make the best of their situation.  

As a fourteen-year-old, Nanette’s job at the camp was to help look after the children, while 

her parents did manual labor. Every Monday, a list of names was read aloud to inform those who 

had to present themselves for deportation. Throughout her narrative, Nanette brings up Anne 

Frank’s experience in correlation to her own. “Anne Frank went through the same routine: She 
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heard her name being read from a list and was assigned to a train that left on September 3, 1944, 

to Auschwitz” (30).  
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AFTERMATH MEMORY 

After addressing the historical overview and experience during the Holocaust, the survivors 

then write about the after-war period, their experiences in displacement camps, and their difficulty 

in attaining proper documents to emigrate out of Europe. This section also highlights the survivors’ 

adjustment to their new country and the lives that they rebuilt there, focusing mostly on the 

accomplishments they attained in Brazil. 

As the narratives transition toward the after-war period, we follow the authors’ trajectory 

toward the often tragic realization that there is no longer a future for them in Europe. Their families 

have been murdered, their communities destroyed, their houses taken, ransacked, or occupied, and 

for the most part their cities and towns razed to the ground. Thus begins the odyssey of the lone 

survivor, who now must muster courage to find a place in which to continue living. The last portion 

of the memoirs can be divided into two sections: the description of life immediately after liberation, 

and the immigration and assimilation to life in Brazil. A few of the survivors also address memory 

and the need for remembrance in their memoirs; thus, the last section of this chapter will examine 

the survivors’ approach to memory and remembrance of the Holocaust.  

Nanette Blitz Konig states in the first chapter of her memoir, “Concentration camps were 

a place where the Nazis wanted to extinguish the Jewish people. For them, there were no families 

or human beings at those camps” (24). In a very personal sense, “I was not Martijn and Helene’s 

younger daughter, I was just another prisoner without a face, without a name, without any rights” 

(24). Early in her memoir, when she is retelling her family’s arrival at the Westerbork camp, she 

describes the process of registration of Jews in camps: “This process [of registration] was repeated 
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in all concentration camps for everyone who was not selected to go to the gas chamber immediately 

upon arrival.[…] Ironically, after the war was over, that was the exact same process that allowed 

surviving relatives to trace back the last steps of many victims” (26).  

The question of remembering and forgetting is present in the survivors’ accounts: “I want 

to convince myself that the best way to live is to try to forget, but how can one find a formula to 

erase these memories? Forgetting is actually impossible” (Papadopol, 24). As stated in Wrestling 

with the Angel, “Memory in the Holocaust memoir is memory of the future, for the future… For 

the future is not a what; the future is a who…the other human being” (Patterson, 213). The collapse 

of the word tells us about the nature and essence of the Holocaust, because the word is the vessel 

of memory. The assault on memory (still experienced by the survivor narrating his life story), the 

assault on words, the assault on the soul that lives in the midst of human relations, and the 

demonization of the Jews are all clearly emphasized by the survivors, especially by Aleksander 

Laks, who includes a few poems in his memoir.  His poetry is a means of restoring the connection 

between word and meaning, between human and human; it is a means of restoring memory. 

Beside the historical context, the survival testimony, Aleksander Henryk Laks’s memoir, 

O sobrevivente: memórias de um brasileiro que escapou de Auschwitz, also displays an 

interreligious approach. It is striking at first to see that a Catholic priest, Jesús Hortal Sánchez, was 

tasked with writing the Foreword of the book. Sánchez introduces Laks’s work by describing it as 

“a memory that takes shape in the mist of time, a ghost that sketches mystifying forms on the walls 

of forgetfulness” (11). This explicit interreligious collaboration shows Laks’s commitment to 

educating and what he displays as the importance of creating dialogue between the Christian 

majority and the Jewish minority of Brazil.  
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This interreligious moment also, perhaps, points to a moment of reckoning, in which 

Catholics engage with the difficult questions brought before them due to the event of the 

Holocaust. Sánchez further states, “It is not a history book, even less a collection of stories. It is 

not a chronicle of the Holocaust or a complete report of the tragedy that befell the Jewish people. 

It is a simple account of a life that was rescued from the cold claws of sadism, cruelty, and human 

stupidity” (11). By describing the events Laks suffered as though they were simply acts of sadism, 

cruelty, and stupidity, the blame is momentarily removed from Nazi policy and all the possible 

implications of that to Catholics and the Church. Even with this not so easy to ignore 

generalization, Laks’s decision to have such a Foreword included in his text shows the way in 

which the Holocaust is perceived and received in a place like Brazil. Yet, Sánchez also seems to 

be aware of this position, and continues writing that “Many questions remain after reading this 

book. Perhaps it is better to leave them unanswered, hovering in the air, wandering in our minds, 

while they sow unrest in our hearts” (12). 

These questions that “burn and nag, questions that do not let us forget the past” (12) of 

tragedy and trauma, are questions that trouble the priest. He states that this past is one “we wish 

had never happened, because it questions our beliefs” (12). The Foreword also speaks directly to 

the question of memory and the responsibility of remembering. “We need the memory in order to 

create a different future, a future where cruelty may disappear, where a human being is not 

brutalized, where there is harmonious existence among different groups of people” (12). Although 

the sentiment projects a desire for a better world, without naming the Holocaust, without truly 

addressing the perpetrators (Nazis) and the victims (Jews), this preface generalizes all suffering of 

all people during all times, which in turn contains the danger of not ever addressing any suffering 
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at all. However, given the context in which the book arrives, it is not surprising that the priest 

chooses to write in such way.  

The epigraph of the book, which precedes this Foreword, does in fact contextualize the 

memoir in terms of Jewish memory and remembrance. Laks writes, “We children, beseech Thee, 

our God, creator of the world: grant us a delicate and pure life and cultivate, in us, goodness.” 

Moreover, the Table of Contents also very specifically envelops the memoir within a Jewish 

memory. As previously mentioned in Chapter 1, the table of contents in Laks’s memoir has twelve 

chapters, and the title of each chapter is a continuation of the one before it. Thus, the title of chapter 

ten spells out the full sentence, “You are in Auschwitz. From here you only leave through the 

chimney,” and Chapters 11 and 12 provide the direction the Jewish survivor must go: “Go to the 

West. Perhaps there you can find more Jews.”  

Throughout Laks’s narrative, he introduces memories from his childhood. For example, 

when retelling about an episode, which he witnessed, of a workers’ strike that ended in a bloody 

conflict between the police and the workers, he writes, “I felt overwhelmed by this event since I 

was only a child. I went home feeling suffocated. I could only express how I felt by writing a 

poem” (22). The actual reason for telling his story, though, is because of a promise he made to his 

father. “If you survive,” his father Yaakov commanded him, “tell everything that happened to us. 

Always tell, even if people don’t believe you” (Laks, 126). The promise he made to his father to 

be a living testimony is what helped keep him alive and give his life some sense of purpose. 

Through Laks’s use of poetry, it becomes clear to the reader from the very beginning of the text 

that he uses poetry as the means to restore the distance between word and meaning, as a way of 

restoring memory itself. 
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The memoir of Sabina Kustin (A vida e a luta de uma sobrevivente do Holocausto) is 

dedicated to her parents Hone and Brandel Kustin, as well as her twin brother Felek, “who World 

War II took from me,” and to all her family members, “victims of the Nazi Holocaust.” Of the 

eight memoirs analyzed, Kustin’s memoir is the one of a more political nature. The Preface, written 

by Maria Luiza Tucci Carneiro, a renowned history professor at the University of São Paulo, places 

the publication of the memoir within the context of the prevalence of racism and rise of anti-

Semitism in the twentieth-first century. Tucci Carneiro writes, “Sabina Kustin’s memoir comes to 

us at a timely moment, given the current state of racism which even after the liberation of 

Auschwitz, continues to trouble Humanity” (11). Thus, the memory of the survivor becomes a 

means to another end, as “the recent rise of anti-Semitism in Europe demonstrates how people are 

still incapable of dealing with the past, the heritage of misguided education and a history structured 

by deliberate silence” (11). Kustin’s memoir then is one that not only memorializes her experience, 

but also aims at educating new generations.  

Tucci Carneiro introduces the memoir by stating that it extrapolates the individual value of 

the testimony to achieve a universal meaning as collective memory. Kustin’s life trajectory 

“symbolizes a protest against the degradation of political rhetoric, injustice, and genocide” (12). 

Furthermore, “her memories offer us ammunition to fight against neo-Nazis and dedicated 

revisionists, among other things, who accuse the Jews of turning the Holocaust into a great 

‘industry’ and of ‘manipulating’ information for the purpose of becoming eternal sufferers” (12). 

Thus, even before the memoir begins, the reader is made aware of the significance of memory and 

the importance of the text. In fact, the memoir is presented as a fragment of the history of 

intolerance and anti-Semitism.  
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In her memoir’s first chapter, “First Words,” Kustin begins, “I was born an adult. I had no 

childhood and I think I was never a child” (19). She explains the role that writing had in the life of 

the adult child: “This is one of the phrases I jotted down in one of my myriad of notebooks. Writing 

was always a need, a desire, a compulsion, or simply an escape, the only one I had. I began to write 

down my feelings and what I saw happening around me when I was 12 years old” (19). She wanted 

to record everything she saw and felt in those early troubled years, collecting almost 50 drafts in 

pieces of papers of all shapes and colors. In her wanderings around the world, she ended up losing 

them. Later, she returned to writing again, “forcing my memory so as not to forget any details, 

although this caused enormous suffering and even physical pain” (19). The impetus for writing her 

memoir comes from the fact that “For 60 years my personal tragedy is still hidden from the world. 

Today, I carry with me the sad and tyrannical memories of a catastrophe that brought death to 

more than 6 million Jews, human beings just like any other” (19).  

Kustin addresses the question of writing and memory early on in the first chapter of the 

memoir. “When I decided to write down my memories, I wanted to offer a history void of lies, 

imagination, and fantasies. My desire is to show the true tragedy of a human being victim of the 

Nazi war” (20). She also describes her motivation for publishing her experiences: “I think it is 

important for the development of our young people, to remember a time that was so distorted by 

hatred, fanaticism, and racism. Motivated by greed and egotism, many forget humanity” (20). 

Pondering aloud, Kustin writes that she also thought that this book “would bear witness to the 

courage of women who, like me, have fought and still struggle against a cruel and inhuman world 

that has lost its value and where economic power speaks the loudest” (20). Her indignation is 

palpable through her words: “Even today, fanaticism shakes our daily lives, when a brother kills 
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another because of ideology” (20), she continues, stating that millions died and still die following 

false ideologies, and that religious and political fanaticism are the most vile and dangerous.  

In these early pages of her memoir, she expresses her world view and the aims of her 

testimony. “We are all the children of one God! We must respect differences, whether of races, 

religions, or politics” (20). Her re-telling of her experiences during the Holocaust is done with the 

hope that “one day everyone will have the right to freedom, to their own culture and identity, 

without fascism” (20). While it is problematic that Kustin states that in this idyllic future, “they 

will believe in one God for all people” (21), her view seems to come from a deep conviction that 

through belief in a common God, violence will somehow no longer plague humanity. And thus, 

her memories take on additional dimensions. “They will then know what they want out of their 

lives, without hatred. […] They will know how to love their neighbors and all will be able to live 

together in peace. My struggle has always been to fight against lies and injustice” (21).  

Kustin states that her memories are modeled by failures, sufferings, loves, tragedies, 

struggles, hatreds, and many tears. “Today, at the age of 76, I still struggle to live and provide 

better days for my children and grandchildren. I fight for all Humanity and to help my neighbors” 

(21). Her critical observation of Brazilian society is apparent in her outrage against the status quo: 

“Today, most people, of all ages, have lost their will to fight for a better future. It is therefore 

incumbent upon the youth to carry forward the respect for life and to fight against the exacerbated 

prejudices, and aim for a better future for all” (21). And thus, she dedicates the memoir “to young 

people, with the goal of helping them understand how important it is to live in a democratic 

country, free from wars” (21). While at first her memoir seems to be devoted to a larger-than-life 

noble goal of world peace, she ends this first chapter on a clear, concrete note. “Finally, the main 
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reason for this book is to make new generations aware of what happened to the Jews and to many 

minorities persecuted by the Nazis. May atrocities like these never happen again” (21).  

Out of the eight narratives analyzed, Kustin is the one who contextualizes the memory of 

the Holocaust in the continuation of violence that follows after the end of World War II. “Tolerance 

and agreements formed the basis of the discourse of the global community after a hard and 

shameful lesson brought by World War II,” and yet, “we still live with the ethnic cleansing in the 

Balkans, the tribal massacres in Sierra Leone, and finally the terrorist attack on the Twin Towers 

in New York” (23). She explains why this is her approach: “The recovery of images, facts, and 

examples from the past become an available resource to combat the evil that dwells in the hearts 

of people in all countries and bring light to eyes blinded by hatred” (24).  

Though Kustin might appear to be idealistic in her aims, she is keenly aware of the role she 

takes on as a survivor telling her story. “As the author of this memoir, I attribute many adjectives 

to World War II. The conflict was European, Nazi, inhumane, and above all, personal” (24). And 

because of her unique position, she then brings up other events that need to be confronted and 

resolved. In the post-Holocaust continuation of violence, whether civil conflicts, genocides, or 

terrorism, she sees that “respecting others” becomes an empty rule in face of such blatant events. 

Kustin does not provide answers; rather, toward the end, her memoir carries a conversational tone 

where she speaks to the reader in direct questions. This change in tone creates a sense of 

accountability to the reader for their future actions and treatment of others. She poses a series of 

questions to the reader: “Is it possible that the world has forgotten the biggest catastrophe 

Humanity every experienced? Is it possible that we are born to see such violent massacres? Why 
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has the world not woken up to stop the destruction of Humanity?” (112). The reason why she finds 

it necessary to insert these question is because, as she states, she is aware that  

 

the youth and majority of the Brazilian population don’t understand the 

significance Holocaust. […] It is difficult [for them] to imagine people, 

some still alive, being burned in crematorium, men, women, elderly, 

children killed in gas chambers […] I write not only to remember facts but 

also to cry out to stop other horrors from happening […] I hope that whoever 

reads this book understands the fight of the human being and becomes 

conscious of the value of life. I propose a path for the right to live and learn 

how to become a human being. (Kustin, 114) 

 

For Michel Kleinsinger’s memoir On the Wings of Hope (Nas asas da esperança), the very 

act of writing the memoir is a testament to memory, the purpose for his writing is to testify about 

the past, to help and bring people together in the present. He positions the Holocaust as the climax 

of a centuries-old, constantly existent persecution against the Jewish people rather than as a single 

event of the twentieth century, where most of his large Hasidic family perished. He writes in the 

Introduction of his memoir that “Many of my loved ones lost their lives and I, as an island in this 

sea of cruelty, survived” (7). He attributes his survival to “constant miracles,” (11) which he does 

not understand how they happened. “Actually, I think I know how they happened” he says, while 

also apologizing to the reader for his initial lack of certainty about the past, “I never wrote a book 

with my own survival as the theme, but I also never failed to follow my father’s maxim” (11). 
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Here he adds lines from Kaballah, which his father, Reb Abraham Kleinsinger, taught him to 

remember: “We cannot escape from ourselves. Our destiny leaves us no choice” (11). As 

Kleinsinger states, “In Kabballah, the mystical treatise of the Torah (the principal book of the 

Jews), which my father knew intimately, when a person comes into the world, the soul is formed 

at conception, that is, everything is already determined and according to the Kabbalists, 

‘permission has already been given…’” (11). He cites this quote as a source of great inspiration 

and almost as a permission for him to write the book, which he sees as part of his destiny.  

His initial reservation about retelling his memories is perhaps due to what Kleinsinger 

identifies as “shameful behaviors” he had to undertake to survive. “In order to survive the 

Holocaust, the worst of modern tragedies, I went through countless trials, I had to submit myself 

to terrible behaviors, I changed my identity, my name, my age, my way of dressing, talking, 

thinking, and acting” (11). Being forced to forget so many personal details of his life, “only 

recently, between my seventy-ninth and eighty-second year of life, I started to remember,” not 

only his experience, but even basic details of his life such as the date of his birth (July 2). He 

explains, “To be able to live, ‘I forgot’ for three years (from 1942 to 1945)” (12). It was during 

those years that he assumed the identity of Stanislaw Rozanski, “an invented name, an invented 

soul” (12). Rozanski was the opposite of Kleinsinger, “in fact, I had to live with two souls, mine 

and Stanislaw. […] I assumed Stanislaw’s body, that of a patriot, a salesman, a handsome anti-

Semite (just like the average Polish citizens of the time), and a Christian” (12). Pretending to be a 

Christian was especially hard on Kleinsinger, as he had been raised in a Chassidic home.35 The 

                                                

35 Kleinsinger explains Chassidism as “a religious movement, born in Poland in the eighteenth century, 
that exalted joy” (12).  
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deep division of what Kleinsinger calls the coexistence of these two souls was quite harmful to 

him. “At night, besides insomnia, when sleep finally came, I had to suppress the unconscious and 

could not dream out loud” (12); the fear of talking his dream was because he knew that 

unconsciously, he would dream in Yiddish,36 and this could announce his true identity. “I was 

forced to commit my whole life deep into my memory, lock it with a key, and think that I would 

never again be able to access that life,” and so with the conscious decision that his only way to 

survive was to adopt a new identity and to completely hide his previous one, “On June 23, 1942, 

in the middle of the war, I hid myself from myself, and I officially disappeared” (12).  

The memoir is dedicated to Stefan Chrobak, a Warsaw Pole, who saved Kleinsinger’s life. 

“Surely he is one of those thirty-six righteous, by whose merit the world stands, according to our 

most sacred mystical books” (7). Kleinsinger expresses that he sees his memoir as “a promise to 

bring people of different faiths and nationalities together—to love and not hate each other” (7). He 

returns to the theme of “love constructs, hate destructs” throughout his narrative. Kleinsinger often 

moves his narrative from his present-day life to the past through the powerful moments of 

recollection that he experiences when a memory of specific events returns to him. “Shaving and 

looking at the mirror, I remember events that occurred in November 1939 when […] the [Warsaw 

ghetto] demarcation and zoning were initiated and the Germans granted three days for the Jews to 

transfer” (41). He continues, “In all, 150,000 Jews were estimated. Panic settled in as it would be 

impossible to move in three days. Jewish leaders, including Mr. Goldstein, interfered, there were 

discussions, conciliations, and strategizing” (41). The meeting of German officers with the Jewish 

                                                

36 Kleinsinger provides a quick description of what Yiddish is, “a language, of German origin, spoken by 
the Jews in Eastern Europe” (12).  
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leadership gave the impression that “it was still possible to talk, to end on good terms” (41). From 

this short memory, he quickly moves on to another memory.  

In his memoir, O Leão na Montanha (2009), Arie Yaari also speaks to the reader directly, 

emphasizing the danger of not treating others with respect and kindness. From the very 

Introduction he states that the principal message of this book is to “alert humanity of the existing 

intolerance and its acceptance by the general population” (30). Yaari tells the reader that, just as 

one cringes before a threatening gesture because s/he once felt the pain of the blow, the human 

soul cringes after having suffered so much. The same way  that he interprets his survival as a 

cautionary tale, he advises his readers to always do his/her part, to speak about the Holocaust, to 

bring it to the forefront of conversation. 

Arie Yaari adds an epilogue, as well as three essays (“Time to Return Home,” “I Can’t 

Stay Silent,” and “My Cry to Humanity”) and a poem. These additional parts deal specifically with 

the question of memory as well as imparting a sense of responsibility after providing knowledge 

of what happened during the Holocaust. In his essay “Time to Return Home,” Yaari writes of what 

he sees as issues faced by modern families: the fracturing of family structures and relations, and 

the difficulty his family has in remembering the past. “I address this message to my family, as well 

as to all the children of our people. […] Always remember, at all times, your origin, and your 

responsibility to your people. A people who gave the world the first foundations of law, morals, 

and ethics in the form of the Tablets of the Law. A people who, despite all persecutions and 

massacres, remained faithful to their faith and traditions” (316).  

He continues addressing his descendants and reinforcing their connection to their Jewish 

origins: “You my children, grandchildren, and great-grandchildren, were born in the most beautiful 
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time of the Jewish people, who after years of dispersion returned to their ancient homeland. Your 

spiritual homeland, Eretz Israel” (316). In this short essay, he reiterates a summary of what his 

whole memoir is about: “When I was your age, I lived in Poland, and although my parents were 

liberal citizens, I felt the hatred of the Polish people against the Jews” (316). Yaari also places 

great importance on the fact that “After the Holocaust, I went to Israel and personally participated 

in the liberation war of the State of Israel” (316). By telling of his participation in the 1948 Arab-

Israeli War, Yaari further emphasizes how he “felt the greatness of the rebirth of our people” (316). 

Very much connected to this point of pride in his participation in the battle of independence for 

Israel, Yaari is extremely critical of Jewish assimilation. He states that in order to honor the 

memory of the Holocaust, Jews must resist assimilation at all costs. “A Jew who thinks that through 

assimilation he will be able to win the sympathy of other people is very much mistaken. 

Paradoxical as it may seem, assimilation has a more devastating effect than the massacres that 

have occurred throughout world history” (317).  

In his following essay, “I Can’t Stay Silent,” Yaari starts out by stating, “I am one of the 

survivors of the Nazi Holocaust. Today we are less than five hundred in Brazil, according to 

statistics. In a few years, we will be a reference in the memory of people” (317). He then proceeds 

to address the issue of great importance, the leading force behind the writing of his memories: 

“The world was silent when the German Nazis did their ethnic cleansing” (317). The world’s 

silence troubles Yaari then and now. He reflects, with great pain, on atrocities that happened since 

the Holocaust, from Columbine to Kosovo. “I speak of the scenes I see on TV, of massacres and 

deportations, which remind me of the same situation my parents lived before World War II, and 

which I went through during the Holocaust in the first half of the twentieth century” (317). His 
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desperation at the fact that “And the world was silent” (318), and that atrocities continue to happen, 

is palpable as he names a series of cities and countries, “I appeal to all people with conscience so 

that whenever they see these horrible things happening around the world, whether in Kosovo, 

Berlin, Tel Aviv, São Paulo, Rio de Janeiro, Buenos Aires, Gaza, Jerusalem, New York, Cairo, 

Kabul, Russia, in streets, slums, buildings, prisons, in town squares, or the countryside, among 

young people, elder people, among children” (318). Yaari’s recommendation is for people to “send 

letters of protest to the Human Rights Commission, to newspapers, to your group of friends, 

neighborhood representatives, the mayor, governor, president, to radio, TV, the United Nations, 

and all world leaders and politicians. Make yourself be heard” (318) he exclaims. While this 

recommendation is filled with gravitas, one does not have to look very far to realize that sadly the 

state of the world is one in which the memory of the past has done little to stop further suffering 

in the present. Still, Yaari insists, “Remember that you may seem to be doing little, but you will 

be doing your part. And even against all odds and expectations, you can contribute to make the 

world better” (318).  

Yaari is, of course, not naïve in his measured words. The last essay, “My Cry to Humanity,” 

begins by addressing his lack of faith in world leaders, “who have learned nothing from the 

Holocaust” (319). It is because of the apparent lack of learning that we must, in fact, “not be silent, 

we must protest with the means at our disposal” (319). He understands that his cry is like a drop 

of water during a great forest fire. Here, he retells a popular Brazilian children’s story of a little 

bird who, when the forest was catching on fire, filled his beak with water and flying over the 

burning forest dropped that drop of water. The other animals seeing this, scorned him saying, “You 

fool, do you think that drop of water will help in any way?” and the small bird answered, “I fulfilled 
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my obligation, what about you, what did you do?” The same way, Yaari compels the reader to 

react, to speak about the Holocaust, to bring it to the forefront of conversation, in hope that 

knowledge will bring about possible change for the betterment of society. “Contrary to what many 

people who know me think, I do not want any revenge. I would rather have greater awareness of 

everything that is happening in the world” (318). However, Yaari himself recognizes that mere 

awareness of the past does not mean the end of genocidal practices around the world. Memory, 

often a window into the past, is meant to be the propelling force for action in the present, with the 

intention of effecting positive change in the future. This is the type of memory that Yaari proposes 

throughout his memoir. In remembering the Holocaust, actions must follow to make that memory 

worth something. Yaari is “well aware that there are small dictators everywhere, in the form of 

presidents, deputies, senators, mayors, who consider themselves masters of the world” (319), who 

act cruelly, harming innocent people who have no defense.  

Yaari leads by example. “Some time ago, I sent a letter to newspapers and to the human 

rights commission in Brazil. I protested the ethnic cleansing that the Serb dictator, Slobodan 

Milosevic, ordered against the Bosnians and Kosovars” (320). Witnessing the progression of 

deadly policy against those who were not ethnically Serbs, Yaari was reminded that “the same 

thing happened to the Jews in Germany in the days of Hitler,” when he was on the receiving end 

of such atrocity. To his dismay, “I see that now, as in those years, the attitude remains the same: 

the world was silent” (320). Perhaps the distress expressed by all these survivors in their recent 

memoirs, can be attributed to the lack of infrastructure in public education in Brazil. The lack of 

knowledge about the Holocaust, the lack of teaching about the Holocaust, the lack of “preventive” 

education drives their fear that once forgotten, it will be repeated. However, as their publications 
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started to appear in the late twentieth century, early twenty-first, we also see the important 

development of Holocaust museums and education in Brazil.  

Like Michel Kleinsinger’s account, Henry Katina begins the narrative of his memoir 

Passagem Para a Liberdade (2009), by expressing a conflicting dilemma of his desire to put 

memories down on paper and the difficulty of expressing his memory in any specific language. 

Familiar with Yiddish, Romanian, Hungarian, German, Swedish, English, and Portuguese, Katina 

shows that depicting the experience of survival evades language, and the retelling of memory is 

almost impossible to communicate. After accomplishing his desire to write his memories down on 

paper, Katina begins the last chapter of his memoir with the following words, “More than sixty 

years have passed since the war ended, yet not a day goes by without me remembering the tragic 

past. […] What torments me the most is to remember my three brothers who perished so young, 

and naturally, to remember the tragic end that met my parents. […] I always ask: Where was Divine 

Justice? Where was God? Where were men?” (193). 

Samuel Rozenberg (Codinome, Paul Allain: memórias de um sobrevivente do Holocausto, 

2004) prefaces his memoir with verses from the book of Joel, which according to Torah came to 

Joel as a message from God saying, “Listen to this, O elders, Give ear, all inhabitants of the land. 

Has the like of this happened in your days Or in the days of your fathers? Tell your children about 

it, And let your children tell theirs, And their children the next generation!” (Joel 1: 2–3). These 

words impart meaning to the task Rozenberg embarks on, a task he describes as “a duty to 

remember” (11).  

The better half of the memoir deals with the aftermath of the Holocaust. Rozenberg’s life 

is presented in a way as though it represents the rise of the phoenix from the ashes. He retells his 
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journey through school to becoming a well-established cardiovascular surgeon. His memories of 

his “two-year odyssey” (9) occupied his thoughts throughout his teenage years, and only left him 

alone after he “did a catharsis, writing them and publishing them in the now extinct magazine 

Aonde Vamos?” (9). His relationship with his own memory became that of a spectator, as though 

the memories he had put to paper had happened to someone else and not him. Facing the memories 

or simply thinking about them was such a painful experience for Rozenberg that he decided he 

would not touch on the subject ever again. Then the 1990s came around, and he became interested 

in remembering again because of surging public doubt that the Holocaust had ever happened. “I 

leave here, for posterity, the story of a physician who survived that tragedy, a Brazilian by choice 

who rebuilt his life here [in Rio]” (10).  

In many ways, Nanette Blitz Konig addresses the question of memory in the introduction 

of her memoir: she begins, “sadly there is no delete button for the mind. I would like to be able to 

erase everything I have lived and seen, especially all the suffering” (7). Memory and suffering 

become an all-enveloping reality for her. “Suffering was not only inside me—it was outside as 

well. I could breathe in that suffering; it was part of my world. But then I stop and think, what 

good would it do to forget it all? What would I gain? Peace of mind? Perhaps” (7). There is no 

peace of mind for the bearer of suffering, for the survivor who carries the memories no matter how 

many decades go by, the one who remembers the stories from concentration camps that “bring 

nightmare to adults as if they were helpless little children” (7). And yet, forgetting is not an option 

for Konig: “I remember in order to stay alive; because forgetting means dying and truly losing my 

family forever” (7).  
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Memory becomes history. Nanette powerfully declares at the introduction: “History is 

never far from me. I am history itself” (8). As time passes and the Holocaust becomes part of a 

distant past, we must keep dragging it back to the present. And thus, her deep belief in the need to 

share her story is what gave her the courage and strength to publish her memoir. She wrote her 

memoir in order “to make this dark period of world history clearer,” so that “no more lives are 

wasted by ignorance or intolerance. This is our fight and legacy” (9). She continues, “On these 

pages, you will read about events that will forever live in my memory, like a movie playing in a 

loop—events that still haunt my dreams to this day. I could never remain silent after all that 

happened, after all I have lived to tell. The price of liberty is everlasting vigilance” (9).  

As Tucci Carneiro stated in the preface of Sabina Kustin’s memoir, writings such as these 

here analyzed and discussed must be multiplied in Brazil. Initiatives to educate the population have 

gained momentum in the last decades. The opening of the very first Holocaust Museum in Curitiba, 

Paraná, in 2012, has allowed for Holocaust education to reach thousands of students. With the 

opening of the Holocaust Museum, the upcoming inauguration of the Jewish Museum in São 

Paulo, the growing numbers of Jewish cultural centers such as Centro da Cultural Judaica in São 

Paulo and Midrash Centro Cultural in Rio de Janeiro, adults and children are learning more about 

the Holocaust, and about Jewish culture. The passing of a new law in 2010 mandating that 

Holocaust studies be taught in all public schools in Brazil shows a strong indication that memoirs 

such as the ones introduced in this paper will take center stage in cultural and literary discourse 

soon. 

The memoirs here analyzed provide rich historical context, poetical reflection, and 

haunting portrayal of the horrors of the Holocaust. These works should become the foundational 
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works of a new genre of literature in Brazil: Holocaust memoirs written in Portuguese by survivors 

who had a post-war Brazilian experience, for a Brazilian audience. The increasing surge of 

Holocaust memoirs published in the last decade with strong messages of responsibility to the 

younger generation shows that Brazil does not need to rely on Holocaust material coming from 

outside the country. Readers should rather look to this newly forming strong body of literary 

works, to learn about the most significant event in the last hundred years. The presence of the 

Holocaust may have been extremely marginal in Brazilian cultural discourse and literature up to 

now, but the moment is ripe for this new conversation to unfold, not only for the continuation of 

Jewish life and culture in Brazil, but also for the strengthening of its political reality and 

democracy.  
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NAZIS IN BRAZIL 

“What would Brazil do about its new visitors?” 
shrugged one official, “What can we do? 

We will try to watch them, but Brazil is a very 
big country and we are not a vindictive people.” 

Time Magazine, Vol 49, Issue 11, p. 35, 1947. 
 

In the last chapters or epilogue of the memoirs, the survivors explain why it matters that 

they survived to tell their story. The survivors, as in the case of Sabina Kustin and Arie Yaari, 

speak directly to the reader, demanding that reader must remember their story for the future. As 

demonstrated in the previous chapter, these authors make the connection between memory and 

action, by stating that the reader must be a tolerant person, must speak out against injustice and 

must always protect those who cannot protect themselves against violence done by the State. The 

memoirs communicate a strong sense of responsibility to the reader, so much so that the parting 

words can be characterized as a call to action against political extremism and social injustice in 

the twenty-first century.  

Another important aspect of the later chapters of the memoirs is that survivors describe 

having a feeling that Nazism never truly disappeared. Besides the fear experienced by survivors 

due to the political moments they experienced after arriving in Brazil, the memoirs point to the 

fact that survivors took their fears of Nazism along with them in their suitcases to Brazil. The 

possibility of a Nazi presence afflicted their existence and identity as Jews in Brazil. Of the eight 

memoirs analyzed, Sabina Kustin’s account is the one that touches most on the topic of Nazism 

continuing to exist after the War, as well as its latest resurgence in the current century. Implied in 
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her call to action is the topic of neo-Nazi activity in Brazil, which is based on the “lies which 

Hitler’s excessive ambition left behind with his henchmen” (20), the greatest lie they inherited 

from Hitler being the one that Jews, Gypsies, and Blacks are inferior races. Kustin alludes to the 

possibility of remnants of a hidden Nazi past in Brazilian society, though she does not quite state 

or explain to what extent Nazism had a presence in Brazil. But, as a survivor, she states, “To this 

day, we bear fruit of the Catastrophe, the greatest crime ever committed against Humanity” (20), 

and she claims that every facet of the Holocaust must be identified and addressed. To examine the 

topic of Nazis in Brazil, this last chapter is dedicated to original research on the high-ranking Nazis 

who found refuge in Brazil following World War II.  

Ira Levin’s best-seller book Boys from Brazil (1976) and the film (1978) based on the 

thriller, starring Academy Award winners Laurence Olivier and Gregory Peck, helped to cement 

a fictionalized image of fugitive Nazis living freely in Brazil in the 1970s. The fiction novel and 

the film portrayed fugitive Nazis continuing their political plan to build a “fourth Reich” in South 

America by cloning hundreds of young “Hitlers.” The message of the book and film helped to 

create a mystified impression that remains active in popular culture and imagination to this day. 

When stepping away from the realm of fiction and analyzing the historical events that took place, 

complex questions regarding governmental collaboration in aiding Nazis to flee to Brazil quickly 

arise, such as in the case of the Missão Militar Brasileira (Brazilian Military Mission). At the same 

time, the tightening of immigration laws restricted relocation of displaced persons through secret 

circulars37 meant to keep “stateless” people from entering the country. Exploring these issues helps 

                                                

37 Such as Secret Circular 1.127, of June 7, 1937, which banned granting visas to all persons of “Semitic 
origin,” causing a 75 percent decrease in Jewish immigration to Brazil, so that in 1938 only 530 Jews 
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to answer recurring questions that come up when analyzing the plight of Jewish survivors in Brazil. 

Any examination of the narratives of Holocaust survivors in Brazil must take account of the 

circumstances and context of a Nazi presence in the country as well. 

After the end of World War II, the Allied Control Council administering Germany invited 

Brazil, as the only country from Latin America, to send a military mission to Germany. The Missão 

Militar Brasileira (MMB) was set up in the American sector of Berlin, in March 1946, and 

remained there until December of 1949. Under the supervision of the Ministry of Foreign 

Relations, the main objective of the MMB was to assist in solving the “problem of millions of 

displaced persons in Germany” (Tavares, 48) and provide aid and relief in repatriating Brazilian 

citizens living in Germany, most of whom had German roots and/or German citizenship, back to 

Brazil. Further, the MMB’s goal was also to identify German engineers and technicians who might 

help develop Brazilian industry, to acquire laboratory equipment, as well as gather useful 

information on the military, economic, and political climate of Central Europe, and to select and 

send immigrants of interest to Brazil (Frotscher, 82).  

As far as Brazilians who were seeking the assistance of MMB to return to Brazil, according 

to the director of the MMB, former colonel of the Brazilian Military Aurélio de Lyra Tavares, 

about 83 percent had arrived in Germany between 1938 and 1939.38 That increase in emigration 

from Brazil in 1938 can be attributed to the fact that during this year the Brazilian government put 

                                                

were allowed to immigrate (most by presenting forged documentation); see Maria Luiza Tucci Carneiro’s 
Cidadão do mundo (Editora Perspectiva, 2010), and Jeff Lesser’s Welcoming the Undesirables 
(California UP, 1995).  

38 Tavares, A.L. Quatro anos na Alemanha ocupada. Rio de Janeiro, Biblioteca do Exército: 1951. p. 64. 
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pressure on its immigrant population through a series of restrictive nationalization law-decrees. 

For German-Brazilians it meant that their children who had been born in Brazil could no longer 

have German nationality conferred onto them (Frotscher, 84). Because of this measure, more than 

eight thousand people chose to return to Germany rather than to adhere to the forced acculturation 

measures. The annual statistics kept by the German government referred to these returning 

members as “Reichsdeutsche Einwanderer,” immigrants of German citizenship who had left the 

national territory for at least one year to establish themselves elsewhere, and not as 

“Rückwanderer,” returning emigrants. As many as 692 returned to Germany in 1937, 2,536 in 

1938, and 5,156 in 1939 (Statistisches Jahrbuch für das Deutsche Reich, 1943). Important to note 

is that once in Germany, these “immigrant-citizens” were subject to complying with German law, 

including the requirement for enlisting in military service, instituted by Adolf Hitler in 1935. In 

fact, a few hundred of these Brazilian-born Germans served in the Wehrmacht (Oliveira, 17), while 

a number of German settlers living in Brazil served in the army when Brazil joined the Allied 

forces in 1942. According to Getúlio Vargas, “since Brazil gave them bread, it was their duty to 

give Brazil their blood” (Oliveira, 54) and prove their allegiance;39 thus about seven hundred40 

German-born Brazilians served Vargas’ Força Expedicionária Brasileira’s 11th Infantry Regiment 

in Italy, fighting alongside the American 92nd Infantry division and the Japanese-American 442nd 

Infantry Regiment. 

                                                

39 Besides Brazilians of German ancestry, Brazilians of Italian and Japanese ancestry were also intentionally 
recruited to join FEB (Oliveira, 57) to fight from September 1944 to May 1945.  

40 According to Oliveira, 368 were from Rio Grande do Sul, 213 from Santa Catarina, and 106 from Paraná, 
and while the numbers from the states of São Paulo, Rio de Janeiro, and Minas Gerais are not certain, he 
estimates the total number to be around 726 (Oliveira, 59).  
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With the chaos of the end of the war, thousands of German citizens, many who had no 

connection whatsoever to Brazil, would line up in permanent lines outside the doors of the MMB, 

wishing to find a way out of Germany (Tavares, 64). The Directorate of Prisoners of War and 

Displaced Person communicated41 to the chief of the MMB their decision to grant permission to 

repatriate Brazilian citizens in the effort to minimize the problem of displaced persons throughout 

Germany. However, as Frotscher points out, the German-Brazilians seeking to leave were not by 

definition displaced persons,42 as were the nearly 10.5 to 11.7 million stateless survivors from over 

twenty countries that found themselves in German territory (86) after being victims of the atrocities 

committed in the name of National Socialism. Even though the majority of applicants for Brazilian 

repatriation were in Germany of their own free will and were not persecuted victims of the regime, 

the MMB as well as the Allied High Commission issued permission for them to leave Germany. 

The MMB was also responsible for funding the long voyage from Germany to Brazil to each 

person granted passage (Frotscher, 89). By the end of its operation, the MMB aided the 

immigration of more than 8,000 Germans, Brazilians, and “immigrant-citizens” who could prove 

dual citizenship, and granted them exit visas43 to Brazil. 

                                                

41 Arquivo Histórico do Itamary 14/06/1946, Office da MMB ao Ministro de Estado das Relações 
Exteriores. Pasta 118-5-3.  

42 Displaced Persons were “civilians outside the national boundaries of their country by reason of the war: 
(i) who are desirous but unable to return, or to find homes without assistance; or (ii) who are to be returned 
to enemy or ex-enemy territory.” (Supreme Headquarters Allied Expeditionary Forces (SHAEF) files G-
5, 115.04, rev ed 26 Aug 1944). 

43 These exit visas were granted after a screening process that included checking one’s past political 
activities as well as their proof of Brazilian citizenship or relationship to someone already living in Brazil, 
for purposes of family reunification. The Office of the United States Political Adviser noted that the 
military authorities were exerting much pressure to repatriate as many Germans, as quickly as possible, 
without following through with the screening process. See AHI 06/05/1946, Folder 118-5-3; IFZ, 
05/09/1946, POLAD/POLA 744/48. 
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There were also those who had returned to Germany after Brazil had severed its diplomatic 

relations with Germany on January 29, 1942. By the end of the war, German officials, diplomats, 

and consulate members who had returned to Germany as “Rückwanderung” alleged that they were 

in fact farmers and technicians eager to immigrate to develop Brazilian economy. These were 

ultimately granted permanent visas to Brazil, such as the case of ex-consul Dr. Ludwig Aeldert 

(see Figure 2). The consul of the German Consulate in Curitiba, Paraná, was a loyal supporter of 

Hitler and often gave eloquent opening speeches at the meetings known as Conferencia Hitlerista44 

(“Hitlerist Conference”) hosted by members of the German colony in the capital of Paraná. Early 

in 1933, he said in an interview to the Correio do Paraná (Parana Mail), when reflecting on the 

ascension of Adolf Hitler to chancellor on January 30,  

 

It cannot be a wonder that the body weakened, first by war [World War I], 

then by a bleeding [Treaty of Versailles], is then plagued by internal 

disturbances. The nationalist government, which has just assumed the 

direction of the German State, in the first place wishes to protect the people 

against internal and external disturbances, in order to guide them to its 

glorious destinies.45 

                                                

44 For in-depth analysis of local NSDAP chapters that existed throughout Brazil, the country with the 
greatest number of members outside of Germany, from 1928 to 1938, and their activities, see works by 
Ana Maria Dietrich: Nazismo Tropical: O partido nazista no Brasil (2007); and Caça às suásticas: o 
partido nazista em São Paulo sob a mira da polícia política (2001).  

45 “A Allemanha de hontem e de hoje: O Sr. Ludwig Aeldert, consul da Allemanha, concede-nos 
interessante entrevista sobre a politica do seu paiz” Correio do Paraná. Ano II. No. 224. 10 de fevereiro 
de 1933.  
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By 1950, the general ex-consul Dr. Ludwig Aeldert quickly claimed to be a farmer in order to 

leave Germany behind.  

 

Figure 2: German ex-consul of Curitiba, Paraná, requested his permanent return to Brazil 
alleging to be a farmer. He immigrated first, then his wife Alma and son Benno followed 
a year later, settling down at Fazenda Cipó Castro in Paraná. Source: Brasil, Cartões de 
Imigração, 1900–1965, Ludwig Aeldert, Immigration, citing 1950, Arquivo Nacional, Rio 
de Janeiro.  

 

According to colonel Lyra Tavares’ records, between February 1947 and December 1949, 

about 2,445 Brazilians and 2,752 foreigners departed to Brazil on eleven different trips on the ships 

Satarém and Duque de Caxias, as well as 1,749 immigrants. The MMB ended its operation on 31 

December 1949. By then, 985 Brazilians and 1,393 foreigners eligible for repatriation to Brazil 

were left behind in Germany (Frotscher, 93). The question of how many among these foreigners 

were actual Nazi criminals of war trying to escape remains unanswered. Kurt Schrimm, German 

prosecutor and head of the Central Office of the State Justice Administration for the Investigation 

of National Socialist Crimes in Ludwigsburg, estimates that between 1,500 and 2,000 Nazi war 

criminals immigrated to Brazil after the War in order to escape justice (Klein, 2018). 
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During the screening process of the MMB, Tavares notes, the lack of German authorities, 

which had been dismantled, and archives, which were stored in building that were burned down 

or demolished, made it very difficult for the Brazilian authorities to certify a petitioner’s role 

during the war (Tavares, 71). However, this lack of documentation proved not to be of major 

concern for the Brazilian authorities since their Constitution, which was amended in 1946, 

included an article that stated that Brazilian citizenship was no longer removable from minors 

under 21 who had served in a foreign army not allied to Brazil. This amendment was a major 

departure from the laws passed in 1938 and 1939 regarding loss of nationality dependent on foreign 

military service. Thus, Tavares writes that while members of the NSDAP were at first denied exit 

visas, they were able to attain the visas after applying for them a second time (Frotscher, 92), 

because of the loosening of adherence to the denazification process by the MMB.  

At the same time, from 1945 on, the United Nations Relief and Rehabilitation 

Administration (UNRRA) assisted in the process of getting displaced persons visas to Brazil. This 

method aided the passage of most Jewish Holocaust survivors who immigrated to Brazil. In 1947, 

the International Refugee Organization (IRO) also joined this effort. While a complete list of every 

DP who received a visa to Brazil was not readily available for consultation, in analyzing specific 

cases, we see that Jewish refugees were often identified by their religion (“Israelita”) in their 

registration cards such as Figure 3, while other refugees such as the ones being repatriated via the 

MMB had no such identifier of religion written on their registration cards (e.g. Figure 4).  



 

104 

 
Figure 3: Stateless seamstress Zora Wolner Herzog arrived on December 22, 1946, 
with her nine-year old son Vlado Herzog. While in their entrance cards, their Jewish 
origins are not mentioned, only a few years later, Vlado is identified as being of 
Jewish religion on his immigrant card (see Rel: Israelita, at the top right side of the 
card above). Source: Brasil, São Paulo, Cartões de Imigração, 1902–1980, Vlado 
Herzog, 1955, certificate 1992614, registration 457440, Arquivo Público do Estado 
de São Paulo. 

 

 
Figure 4: An administrative lawyer, Ernst Theodor Loeb, sought refuge to Brazil as 
a farmer. He was granted permanent residency via the Missão Militar Brasileira 
(Brazilian Military Mission, MMB). Source: Brasil, Cartões de Imigração, 1900–
1965, Ernst Theodor Loeb Caldenhof, citing 1949, Folder number 004542307, 
Image number 00194. Arquivo Nacional, Rio de Janeiro.  
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Although there are speculations46 about the political affiliations of the Germans who were in fact 

repatriated to Brazil through the MMB, former Nazi war criminals chose to immigrate to Brazil 

through other already established channels. World-famous Nazi hunter Simon Wiesenthal began 

to trace the escape routes47 of important Nazis to Brazil in late 1967. Most recently, Gerald 

Steinacher48 and Marcos Guterman49 have detailed how the Vatican and the International Red 

Cross provided such escape to fugitives to South America. However, there are additional, 

previously unexamined instances that exemplify the arrival of known war criminals to Brazil 

through the normal channels of immigration that were available to foreigners desiring to relocate 

permanently to Brazil, which I explore below.  

It is important to note that while the entrance immigration records of some Nazis are readily 

accessible among the thousands of general immigrant masses, the records of high-ranking Nazi 

criminals, for example Mengele, were not to be found. The two types of characters I analyze are 

those who immigrated as (1) permanent residents to Brazil, who tried to build a new life, and those 

who were (2) temporary, frequent visitors for business in the country. In both instances, these 

immigrants went through the legal route available to them, mainly Decree no. 3.010 of 1938, 

Article 30, in the case of Herbert Cukurs, Decree no. 7967 of 1945, article 9, in the case of Franz 

                                                

46 According to Frotscher, exchanges between the US Office of Military Government of Germany and the 
State Department show that there were Germans, ex-members of the NSDAP, who left Germany without 
attaining exit permits but with Latin American passports in hand with destination to Brazil. (Frotscher, 
Méri. “De “alemães no exterior” a brasileiros? A repatriação de cidadãos brasileiros da Alemanha ocupada 
(1946–1949)” História Unisinos. 17(2): 81–96, Maio/Agosto 2013). 
47 See The Murderers Among Us: the Simon Wiesenthal Memoirs, McGraw-Hill: New York, 1967. 
48 See Nazis on the Run: How Hitler's Henchmen Fled Justice, Oxford University Press: Oxford, 2011. 
49 See Nazistas entre nós, Editora Contexto: São Paulo, 2016. 
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“Paul” Stangl, Gustav Franz Wagner, and Wolfgang Gerhard (whose identity Mengele assumed 

later on), and article 7 of Decree no. 7967 of 18 September 1945, in the case of frequent visitors 

Wilhelm Sassen and Hans Ulrich Rudel.    

A decorated Latvian pilot during the occupation of Latvia by Nazi Germany, Herbert 

Cukurs (see Fig. 4) became a member of the Arajs Kommando. This unit of auxiliary police,  under 

the command of SS collaborator Viktors Arajs, was responsible for the mass murder of Latvian 

Jews. Cukurs was known as the “Butcher of Riga” for his leading role in atrocities50 committed in 

the Riga ghetto.51 On November 30, 1941, German SS soldiers escorted by Latvian policemen 

under the command of Herbert Cukurs entered the ghetto. About 800 Jews, including infants and 

elderly men and women, were murdered, and 15,000 Jewish women were forced to walk in the 

freezing cold to the Rumbula Forest eight kilometers away. These women were murdered and their 

bodies were thrown into pits that had been prepared beforehand. Cukurs was also involved in the 

burning of synagogues, including the Great Choral Synagogue on Gogol Street, the largest 

synagogue in Riga, which was set on fire with 300 Jews trapped inside of it on 4 July 1941. He 

                                                

50 The details of his crimes here included are as described by the Yad Vashem International Institute for 
Holocaust Research Encyclopedia of the Ghettos during the Holocaust, Riga. See: Guy Miron and 
Shlomit Shulhani, The Encyclopedia of Ghettos, Yad Vashem Publications, 2009. 

51 In mid-August 1941, the German police, under the command of SS officer Rudolf Lange, commander of 
the SD and the Sipo in Riga, began to concentrate the Jews of Riga in the ghetto with an area of about 
9,000 square meters. According Yad Vashem, 29,602 Jews lived in this ghetto, including 8,212 men, 
15,738 women, and 5,652 children.  
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was also responsible for ordering the drowning of 1,200 Jews in the Kuldiga River. In total, Herbert 

Cukurs personally supervised52 the killing of more than 30,000 Jews from Riga.53 

 

Figure 5: Cukurs’s immigration registration entrance card; Source: Brasil, Cartões 
de Imigração, 1900–1965, Herberts Cukurs, 1945, Folder 004816366, Image 
Number 00041, Arquivo Nacional, Rio de Janeiro.   

 

After the war, Cukurs and his family stayed in France for seven months before embarking on their 

journey to Brazil, where he was granted permanent residency. Throughout the process of attaining 

documents for his immigration, Cukurs did not hide his real identity; rather the Brazilian 

government’s Ministry of Foreign Relations granted him a special salvo conduto (safe conduct) 

permission as noted on his registration card in Figure 5. Thus, Herbert, his wife, their three young 

                                                

52 See Anton Kuenzle, The Execution of the Hangman of Riga: The Only Execution of a War Criminal by 
the Mossad. Vallentine Mitchell: 2004  

53 Ibid, p. 126 
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children, and his mother-in-law sailed from Marseilles to Rio de Janeiro on Cabo de Buena 

Esperanza. They entered Brazil on March 3, 1946. 

Only four years after the arrival of Herbert and his family to Brazil, O Cruzeiro54 published 

a flattering article55 titled “From the Baltic to Brazil,” which included many scenic photographs, 

including of his “beautiful Aryan children,” against the backdrop of the famous image of the 

Sugarloaf Mountain at the mouth of the Guanabara Bay in Rio. In the article (see Figure A.7), 

published on June 24, 1950, the Cukurs family is introduced as “A family from Latvia flees from 

the horrors of war, lands in Rio on Carnaval Sunday, sells a camera and rebuilds their future: the 

story of how the paddle boats, floating boats, and motor boats came to grace the panorama of the 

Rodrigo de Freitas Lagoon.” The article provides the family’s story of arriving in Brazil as poor 

war refugees who become successful citizens. Cukurs was described as an example, the very 

embodiment of “tenacity.” In fact, in his first years in Brazil, Cukurs built a small nautical 

recreational center at a lagoon in Rodrigo de Freitas, in Rio de Janeiro, where he introduced water 

skiing, which until then Brazilians had only ever seen in movies. With the revenue from the 

business, the family opened a floating restaurant and began to manufacture paddle boats. Then 

they acquired three small planes and moved to Bahia, where they provided flight tours of the scenic 

coast to tourists. In 1953, they moved once again, this time to the port city of Santos, where they 

quickly became known for their water jet skis. In 1957, they settled in São Paulo City and 

                                                

54 Founded by Assis Chateaubriand, O Cruzeiro was a well-established weekly illustrated magazine of 
Diários Associados. With a circulation reaching all major cities in Brazil, Portugal and its colonies, O 
Cruzeiro also included articles from correspondents from Lisbon, Paris, Rome, Madrid, London, Berlin, 
New York. It ran from 1928 to 1985.  
55 João Martins, “Do Báltico para o Brasil.” O Cruzeiro, 24 Junho 1950. Ano 22, No. 36, p. 118–122. Rio 

de Janeiro.  
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established an ever-expanding and successful hydroplane business56 flying small planes along the 

picturesque coastline.    

Cukurs never sought to hide his identity; on the contrary, when the story of Eichmann’s 

kidnapping in Argentina broke, Cukurs’ felt threatened, and turned to local authorities and asked 

for their protection. He filed a petition, stating that he feared for the safety of his family due to the 

allegations being made against him and his integrity by the Jewish community. The Brazilian 

secret service not only guarded his home, but also gave him a license to carry a weapon for 

protection (Kuenzle, 47). The Brazilian government was aware of who Cukurs was after the Jewish 

community in the state of São Paulo filed official complaints, petitioning for the removal of his 

Brazilian citizenship and requesting that he be tried and sentenced for his wartime crimes. 

According to the Ministry of Justice and Interior Affairs, except for accusations brought forth 

against Cukurs by the Federação das Sociedades Israelitas do Rio de Janeiro (Federal Jewish 

Society of Rio), there was no issue of legality regarding Cukurs’ entrance into the country. Further, 

though Cukurs had been a commandant of a ghetto in Riga, he had immigrated to Brazil with the 

aid of the International Refugee Organization (IRO), and it was not a proven fact whether or not 

he had been a war criminal.  

A month after O Cruzeiro newspaper published a flattering article featuring the exemplary 

immigrant family, other newspapers articles began to appear reporting on allegations made against 

Cukurs. On July 22, 1950, O Cruzeiro published another piece,57 but this time the tone was much 

                                                

56 “Um Homem Constrói a máquina de voar.” Diario da Noite. Ano XLV, No. 13,845, 2 fevereiro 1970. p. 
2. S. Paulo. 

57 “Culpado ou Inocente?” O Cruzeiro, 22 Julho 1950. Ano 23, No 40, p. 38–40. Rio de Janeiro.  
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different from the previous article. The headline posed the questions “Guilty or Innocent?” while 

a photo of Dr. Alfred Gartenberg, the Jewish representative of the Federação Israelita do Rio, 

points his index finger in an accusatory manner (see Figure A.8). The photo contains the following 

caption, “I accuse! – shouts Dr. Alfred Gartenberg, senior official of the Jewish Federation of Rio, 

which brings together forty-six Jewish organizations.” The article begins by acknowledging that 

“The report we published recently about the Cukurs’ floating planes and paddle boats on the Lagoa 

Rodrigo de Freitas caused an unexpected repercussion” (Martins, 38). This article was written by 

João Martins, the same person who authored the one a month earlier. He stated that his intention 

in the first publication was to first publicize the picturesque city of Rio (the same way he did in 

previous publications), and secondly, “to give everyone a lesson in optimism” (40), and show 

human beings’ ability to recover when catastrophe falls on them, “through the stories of such 

people, who fleeing the horrors of war, had been able to rebuild their own lives by effort and 

perseverance” (40).  

Martins described the repercussion his article created: “Shortly after the publication of my 

work, the Federação Israelita do Rio, located at Rua do Rosário, 77, 4th floor, publicly denounced 

Herbert Cukurs as one of the great criminals of the last war and as directly responsible for dozens 

of thousands of murders in the Baltic countries” (40). He states that he “was not at all pleased with 

the idea of having believed the lies of a Nazi executioner, a murderer for the Gestapo, and of 

having told his story as an example instead of the many others out there of victims of the fury of 

totalitarianism and fanaticism that shame humanity” (40). Martins lays out the accusations and 

includes findings from his own interview with Dr. Gartenberg and Dr. Israel Scolnicov, who 

organized a dossier dealing with the matter. “Interviewing [the two], I learned that the Federation 
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had long ago located the accused through contacts with the World Jewish Congress and the Nazi 

Crimes Investigation Committee in the Baltic States” (40). Based on the testimonies of four 

Latvian Jews, residing in Germany and Canada, Cukurs was identified as directly responsible for 

the liquidation of the Riga ghetto. The dossier contained the following accusations against Cukurs: 

(1) being responsible for the murder of 30,000 Jews on the night of 29 November and 7 December 

1941, (2) desecration of the Jewish cemetery of Riga on 2 July 1941, (3) fire of the great synagogue 

of Gogol Street on 4 July, 1941, where he burned 300 Lithuanian Jews, who found shelter there, 

alive, (4) sterilization and subsequent assassination of 300 Jewish men in Bansk in July and August 

1941, (5) drowning of 1,200 Jews in Kuldiga, (6) direct murder of more than 500 Jews, and (7) 

numerous cases of rape and moral degradation. Facing these accusations, Cukurs defended 

himself. Martins included in the article Cukurs’ defense as well: “Cukurs claims to have lived 

without political preoccupations, devoting his life entirely to aviation, and that his country was 

invaded by the Russians on 17 June 1940, and that the Latvian Jews dominated and enslaved the 

rest of the population, carrying out massacres and tortures that wiped out more than 30,000 

civilians” (40). Furthermore, Cukurs claimed that during the Russian occupation, he disguised 

himself as a peasant and took part in the underground resistance movement. He then joined the 

Latvian army and fought the Russians alongside the Germans when they began their offensive in 

July 1941. He maintained that he did not take part in any massacre against Jews. He also stated 

that he had attained permission from the allies to go to France after the end of the war, where he 

remained until he “obtained the permission of the Brazilian Government to emigrate in a definitive 

character; he never changed his name, never went into hiding, and was not accused by allied 

authorities” (40).  
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Martins ends the long article by stating that as a reporter, he could only lay out both sides 

of the case, but he urged the Brazilian authorities to investigate the case. “What is evident, is that 

the Brazilian authorities have a moral obligation to properly investigate the case so that our country 

is not designated as a haven for criminals” (40); he continues, “If Cukurs is innocent, defend his 

right to live in peace, because by granting him Carteira Modelo 1958 the government tacitly 

acknowledged his good background and moral integrity. If he is guilty, acknowledge the mistake 

and deliver him to the deserved punishment. This is an explanation that all of us, Brazilians, expect 

and can demand” (40).  

Martins was correct to point out that the crimes of Cukurs and the accusations had already 

been public knowledge before his widely read publication, but his article is what sparked more 

public conversation about the case. A few months after his publication, the popular Revista da 

Semana published an edition featuring as its main story the plight of Herbert Cukurs and his family. 

The family portrait (see Figure A.9) on the first page of the article includes a disturbing caption 

describing the photoshoot: “‘A Family of Assassins,’ said Cukurs laughingly as the photo was 

shot. ‘Here are the criminals persecuted by the Jews’” (5). The article’s title, “The Defense of the 

Man of the Paddleboats,” already sets the tone of Carlos Tenório’s publication. Tenório writes that 

he arrived at the Cukurs residence at eleven-thirty a.m. and was greeted by a “strong boy with long 

blond hair, like the American Tarzan, who was leaving” (6). Cukurs was already waiting for 

Tenório. “He approached. He is a tall and strong, gray-haired man, with a calm physiognomy, 

                                                

58 The National Registry of Foreigners, also known as “Carteira Modelo 19,” established in 1938 during 
the Vargas regime, was a mandatory document issued to all foreigners under the age of 60 who resided 
in the country.  
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speaking in a low voice in contrast to the German orders he gave to his children” (6). Tenório 

quickly acquainted the reader with the subject’s background: “That he resides and explores the 

paddleboat trade at Lago Rodrigo de Freitas, is already public knowledge. That he was born in 

Latvia on 17 May 1900, and was a pilot captain, who built planes, and fought for the Nazis, is also 

known” (6). He then continues bringing the reader to the current topic of interest, “that the case 

became a hot topic in the face of a demonstration and depredation by young Jews, whom the police 

already find guilty and have oral evidence of their deliberate offence to national security… This… 

is already out of date, as it is so well known” (6). Here the implication seems to be that the public 

is aware of the fact that Jews are supposedly prone to stirring up trouble. The interview begins 

with Cukurs stating that he is not an anti-Semite, and that being part of the military made him an 

“apolitical” person, who denies all charges brought up against him.  

In the article, Tenório also includes parts of an interview he did with Dr. Alfred Gartenberg, 

the representative of the Jewish Federation in Rio. Before Gartenberg begins to state the 

accusations that had been collected by the Nazi Crimes Investigation Committee in the Baltic 

States, he explains to Tenório that this committee “is like many other organizations created to 

collaborate with the Nuremberg tribunal. This one was created by people who are interested in 

helping the authorities.” Then, the interviewer interjects, “This committee was created by Jews, 

according to what we have been told” (8). Gartenberg replies, “No. It has English officials and 

other people as well” (8). Tenório writes, “He reads Major So-and-So, skips three names, reads 

another name, skips a few more, says another one and is done.” Gartenberg states the crimes that 

the Federation had gathered against Cukurs, the same as the ones mentioned in the article by 

Martins. The peculiar language and observations included in the article indicated that Tenório was 
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not fully trusting of the Jewish representative. He describes Gartenberg slamming a pencil a few 

times on the table while describing Cukurs’ crimes, “a nervous tic or a learned behavior?” Tenório 

wonders out loud, and answering his own question writes, “It doesn’t matter to us.” Besides this 

strange observation, the article ends with another remark that stands out: “Seven-thirty p.m. We 

descend from the Jewish Federation by elevator, to the ground floor, which is completely dark. Dr. 

Alfred Gartenberg turned the lights on and searched for the key to open the iron gate. He had not 

brought the keys down with him. And Fernando, the building’s caretaker, was already gone. We 

stayed there together for about half an hour. An unpleasant sensation, really. We only left when 

Fernando, after being called back, returned” (50). Tenório does not explain why it was unpleasant 

to wait with Gartenberg. However, from the tone of the article it is clear that the Jews, the 

Federation, are perceived as more menacing than the soft-spoken Cukurs and his “beautiful 

healthy-looking blond children” (6).  

Three years later, Cukurs appeared in an article about the tenth anniversary of the Warsaw 

Ghetto Uprising and a tree-planting campaign in Israel, published in the Revista da Semana on 2 

May 1953. “Warsaw was not an isolated case. In any Jewish community there was an executioner 

of Hitler. In Riga, for example, it was Herbert Cukurs, who now lives happily and peacefully in 

Copacabana” (50). The quote continues, “In a daring move that reaches the streaks of the 

unfathomable,” Cukurs attempted to obtain Brazilian citizenship, but “the Justice Minister, 

interpreting the sentiment of our people, rejected the claim of war criminal number seventeen on 

the list of the Nazi Crimes Investigation Committee in the Baltic States” (50). In fact, the Ministry 

of Justice did decide to “halt the process of petition for naturalization, in virtue of the uncertainty 

of information available regarding his life prior to naturalization” (See Figure A.10). Furthermore, 
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the Minister states that “except for the stated complaints and protests of the Federation of Jewish 

Societies of Rio de Janeiro and indications of some State Assemblies, nothing positive was left 

against the legality of the entry of this foreigner in the country, by virtue of the visa granted by the 

Brazilian Consulate in Marseilles.” Additionally, “the information from the Ministry of Foreign 

Affairs only mentions that Herbert Cukurs was commander of the ghetto in Riga” and “it had not 

been proven that the alien in question is a war criminal.” Though the issue in question could have 

been further investigated, the Ministry of Justice simply never approved Cukurs’ petitions for 

naturalization, while also never confronting the criminal accusations against him. The ambivalence 

that surrounded the Cukurs case was common in Brazilian bureaucracy. For example, when 

Jacques de Bernonville, a French collaborator, senior police officer of the Vichy regime’s 

paramilitary Milice, was identified by immigration officials in Canada, he fled to Brazil. He arrived 

in Rio on 21 August 1951, to stay permanently. His entrance document (see Figure A.11) shows 

that like Cukurs, he was also granted a special salvo conduto permit by the Brazilian Consulate to 

immigrate easily to Brazil. In 1954, the French government located him and requested his 

extradition on treason charges59 (Fulford, 1). Since Brazil had no extradition treaty with France, 

the Supreme Court of Brazil refused to extradite him, and he was able to escape punishment. He 

                                                

59 “He helped to isolate French Jews, making their eventual murder possible. He made war on the Resistance 
movement. He took an oath to Hitler, and by the fall of 1943 was on the German payroll, in the Waffen 
SS. As the war ended, he was on the run. France had a warrant for his arrest; at least two monasteries in 
France hid him, and eventually he crossed in to Spain. In 1946 he entered Canada as a tourist, under the 
name of Father Jacques Benoit. He was tried in absentia in France and sentenced to death. (Source: 
Fulford, Robert. “An affair that Quebec would rather forget.” The Globe and Mail, 1996.) For more on 
Bernonville, see Yves Lavertu’s The Bernonville Affair: A French War Criminal in Quebec after World 
War II, Robert Davis Publishing, 1995.  
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remain in Brazil until his death60 in 1972, and though Brazil refused to extradite him to France 

when he was alive, his death certificate states that Jacques Charles Noel Duge de Bernonville’s 

body would be buried in Saint Servan, France.  

The United States’ Central Intelligence Agency was also aware of Cukurs’s presence in 

Brazil. Herbert Cukurs was the subject of a correspondence between the CIA Deputy Director and 

the Secretary of State in February 1955. The correspondence lays out the biographical information 

as well as the crimes attributed to him. But the interest of the letter lies in a different issue entirely: 

“Source stated that several of these Jewish organizations have been involved in pro-Communist 

activities and that many of the individuals connected with the Cukurs affair were known 

Communists” (CIA, FOIA, Cukurs, Herberts_0008). The issue was not that a war criminal was 

living freely in Brazil, but rather that those accusing him were possibly Jews and Communists.  

                                                

60 Bernonville was killed by the son of his housekeeper. His body was discovered under a portrait of Marshal 
Petain. (Source: Yves Lavertu’s The Bernonville Affair: A French War Criminal in Quebec after World 
War II, Robert Davis Publishing, 1995). His death certificate states cause of death as “mechanical 
asphyxia,” and though Brazil refused to extradite him to France when he was alive, the certificate states 
that Jacques Charles Noel Duge de Bernonville’s body will be buried in Saint Servan, France (Source:  
Brasil, Rio de Janeiro, Registro Civil, 1829–2012, Jacques Charles Noel Duge Bernonville, Certidão de 
Óbito No. 48,392, 2 Maio 1972. Folder 004366691, Image Number 01351).   
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The Cukurs’ case was widely reported for over a decade throughout Brazil.61 After years 

of political inaction by the likes of Rio city councilman Cotrin Neto,62 who refused63 to sign a 

request issued by the Liga Israelita for the expulsion of Cukurs and stalled the case before the 

Municipal Court, and given the lack of political attention to the serious allegations brought forth 

against Cukurs by the Jewish community, Israeli special forces Mossad agents64 took up the case 

and closed in on Cukurs. Their original plan was to identify him, get him to confess to his wartime 

crimes, overpower (and not kill) him, and take him to Israel for his final judgment. Yet, once 

apprehended, Cukurs reacted violently and the Mossad operatives killed him on the spot,  leaving 

his body inside a chest with a note detailing his verdict,  

 

“Considering the gravity of the crimes of which HERBERT CUKURS is 

accused, notably his personal responsibility in the murder of 30,000 men, 

women and children, and considering the terrible cruelty shown by 

                                                

61 A few of the major publications where he appears include: Tribuna da Imprensa (RJ), Diario de Noticias 
(RJ), Nossa Voz (SP), Correio da Manhã (RJ), Ultima Hora (RJ), and Jornal do Brasil (RJ).  

62 He was an integralist and member of the Partido de Representação Popular (Popular Representation 
Party, PRP). The PRP was a right-wing, nationalist political party founded in 1945 by ex-integralist 
leader Plinio Salgado; it remained active until 1965. For a thorough analysis of this political group, see 
Gilberto Grassi Calil’s O integralismo no pós-guerra: a formação do PRP, 1945–1950. Porto Alegre: 
EDIPUCRS, 2001. 

63 “Vereador integralista não forma contra o nazista” Tribuna da Imprensa. Ano 2, No. 205, 25 Agosto 
1950. Rio de Janeiro.  

64 In Anton Kuenzle and Gad Shimron’s The Execution of the Hangman of Riga: The Only Execution of a 
Nazi War Criminal by the Mossad (2004), the authors describe the operation carried out in 1964 and 1965 
to locate, identify, and apprehend Cukurs. Anton Kuenzle planned and carried out the operation by posing 
as a successful businessperson and offering Cukurs a lucrative deal, which had to be sealed in Uruguay. 
This was done to entice him away from his secure life in Brazil and to lead him to a trap laid out by 
Mossad in Montevideo.  
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HERBERT CUKURS in carrying out his crimes, we condemn the said 

CUKURS to death. He was executed on 23 February 1965 by ‘Those Who 

Will Never Forget.’” 65  

In a New York Times newspaper article, “Israeli Envoy Linked to Killing of Latvian Nazi in 

Montevideo,” dated 10 March 1965, Herbert Cukurs’ son was interviewed. Gunnar Cukurs was 

quoted as having said that Soviet agents might have been involved in his father’s death, since 

Cukurs had been sought as much by the Russians as by the Jews (CIA FOIA Herbert 

Cukurs_0012).  

In the next two examples, we see once again how Brazilian immigration laws allowed for 

the smooth movement of former Nazis into the country. Top-ranking former Nazi officials Franz 

Paul Stangl (1908–1971) and Gustav Franz Wagner (1911–1980) both arrived from Syria to Brazil 

in 1951. In analyzing Franz Stangl’s immigration card (see Figure 6), we see that his passport 

(number 193) was issued by the General Security Authorities in Syria on 11 April 1951. His 

permanent visa, number 682, was granted by the Brazilian consulate of Beirut, Lebanon on 21 

Abril 1951, under Article 9 of the decree-law 7967 of 1945, which conferred definite permanent 

status to foreigners who met certain required conditions66 to remain permanently in Brazil.  

                                                

65 Kuenzle, Anton, Gad Shimron. The Execution of the Hangman of Riga: The Only Execution of a Nazi 
War Criminal by the Mossad. Vallentine Mitchell, 2004. p. 127 

66 The law stated that “in the admission of immigrants, the need to preserve and develop the ethnic 
composition of the population, the most desirable characteristics are that of those with European ancestry” 
(Brazil. Decreto Lei 7957). Additionally, it demanded proof of no criminal activity in the past, good 
health, work experience in technology, sufficient savings available to not need government welfare for 
living expenses. 
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Stangl was born in Austria in 1903 and joined the Austrian police in 1931, where he became 

a criminal investigator in the political division. In 1940, he joined the Euthanasia Program at the 

Hartheim Castle Institute. In March 1942, Stangl became commandant of the Sobibor 

extermination camp in Poland, where between two hundred thousand and two hundred fifty 

thousand prisoners were eliminated from May 1942 to October 1943. Under his supervision, four 

hundred people, mostly Jews, were murdered in Sobibor daily (Guterman, 140). Later that year, 

he became commandant of Treblinka, where he was responsible for the deaths of 870,000 Jews 

(Yad Vashem, Shoah Resource Center, Stangl). He also worked briefly at the Trieste camp in Italy 

in September 1943, where he organized anti-partisan actions. 

 

Figure 6: Franz Paul Stangl’s entry immigration card; Source: “Brasil, Cartões de 
Imigração, 1900–1965,” Paul Stangl, 1951, Folder 004851753, Image Number 
00133, Arquivo Nacional, Rio de Janeiro.   

 

At the end of the war, Stangl returned to Austria, where he was caught by the Americans and 

arrested for being an SS member. However, in May 1948, he escaped to Rome with the help of the 
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Red Cross (Guterman, 142). In Rome, the Austrian bishop Alois Hudal67 received him, hosted 

him, and provided him with money and documents, which aided his departure to Damascus, Syria 

(Guterman, 142). Important to note is that when his wife Theresa left Austria to join her husband 

in Syria, she did not hide information about her husband from the authorities. In fact, “the 

documents submitted by Theresa to the Austrian authorities revealed the whereabouts of the 

fugitive Stangl” (Guterman, 142), but this fact seems to have been completely disregarded. 

Without any hitches, Theresa “dispatched the family's belongings with an enormous label that 

read, ‘Franz Paul Stangl, Schuuhader, Heluanie 14, Damaskus’” (Guterman, 142). As if that were 

not enough, Theresa informed the authorities, in writing, that the address belonged to her husband 

Franz Stangl. The family stayed in Syria, where Stangl worked first in textiles, then as a mechanic, 

until 1951. Guterman states that the family left when a police officer who lived in the house across 

the street from their home became interested in pursuing a relationship with one of Stangl’s 

daughters. “Theresa went to Beirut and to various South American embassies seeking a visa to 

leave the Middle East. It was then that Brazilian diplomats became interested in Stangl, who had 

offered them his mechanic's services, and thus obtained the visa for the family to move to Brazil” 

(142). The family settled in São Bernardo do Campo, São Paulo, where they built their own house. 

Stangl worked a series of jobs in textiles, until he secured a permanent position at Volkswagen, 

and his wife became a secretary at Mercedes-Benz (142).  

                                                

67 Bishop Alois Hudal was a key figure in the church network in Italy, who sympathized with Nazis and 
war criminals. Like many clerics, Hudal claimed to know nothing about the catastrophe that had befallen 
Europe and still saw the National Socialists as Europe’s saviors from Bolshevism. Hudal saw himself as 
obliged to devote his “entire charity work primarily to the so-called ‘war criminals,’ who are being 
persecuted by the Communists and ‘Christian Democrats’” (Steinacher, 113).  
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By 1965, the family moved to Brooklin, an upscale neighborhood in the southern region 

of São Paulo City. Though the family seemed to be settled in quite nicely and Stangl had left his 

past behind him, since 1961 his name had been on the list of war criminals sought by the Austrian 

authorities. This meant that the Austrian consulate in São Paulo had “sufficient information to 

know that this Brooklin resident had commanded the concentration camps of Treblinka and 

Sobibor” (Guterman, 145). In 1964, when the Treblinka trials began to take place, Stangl’s name 

began to appear in international news, including in Brazil.  

However, it was only after his arrest that the Jornal do Brasil (RJ) newspaper began to 

publish68 continuously and extensively about Stangl’s presence in Brazil. That first article, 

published on 2 March 1967, titled “Ex-nazi is apprehended in S. Paulo,” stated that, “Mistaken at 

first for Joseph Mengele, Franz Paul Stangl, an ex-nazi employed at Volkswagen for the last four 

years, was apprehended by agents of the São Paulo Department of Political and Social Order” (1). 

The article stated that the governor of the state of São Paulo, Abreu Sodré, himself broke the news 

to journalists, when he called them to the Palácio dos Bandeirantes, the night before. After being 

captured on 28 February 1967 by DOPS agents Italo Ferrigno and Audário Tinoco, Stangl was 

transferred to federal custody. A few days later, on 3 March, Jornal do Brasil published a more 

detailed account, titled “Stangl confesses that he decimated Jews.” This article stated that “Before 

being taken to Brasilia [to federal custody], Franz Paul Stangl confessed in São Paulo that he had 

been involved in concentration camps, but repeated many times that “I only followed orders, 

                                                

68 Throughout the months of March, April, and May, Jornal do Brasil covered Stangl’s case on a daily 
basis, often publishing the articles on the front page. These reports provided insightful detailed 
information about the case as it developed.   
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sometimes even directly from the Führer, because I held a high position in the Nazi police force” 

(1).  

The question remains, how was Stangl discovered in Brazil? Information about Stangl’s 

exact location in Brazil was provided to Simon Wiesenthal, head of the Documentation Center in 

Vienna, in 1964 by a former Gestapo member living in Brazil. According to Wiesenthal, the 

information was “bought on the basis of a cent per head of a person he killed,” (“Ex-agente,” 11). 

The anonymous person provided Stangl’s home address to Wiesenthal for the price of U$7,000 

for his cooperation. It is quite disturbing to read the description of how the price was negotiated. 

Wiesenthal disclosed in a press release,  

 

He told me: “I believe you are interested in locating Stangl.” Before my 

confirmation, he said that he would help me in exchange for twenty-five 

thousand dollars. I replied that I did not have that amount. He lowered his 

price to fifteen thousand and I, once again, said I did not have the money. 

Then, the former Gestapo member asked, “How many dead are you 

concerned about?” I answered that Stangl was responsible for the death of 

700,000 victims. He then asked for a penny per head for a total of seven 

thousand dollars. (“Ex-agente,” 11) 

Once Wiesenthal had acquired the information about Stangl’s whereabouts in Brazil, he quickly 

began an investigation. Important to note is that with the exception of Eichmann in 1960, a criminal 

of such rank had never been arrested. Wiesenthal stated that Stangl had become a person of interest 

to him when, in 1948, Wiesenthal learned that after being imprisoned in an American prisoner-of-
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war camp, Stangl had fled to Damascus. “Stangl was the second name on my list. His name was 

placed after Eichmann and before Mengele” (“Ex-agente,” 11). Wiesenthal attempted contact 

between Austria, Brazil, and Argentina, since it was possible that Stangl could have moved 

countries; however, “these contacts failed because we were apparently being spied on. The Nazis 

had listening posts at all the German embassies in South America” (“Ex-agente,” 11).  

At the end of 1966, Simon Wiesenthal met a senior Brazilian authority in Europe who 

promised to help him find Stangl. Wiesenthal refused to disclose the name of this “high-level 

authority,” but stated that he contacted the Austrian Ministry of Justice, who cooperated in writing 

an accusatory libel against Stangl of more than a thousand pages. “The document covered two 

distinct parts of Stangl’s earlier life: his activities at Schloss Hartheim, where 30,000 non-Jewish 

Austrians lost their lives, as guinea pigs in deadly experiments, and his activities in the camps of 

Treblinka and Sobibor” (11). It was at this point that the Austrian Foreign Ministry filed suit, and 

the Austrian Embassy in Brazil requested the arrest of Stangl to Itamaraty,69 as a first step to begin 

processing the extradition request. Thus, on 28 February 1967, DOPS agents waited outside 

Stangl’s house, located at Rua Frei Gaspar, 377, in the Brooklin neighborhood, for four hours 

before Franz Paul Stangl came out of the house. Once he was outside, the agents in plain clothes 

apprehended him. Stangl did not resist the arrest, though he only quieted down once they reached 

the police station and he could be sure that in fact he had been detained by police officers and not 

kidnappers (“Ex-agente,” 11). From São Paulo, he was then transferred to a maximum-security 

federal detention facility in Brasilia. Meanwhile, Germany also requested Stangl’s extradition 

                                                

69 The Ministry of Foreign Affairs is often referred to in Brazilian media simply as Itamaraty, after the 
name of the palace that houses the Ministry in Brasilia.  
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through the German embassy in Rio de Janeiro, though this was not the first time. The Dusseldorf 

Prosecutor’s Office stated that a warrant for arrest had been issued against Stangl years before, in 

1960, on suspicion of his complicity in mass massacres of prisoners in Nazi death camps during 

the war. The following month the German Ambassador, Mr. Von Holleben, delivered to the 

Minister of Exterior Relations, Mr. Correia da Costa, the extradition request of Franz Stangl on 

behalf of the German government (“Alemanha também,” 7).  

West Germany’s extradition request was accepted by the Brazilian Supreme Court in June 

1967. It ruled that the German judiciary had interrupted the statute of limitations on the 

commission of crimes in 1960, thus less than 20 years since the events in 1943 (Guterman, 145). 

Additionally, since Austria had denounced in 1948 Stangl’s participation in the euthanasia 

program, this charge was not time-barred as well. However, the Brazilian Supreme Court required 

that Stangl’s possible life imprisonment sentence be reduced to temporary custody, “since life 

imprisonment did not exist as a criminal penalty in Brazil and the trial was impartial” (Guterman, 

145). Besides Austria and West Germany, Poland also issued an extradition order, even sending 

Poland’s assistant prosecutor general, Franciszek Rafalowski, to personally see to the effective 

development of due process (“Polania envia,” 9). Two years later, on 22 December 1970, Stangl 

was tried in Düsseldorf, West Germany, charged with the murder of 400,000 Jews during World 

War II, and accused of “acting cruelly, perfidiously and out of base motives in directing 
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murders.”70 The ex-commandant of Treblinka was sentenced to life in prison. Brazilian authorities 

made no attempt to demand that their original request for temporary imprisonment be met.  

 Stangl maintained until the end that he knew nothing of the genocide against the Jews and 

that he had not had direct participation in it (Guterman, 133). In an interview he gave while on the 

flight from Brazil to Germany, Stangl declared that he did not “feel responsible for such crimes 

and expected to be acquitted” (“Stangl declara-se,” 15). He continued to express this sentiment to 

the end. As Guterman notes in Nazistas Entre Nós (Editora Contexto, 2016), when Stangl was in 

prison, Gitta Sereny71 interviewed him and asked about his actions during the Holocaust. He 

clearly stated that did not feel guilty, because “it had nothing to do with humanity” (136); the 

victims were “cargo, simply cargo” (136) and their dead bodies were simply “meat” (136). 

Furthermore, in his distorted worldview, “it was astonishing that the Jews were so weak as to allow 

themselves to be tortured and killed without reacting” (136). When he was extradited from Brazil 

to Germany, on 22 June 1967, he repeated his speech, which he maintained until the end, that “I 

have confidence in German Justice. I am at peace because I never killed anyone. My role did not 

allow me to give such orders. I will return to Brazil a free man” (149). He died of a heart attack in 

his prison cell on 28 June 1971 (Steinacher, 252).  

                                                

70 “Charge Franz Paul Stangl, Former Treblinka Commandant, with Murder of 400,000.” Jewish Telegraph 
Agency, Bonn, Oct. 17, 1967 https://www.jta.org/1969/10/17/archive/charge-franz-paul-stangl-former-
treblinka-commandant-with-murder-of-400000 

71 She was an Austrian-British investigative journalist who spent 70 hours interviewing Stangl while he was 
in prison. Sereny published her findings in Into That Darkness: An Examination of Conscience. Vintage, 
1983.  
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Like Franz Stangl, Gustav Franz Wagner, another high-ranking Nazi official, was also able 

to flee from Europe, start over, and build a new life for himself in Brazil. Gustav Wagner had been 

Franz Stangl’s subordinate at Sobibor, where he supervised the gas chambers. Not only had they 

supervised the camps together, once the war ended, both men sought help in Rome together. “On 

the same day as Stangl, the afternoon of 25 August 1948, Wagner applied for an ICRC72 travel 

document to emigrate to Argentina” (Steinacher, 252). Wagner arrived aboard the ship Conte 

Grande to Rio on 12 April 1950 from Beirut to Brazil with a secure permanent resident status. His 

immigration registration card (see Figure 7) shows the same consulates and authorities as the ones 

printed on Stangl’s registration card. Wagner’s passport (n. 1,947) was issued on 22 November 

1949 by Syria’s General Security Authority of Damascus, where he was living at the time. Like 

Herbert Cukurs, neither Stangl nor Wagner changed their biographical information73 during their 

immigration to Brazil.  

                                                

72 International Committee of the Red Cross.  
73 From a research point of view, the fact that they did not change their names proved to be an extremely 

helpful coincidence. I was able to find their identification cards, registration documents, and immigration 
records quite smoothly through the Brazilian National Archive.  
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Figure 7: Gustav Franz Wagner’s entrance immigration card; “Brasil, Cartões de 
Imigração, 1900–1965,” Wagner Gustav Franz, 1949, Folder 004916034, Image 
Number 00024, ANRJ. 
 

Known as the “Beast of Sobibor” (Gusterman, 149), Wagner’s career trajectory was similar 

to that of Stangl. In 1940, Wagner worked in the T4 euthanasia program, where due to his superb 

performance, he was promoted and transfered to work at the Sobibor extermination camp in 1942, 

where he was responsible for the selections. Known to brag about the fact that he could kill father 

and son with a single bullet, he became subcommander of the camp. He was later transferred to 

Italy to assist in the deportation of Italian Jewry. During the Nuremberg trials, Wagner was 

sentenced to death in absentia, having already fled to Damascus. In Brazil, Wagner worked on a 

farm that belonged to a fellow German, an engineer who had also immigrated to Brazil after the 

war to work for Petrobras.  

After Stangl’s extradition in 1967, Wagner began to worry about his past catching up to 

him. However, it would take eleven years after Stangl’s extradition for Wagner to be discovered 
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in Brazil by Simon Wiesenthal. In the end, it took twenty-eight years after his immigration to 

Brazil for Wagner’s whereabouts to be finally discovered. Wiesenthal found Wagner through an 

article published in the major Brazilian newspaper, Jornal do Brasil, on 24 April 1978. The 

revelatory article detailed a gathering of sixteen former Nazis, who called themselves the 

“Encontro 20 de Abril” (“April 20 Group”) that took place in Hotel Tyll, in Itatiaia.74 The group 

had gathered on April 20 to celebrate what would have been Hitler’s ninetieth birthday. The article 

contains various photographs (See Figures A.14 to A.20) of the gathering, including one of 

Wagner’s headshot, though he was not identified by name in the photo. The article stated that 

Gustav Wagner, along with Josef Adolf Krall and Alfred Winkelmann, was leading a Nazi 

reawakening in the country. In fact, the event in Itatiaia had been promoted75 and organized by 

                                                

74 A small town in the state of Rio, it is where the oldest Brazilian national park is located. This scenic 
location is described by Stefan Zweig in Brazil: a land of the future (Ariadne Press, 2000) as “the three-
thousand-meter-high mountain from which you can look out over the Brazilian high plateau with its peaks 
and see as far as Minas Gerais and Rio de Janeiro” (8). 

75 The invitation for the festive lunch held on Saturday, April 22, at 1 p.m. on the terrace of the Tyll Hotel, 
stated that the group had been together the previous year, and this year they wanted to gather guests once 
again from all over the world, “for pleasant conversations, reflections, and outings” (Silveira, 1). 
Although the invitation is not specific, one can still get a sense of the nature of the event: “Before and 
after the festive lunch, we will exchange ideas about important issues. A display of international books 
and newspapers will follow. Important and original films are being prepared for a presentation. We will 
have announcements regarding emblems and titles from other circles of friends, who, like us, do not want 
to be the last of yesterday, but rather, the first of tomorrow, or even the first of now, paving the road for 
the best, most just, vigorous, and healthy future for our people.” (Silveira, 1). The invitation further details 
events planned for the weekend such as a picnic along the Alsene hillside, in a small inn on the mountain 
at an altitude of 2,350 meters. The event was meant to further develop camaraderie among the group, as 
well as invite new members, “friends from the same boarding station” (Silveira, 1). The “same boarding 
station” seems to refer to their shared commitment to the place, ideas, and politics they left behind in 
Germany. The invitation included a “Profession of Faith,” a 14-line poem reinforcing the idea that these 
men were the “last ones” to remain faithful to Hitler and his vision. “I remain faithful to everything that 
was then./ In your ashes, great man, I swear:/ I was faithful when the fight began,” and though everything 
was lost, the poem continues, “Now that the Holy Empire sank/ and that you are no longer on Earth,/ I, 
now aged and white-haired, remain/ the same as in yonder years,/ faithful to our objectives./” The 
profession ends with the line, “My last pride is: I was present there too!” The there refers to Nazi 
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“five neo-Nazi organizations [in Germany, Brazil, England, and Argentina]” (Silveira, 1), 

including the International dos Nacionais, Obra Cultura Alemã, Amigos da Alemanha, British 

Movement for Reich and Nation, and Milicia da Argentina, and had about thirty attendees. But the 

weekend of events and festivities did not last very long, as three (civilian) agents and a military 

officer raided the gathering. The sixteen Germans found at the hotel were questioned by these 

agents, who also found and apprehended German newspapers, propaganda pamphlets,76 swastika 

stickers (“being sold in bulk: 100 for 5 marks, 500 for 15 marks, or a thousand for 25 marks”), 

photographs of Hitler, books such as Henry Ford’s Judeu Internacional (International Jew), 

Verdades Não Ditas (Unspoken Truths), UFOS, a Última Arma Secreta do Terceiro Reich (UFOS: 

The Third Reich’s Last Secret Weapon), and others,77 as well as a 7.65 Walter pistol and a box 

with 50 bullets. The participants in the gathering had arrived at the Tyll Hotel on Thursday, April 

20, 1978. The group of “friends who don’t want to be the last of yesterday, but the first of 

tomorrow” (Silveira, 1) spent the first two days in meetings and taking tours of the scenic area. 

The men had pins of three torches fixed to their lapels, while the women dressed in typical 

                                                

Germany, the Third Reich, but it can be read as a justification for their gathering in Itatiaia, which those 
who were truly devoted to the cause would not want to miss.  

76 The pamphlets, written in Gothic letters, had the following words printed on them: “Do not buy from 
Jewish shops!” “Germany that sleeps, awake!” “The Jew are our disgrace” “Suspend the ban on the 
National Socialist Party” and “We’re back! The day of revenge will come!”  

77 Such as Morreram Realmente 6 Milhões? (Did 6 Million Really Die?), O Logro do Século (The 
Achievement of the Century) described in the pamphlet as “the end of the ‘6 millions’ lie,” Estudo sobre 
a Guerra Psicológica contra o Sentimento Alemão (Study about the Psychological Warfare against 
German Sentiment), Citações do Fuehrer (Citations by the Führer) with “loose pages, perfect for 
framing,” Por que se mente sobre nós, os alemães? (Why do they lie about us, the Germans?), and Adolf 
Hitler’s Mein Kampf. All the books on sale are listed with prices in marks and not in Brazilian currency. 
The pamphlet that listed the names of the books available for sale also states that “donations to our 
common struggle are willingly accepted in cash,” and the orders should be made (in marks) to a P.O. Box 
address in West Virginia.  
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Bavarian attire (see Figure A.18). The host of the event and owner of the Tyll Hotel, Alfred 

Winkelmann, who first visited Brazil in March of 1938 and then immigrated as a permanent 

resident in March 1942 (Brasil, São Paulo, Cartões de Imigração, 1902–1980, Alfred 

Winkelmann), was dressed in an all-black uniform that resembled a SS uniform (see Figure A.16). 

When the agents interrupted the event, one of the attendees, Josef Adolf Krall, a 62-year-old 

industrialist of São Paulo who had immigrated to Brazil with permanent resident status on 17 April 

1951 (Brasil, São Paulo, Cartões de Imigração, 1902–1980, Josef Krall), quickly stated that he was 

an undercover informant of DOPS. “There is no use in doing anything against me because I’m a 

DOPS informant. If you want to confirm, you can call (gives the number) to the head of the Secret 

Service Roberto Quass” (Silveira, 1). The agents asked him if he was on the Service’s payroll and 

Krall insisted that “I’m not paid because I don’t need their money. I volunteer my service out of 

idealism.” When questioned on whether the gathering was to celebrate Hitler’s birthday, Krall 

gave a dismissive response, “Today is the 22nd. We are here to enjoy a walk with friends. If on 

Thursday Hitler’s birthday was celebrated it was completely by chance.” The officer continues, 

“What do you think of Hitler” to which Krall replies, “I am in favor of nationalism, against 

communism. Any people must have, above all, a strong sense of nationality. Internationalism is 

just an excuse used to deceive people, be it Brazilians, Americans, or Germans.” Not getting a 

conclusive answer, the officer tries again, “But what about Hitler?” Krall then states, “I sympathize 

with and respect Hitler. He was the man who gave work to 6 million unemployed Germans. He 

fought against 6 million communists. Hitler, in his time, was the one who thought of the people” 

(Silveira, 1). Krall had already mentioned his disgust toward communists and framed his support 

for Hitler around this idea. What he also seemed to be doing in his responses was earn the agents’ 
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sympathy while highlighting their shared disgust toward communists. The Brazilian military 

dictatorship was very much interested in heavily targeting communists at that time. Krall ended 

his exchange with the agents by saying, “I am also sympathetic to the current Brazilian 

government. Whatever it takes, they must stay in power” (Silveira, 1).  

There were major repercussions because of this publication, prompting a series78 of other 

publications about the Nazi presence in Brazil. DOPS79 agents went after Wagner and questioned 

him in order to identify the members of this possible Nazi group that had appeared in the 

newspaper’s photographs. Around this same time, Stanislaw Szmajzner (see Figure 8), a Jewish 

survivor of the Sobibor camp who had been forced to work as Wagner’s personal goldsmith in the 

camp, had also immigrated to Brazil after the war. Szmajzner, who was one of the leaders of the 

Sobibor uprising, recognized Gustav Wagner’s picture in the newspaper’s article about Hitler’s 

birthday commemoration. When Szmajzner heard that Wagner had been captured and was being 

held in a jail in São Paulo, he traveled to the city to help identify Wagner, as there was some 

confusion by the police on whether or not this was the person they were looking for (Guterman, 

150). At the meeting, Szmajzner provided testimony of the horrendous things he witnessed during 

his time in the camp, including the murder of his own parents by Wagner’s very hands. He called 

Wagner “Gustl,” the name that was familiar to him in Sobibor, and it was enough for the prisoner 

                                                

78 In Jornal do Brasil, “Aniversário de Hitler” (26 May 1978), “Alemanha pede extradição de Franz 
Wagner” (30 May 1978), “Wagner prefere 20 anos de cadeia, mas na Alemanha” (2 June 
1978),“Wiesenthal vê ‘coisa séria’ em Itatiaia” (7 June 1978), “Roeder, agente da subversão neonazista” 
(8 June 1978), “Herdeiro do Hitler prega no Brasil resurreição do Reich” (18 November 1979), and a 
number of other articles. Once Wagner had been identified, the case was on written about on a daily basis.  

79 The Department of Social and Political Order, established in 1924, was used during the military 
dictatorship (1964–1985) to establish order in the country and catch people with “subversive” behaviors.  
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to report himself (Guterman, 150). After three decades, Wagner had not forgotten about 

Szmajzner, and even scolded him, “You were the boy who made jewelry for me. You should not 

do this to me because I protected you” (Guterman, 150). Szmajzner did not relent; he stated that 

Wagner had killed his parents and was a war criminal, to which Wagner quickly caved in, “you 

have to understand the circumstances…it was war and I had to fulfill orders from my superiors” 

(Guterman 150).  

 

Figure 8: Stanislaw Szmajzner entrance immigration card. He arrived in Brazil on 
13 October 1947, to reside at Rua Florencio de Abreu n. 455, São Paulo. Source: 
“Brasil, Cartões de Imigração, 1900–1965,” Stanislaw Szmajzner, 1947, Group 8, 
Folder 004920979, Image Number 00076, ANRJ 

 
Unlike the Stangl case, the extradition80 requests made by Israel, Austria, Poland, and West 

Germany for Wagner’s extradition were all denied by the Attorney General Henrique Fonseca de 

                                                

80 For a thorough legal analysis of the extradition case of Stangl and Wagner, see Felipe Cittolin Abal’s 
Nazistas no Brasil e Extradição: os pedidos de extradição de Franz Stangl e Gustav Wagner emu ma 
Análise Histórico-Jurídica. Juruá Editora, 2014.  
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Araújo,81 who was appointed to this position by then-military dictator Ernesto Geisel. Araujo 

denied extradition requests based on the fact that the crimes that Wagner was being accused of 

having committed years earlier preceded the existence of the “crimes against humanity” charge 

established by the United Nations in 1970. Thus, the Brazilian Supreme Court stated in 1979,  “the 

statute of limitations for the offences with which he was charged had expired” (Steinacher, 253). 

On June 26, 1979, Wagner was set free in secrecy, due to the high-profile nature of the case and 

for security reasons. Wagner did not live much longer. In October 1980, his body was found with 

a stab in the chest. The apparent suicide82 took place in Atibaia, São Paulo, not too far from where 

Josef Mengele had drowned eight months before.  

The Brazilian Supreme Court’s denial in extraditing Wagner to Germany is reminiscent of 

the same practice by other Latin American countries. For example, Walter Rauff, a mid-level SS 

official, fled Europe to Syria, using the same escape route as Stangl and Wagner. From Syria, he 

moved to Ecuador, and finally to Chile in 1958. In 1960, Rauff was already such a confident 

traveler that he was able to visit the Federal Republic of Germany, travelling on a Chilean passport 

with his real name (Steinacher, 209). A year later, Rauff’s name started to appear in context with 

the Eichmann trial, and he was accused of crimes against humanity.83 In 1962 West German 

                                                

81 Fonseca de Araújo claimed in 1978 that Israel had no jurisdiction to seek the extradition of Wagner 
“because it was not a state at the time of the crimes – Israel was created in 1948.” He also refused 
extradition to Austria and Poland because Brazilian law understood that Wagner’s crimes were 
prescribed. As for the request from Germany, where the Nazi had declared that he preferred to be 
extradited to, Araújo stated that “in theory, the statute of limitations had been interrupted due to Wagner’s 
conviction (in absentia) in 1967 Germany.” (Sperb, Paul. “Procurador-geral, pai do chanceler Ernesto 
Araújo dificultou extradição de nazista” Folha de S. Paulo. 12 Feb 2019).  

82 His death certificate suggests suicide, without ruling out homicide.  
83 He was accused of being “directly and immediately involved in the invention, conversion, perfection, 

and delivery of the special trucks that were deployed in the mass killings of thousands of people. He was 



 

134 

authorities demanded that Chile extradite the fugitive (Steinacher, 209). In 1963, the Chilean 

Supreme Court established that the period of limitations for murder had already passed, and since 

he had not broken Chilean law, he was not extradited. Had his extradition been approved, it seems 

that Rauff perhaps had a plan in action. In fact, a foreigner registration card was filled in Brazil for 

Rauff, and on the card, it states that, “On 29-11-63, the Division of Justice of the Ministry of 

Justice informed the Secretary of Public Security that the German Embassy informed that the 

Supreme Court of Chile rejected the request for extradition of the German citizen, WALTER 

RAUFF, thereby rendering his request [of 30-5-63] for transit in the national territory void” (see 

Figures A.12 and A.13). Rauff lived the rest of his days in Chile, where he “remained in permanent 

secret contact with associations of former SS men, including Colonel Rudel’s Kameradenwerk” 

(Steinacher, 210). These men attended Rauff’s funeral in May 1984, where “they gave him a final 

escort with their arms raised in the Hitler salute” (Steinacher, 210).  

The fourth case of a high-ranking Nazi who fled justice and was able to immigrate as a 

permanent resident to Brazil is Josef Mengele. Although Mengele’s life after World War II is one 

of the best-known cases,84 information about his trajectory in Brazil is not so well known. Mengele, 

the infamous SS physician who conducted inhumane medical experiments on prisoners at the 

                                                

aware that he was thus providing the means for the execution of the massacres, and he was willing to 
cooperate on this in the context of the duties assigned to him. With this attitude he accepted the demands 
of those who had set this criminal enterprise in motion” (Steinacher, 209).  

84 For example, Steinacher provides detailed information about Mengele’s every move in Europe after the 
end of the War, including how he was able to return to Germany from Poland, then secure papers and go 
to Italy, from where he left for Argentina. See Steinacher, Gerald. Nazis on the Run: How Hitler’s 
Henchmen Fled Justice. Oxford University Press, 2011.  
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Auschwitz-Birkenau extermination camp, fled Auschwitz in January 1945 to escape the advancing 

Red Army (Steinacher, 24). Though he was shortly under American custody, Mengele was 

released and worked as a farmhand in Bavaria from the summer of 1945 until spring 1949, using 

false papers (“Josef Mengele,” Holocaust Encyclopedia). His crimes were documented before the 

International Military Tribunal, and West German authorities issued a warrant for his arrest in 

1959 and an extradition request in 1960 (“Josef Mengele,” Holocaust Encyclopedia). He used false 

papers, which he attained from the Tramin, South Tyrol administration offices, a stronghold of the 

Völkische Kampfring Südtiroland since 1933 (Steinacher, 52), and a made-up identity, to leave 

Europe through Italy. He was able to secure travel document with the help of the Red Cross in 

May 1949 (Steinacher, 97). Mengele arrived in Buenos Aires on 26 August 1949, under the name 

Friedrich Edler von Breitenbach (Guterman, 88). He lived in Argentina with the financial 

assistance of his family’s business and found a fairly welcoming environment in Buenos Aires: 

Argentine German-language newspapers, which never withdrew their support of Hitler, were 

available for him to read on a daily basis, and the government under Juan Perón was also 

sympathetic to the new German arrivals, going as far as providing ten thousand blank passports to 

help Nazis in flight (Guterman, 89) to Argentina. There Mengele met ex-SS officers, including a 

counterintelligence officer turned journalist Willem Sassen, who later introduced Mengele to 

Adolf Eichmann, who was also living in Argentina under the name Ricardo Klement. Mengele 

was also introduced to Hans Ulrich Rudel, the most decorated pilot in the Luftwaffe, who later 

proved helpful in Mengele’s escape to Brazil. Mengele had moved to Paraguay in 1959, after Peron 

had been deposed by a military coup in September 1955 and the new Argentine president Arturo 



 

136 

Frondizi took office in 1958. In November of 1959, Mengele officially became a Paraguayan 

citizen (Guterman, 94).  

After the arrest of Eichmann in Argentina by the Israeli secret service in 1960, Mengele 

feared for his safety and once again changed countries. This time he settled for Brazil, where he 

arrived in October 1960. There he relyed on a well-organized group of Germans immigrants who 

helped him establish himself in the country and provided a safety network that allowed him to 

rebuild his life in Brazil. A few of the people involved in this small circle of friends included 

Wolfram Bossert and his wife Liselotte, who had immigrated to Brazil on 25 July 1952 (Brasil, 

Cartões de Imigração, 1900–1965, Wolfram Bossert; see Figure A.21), and Wolfgang Gerhard, 

who had immigrated in 1949 (Figure 9). Gerhard, ex-leader of the Hitler Youth in Graz, was one 

of the most significant people to enable Mengele’s ability to live peacefully in Brazil by literally 

giving Mengele his identity. In 1971, Gerhard left the country, a place that he considered to be 

populated by an inferior race of people who were “like monkeys” (Guterman, 97), and returned to 

Austria. He left his identity card (Figure A.22) for Mengele to use as an alias. 
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Figure 9: Wolfgang Gerhard’s immigration registration entrance card; “Brasil, 
Cartões de Imigração, 1900–1965,” Wolfgang Gerhard, 1949, Folder 004908507, 
Image Number 00086, Arquivo Nacional, Rio de Janeiro. 

 

Mengele was at first housed at Gerhard’s small farm in Itapecerica da Serra, about 30 kilometers 

from São Paulo city. Gerhard then introduced Mengele to Geza and Gitta Stammers, a couple of 

Hungarian refugees85 from Communism living in Brazil since 1948. The Stammers, who were “not 

Nazi sympathizers but neither did they believe the reports of the atrocities against the Jews” 

(Guterman, 98) provided lodging for Mengele, who used the false name of Peter Hochbichler. He 

worked at the couple’s farm in exchange for food and lodging. However, his identity was revealed 

to the couple when Gitta saw a photograph of Mengele in a newspaper that identified him as a 

                                                

85 Their entry immigration records show that their documents were issued by the UNRRA in Steiermark, 
with visas granted through the Vienna consulate on 26 October 1948 (Brasil, Cartões de Imigração, 1900–
1965, Geza Stammer, Folder number 004547647, Image Number 00168, Arquivo Nacional, Rio de 
Janeiro and Brasil, Cartões de Imigração, 1900–1965, Gitta Stammer, Folder number 004781834, Image 
Number 00152, Arquivo Nacional, Rio de Janeiro).  
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wanted Nazi criminal. When questioned, he did not deny his identity, and the Stammers no longer 

wanted him living with them. However, Wolfgang Gerhard sorted a deal out with the couple on 

Mengele’s behalf, including providing a large sum of money that the Mengele family sent from 

Günzburg through Mengele’s old friend Hans Seldmeier (Guterman, 101). In the end, Mengele 

lived a total of thirteen years in the Stammers’s farmhouse (Guterman, 98).  

Mengele received support from another couple, the Bosserts, who lived in Brooklin Novo, 

near the neighborhood Stangl and Wagner had also settled into. Liselotte Bossert was a teacher 

and Wolfram Bossert an industrial technician. Both had immigrated to Brazil from Austria in 1952. 

When Gerhard left his identification documents for Mengele, it was Wolfram who helped to falsify 

the photograph and make the document look authentically Mengele’s (Guterman, 103). In 1974, 

the Stammers sold their property and moved to São Paulo City, without taking Mengele along. 

However, they helped him build a small house, not too far from theirs, in Diadema. This was the 

first time the “Angel of Death” had lived on his own since his escape from Germany. His fear of 

being discovered by foreign authorities never left him, and he found it necessary to sleep with a 

Mauser pistol under his pillow every night (Guterman, 104).   

At the invitation of the Bosserts, Mengele went to spend a few days in their vacation house 

in a resort town. During one of his swims at the beach, Mengele, whose health had been declining 

since May 1976, suffered a stroke. On 7 February 1979, Mengele drowned in Bertioga, São Paulo. 

His body was buried in the city cemetery, Nossa Senhora do Rosário in Embu, in a tomb that 

Gerhard had already paid for (Guterman, 107). He was buried under Wolfgang Gerhard’s name, 

as that was the name found in his identification documents (Figure 10). It took six years for German 

police to locate Mengele’s grave and exhume his corpse to confirm that it was in fact Mengele. It 
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was only in 1992 that through DNA evidence, forensic experts confirmed without a doubt that the 

remains belonged to Josef Mengele (“Josef Mengele,” Holocaust Encyclopedia). 

 

Figure 10: Josef Mengele’s driver’s license with Wolfgang Gerhard’s biographical 
information; including the fact that the 65-year-old Mengele is supposedly only 51. 
Source: Guterman, Marcos. Nazistas Entre Nós: a trajetória dos oficiais de Hitler 
depois da Guerra. Editora Contexto, 2016, p. 105. 
 

It is important to note that with a few exceptions, from 1940 to 1960, the Brazilian Interpol 

directors were known Nazi sympathizers (Guterman, 94). Thus, it is not surprising that Interpol 

did not actively seek to find former criminals of war in Brazil, such as Cukurs, Stangl, Wagner, 

and Mengele, to deliver them for trials in Europe.  

The name of Hans Ulrich Rudel (1916–1982) often appears in association with the names 

of former Nazis who fled to South America. The most-decorated fighter pilot of the Luftwaffe in 

World War II, Rudel was able to travel more than fifty times to and from Brazil to conduct business 

with his former brothers in arms. Rudel helped Josef Mengele in gaining connections to aid his 
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movement through South America. Alongside Rudel, the Dutch journalist Wilhelm Sassen (1918–

2002) was also quite active in ex-Nazi circles in South America, including close contact with Adolf 

Eichmann, whom Sassen interviewed in Argentina in 1957. Both Rudel and Sassen had contact 

with Chile’s dictator Pinochet,86 Paraguay’s Stroessner,87 and Argentina’s Perón (Steinacher, 225).  

Unlike the previous examples of Cukurs, Stangl, Wagner, and Mengele, Hans Rudel never 

immigrated permanently to Brazil. He was rather a very frequent visitor to the country. In 1948, 

he fled Germany through Austria and Italy to Argentina, a story he tells in great detail in his 

memoir Zwischen Deutschland und Argentinien: Fünf Jahre in Übersee (Göttinger, 1954). Once 

he arrived in Argentina, then-president Juan Domingo Perón appointed Rudel to serve as air force 

advisor and to become director of the German group of airplane designers working in Argentina 

(Steinacher, 224). There he formed his Kameradenwerk, which acted as a social club of sorts for 

former National Socialists in Argentina and South America as a whole (CIA report, June 1954). 

After the fall of Perón in 1955, Rudel switched allegiance to Paraguay’s dictator Alfredo 

Stroessner while also maintaining relations with Chile’s dictator Augusto Pinochet. Rudel was not 

only busy in South America. He was also involved with various Neo-Nazi organizations 

(Steinacher, 225) back in Europe, in an attempt to create a National Socialist agenda and reality in 

countries that had large populations of German ancestry, as was the case in Argentina and Brazil.  

                                                

86 Pinochet’s military regime (1973–1990) murdered 1,200–3,200 Chileans forcibly imprisoned 80,000, and 
tortured almost 30,000 (including 88 children under the age of 12). Source: Rettig Report (1991) and 
Valech Commission (2005). 

87 Stroessner’s military regime (1954–1989) executed 400 Paraguayans and tortured 19,000 others. Source: 
Comisión Verdad y Justicia, 2004. 
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Rudel was also instrumental in aiding Josef Mengele’s passage to Brazil, after the two men 

were introduced in Paraguay. Rudel helped Mengele get business contracts with Werner Jung, a 

representative of the Nazi party in that country since 1936, and Alexander von Eckstein, a captain 

of the Paraguayan army and personal friend to dictator Stroessner. Both men proved to be crucial 

in helping Mengele acquire Paraguayan citizenship in 1959 (Guterman, 89). Rudel and Mengele 

traveled together to Santiago, Chile, in February, 1957 (Guterman, 91). A month later, on 10 March 

1957, Rudel arrived from Frankfurt to Brazil for a 30-day stay in the country (Brasil, Cartões de 

Imigração, 1902–1980, Hans Ulrich Rudel). Rudel introduced Mengele to Alban Krug, a German 

national who had settled in Paraguay as a farmer (Guterman, 93) and who provided 

accommodations for Mengele after his move to Paraguay in 1959. It was also Rudel who, in 1960, 

asked Wolfgang Gerhard to help Mengele to cross the border and find refuge in Brazil.  

When tracking Rudel’s numerous entries to Brazil (see Figures B.5 and B.6), it becomes 

quite apparent that he enjoyed immense ease of international movement. While each card provides 

important information about Rudel’s residence address, the reason for his travel, and his place of 

residence while in Brazil, when analyzing all the cards together, a chronological timeline begins 

to emerge. These consular documents, which are accessible through the Arquivo Nacional in Rio, 

allows us to see Rudel aging through the photos; we see the many locations involved in his ability 

to move through countries and continents. We also see instances when he was granted visa waivers, 

due to the assumption that he was a successful businessman conducting important work to further 

Brazilian industry.  

In his earliest entry documents (Figure 11), Rudel’s residential address is listed as “5 de 

Julio 1075 – V. Lopez” in Cordoba, Argentina. Not surprisingly, Villa Lopez happened to live in 
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the same neighborhood where Ricardo Klement (one of the aliases used by Adolf Eichmann) also 

lived while he was employed at Mercedes Benz Argentina S.A. The reason why Rudel was able 

to travel with such ease could be based on the fact that he enjoyed the protection of powerful 

figures in Brazilian embassies and consulates around the world. One such example is the general 

consul at the Brazilian consulate of Frankfurt, Jorge Kirchhofer Cabral. Cabral was a known anti-

Semite who made special provisions to stop “Israelite immigration” to Brazil in the late 1930s, 

early 1940s, and who, years later, signed off on visas for Hans Rudel at least three times.  

  

Figure 11: Hans Ulrich Rudel’s first of more than fifty immigration cards; “Brasil, 
Cartões de Imigração, 1900–1965,” Juan Ulrico Rudel, 1951, Folder 004554647, 
Image Number 00064, ANRJ. 

 

Though the nature of their relationship could not be established, it would not seem to have 

caused Cabral any trouble to grant Rudel access to travel in Brazil. On 25 March 1941, Cabral 
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wrote a six-page letter88 from the Brazilian Consulate in Frankfurt to the Minister of Exterior 

Relations Oswaldo Aranha in Rio. In this letter, Cabral was emphatic that the policy of denying 

visas to Jews had to be continued, even if his office had received new directives from Brazil lifting 

the ban on granting the visas to Jews. He wrote that even if the new law of 27 September 1938, 

which revoked the previous, famous secret circular number 1,127, “the fighting spirit toward the 

entrance of the Jewish immigrant [to Brazil], without a doubt, still stands.” He continued, “the 

success of the new immigration policy will rely to a great extent on the zeal and intelligence of our 

agents abroad. Evidently, in this new policy must be included the barring of the entry of the Jewish 

element.” Furthermore, he claimed in the letter that he had not adhered to the directions of the 

telegrams from the Secretary of State, allowing for visas to be issued to Jews, who were desperately 

trying to flee from Europe. Rather, he believed that Jewish immigration had to be “curbed at all 

costs, to set the Jewish invasion which threatens Brazil” off course. Cabral continued his diatribe 

further, 

 

it is not due to the simple fact that the Jew prefers to be the middle-man 

between production and consumer (a function still needed in our economic 

system), or because he [the Jew] will propagate political ideas for 

revolutionary ends, that we must impede his entry. He is a dissolving agent, 

yes, but of the moral qualities of a people. For him there is no rule that 

cannot be disobeyed, no law that cannot be ignored, no resistance that 

                                                

88 ARQ/507 548 of 25/March/1941, Arquivo: 1546, Lata: 704, Maço: 10281, Código: 511.14(393) 
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cannot be overcome—in short, there is no moral or legal principle that does 

not yield to the strength of his money. The Jew therefore tends to destroy 

faith in the invulnerability of our institutions, even when he does not act 

with this definite purpose. Jewish immigration is a real danger, especially 

for a people [Brazilians] whose national characteristics are only now 

reaching a definite form.”   

Cabral claimed that because he was so aware of this “danger,” he had done everything in his power 

to make it extremely difficult to grant visas to Jews, while also taking into account that “this 

immigration problem will increase exponentially (as there is already talk of expelling Jews from 

all of Europe).” Even though Cabral ends the letter reminding his compatriots that “anti-semitism 

and anti-nazism are two sentiments that, logically, can co-exist,” fifteen years later, when he was 

still acting as general consul in Frankfurt, Cabral granted visas to Rudel. And important to note is 

that the first time Rudel attained a visa from a Brazilian consulate in Germany, it was through the 

one in Frankfurt. Furthermore, the three times Rudel attained visas through the Frankfurt 

consulate, it was Cabral who granted Rudel the visas on 16 February 1956,89 27 July 1956,90 and 

9 July 1957.91   

                                                

89 "Brasil, Cartões de Imigração, 1900–1965," Group 6, 004912253, image 12 of 203; Arquivo Nacional, 
Rio de Janeiro. 

90 "Brasil, Cartões de Imigração, 1900–1965," Group 6, 004912253, image 8 of 203; Arquivo Nacional, Rio 
de Janeiro. 

91 "Brasil, Cartões de Imigração, 1900–1965," Group 4, 004914358, image 128 of 203; Arquivo Nacional, 
Rio de Janeiro. 
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In 1998, the largest congressionally mandated, single-subject declassification effort in 

history took place as 8.5 million pages of Nazi War Crimes records from the Central Intelligence 

Agency became available to the public under the Nazi War Crime Disclosure Act (P.L. 105 –246). 

Reading through hundreds of pages on Hans Ulrich Rudel, which were declassified and released 

in 2007 by the CIA, we are able to get a glimpse of his travels through Europe and South America. 

It is important to note that, while these documents provide invaluable information, similar material 

kept in the National Brazilian archives are not so readily available to the public. Long after we are 

able to track his travel pattern in Brazil, and South America at large, or Europe, we see that the 

CIA continued to keep track of his whereabouts well into the 1970s. In Dispatch HYAW-183392 

dated 28 May 1974, it says, “although Rudel was active in neo-Nazi activities in the late 40s and 

50s, he now appears to be quite respectable.” The dispatch goes on to state that Rudel now 

represented German companies such as Siemens and Horst-Lehmayer in business ventures in Latin 

America, “using his influence with President Alfredo Stroessner to arrange advantageous business 

deals for himself and the German companies.” Furthermore, the dispatch states an unsurprising, 

important revelation that the Paraguayan dictator “Stroessner is a silent partner with Rudel in 

several business ventures.” 

                                                

92 CIA FOIA Nazi War Crimes Disclosure Act /specialCollection/nwcda2/38/RUDEL, HANS/RUDEL, 
HANS_0099.pdf Document Number: 519697e5993294098d50bb9a 
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Figure 12: Hans Ulrich Rudel’s last entrance immigration card to Brazil. Other 
records kept by the Arquivo Público do Estado de São Paulo indicate that Rudel 
continued traveling to Brazil until April, 1967; Source: Brasil, Cartões de 
Imigração, 1900–1965, Hans Ulrich Rudel, 1964, Folder 004915581, Image 
Number 00078, ANRJ. 

 
In the end, by looking at the Nazis who escaped from Europe at the end of World War II, 

it becomes clear that in most cases, former war criminals moved within the frameworks available 

to them. They took advantage of that for their own purposes and helped one another forge new 

lives in a continent that was susceptible to their presence. After all, at the same time, negative 

images associated with Jews had not disappeared after the war. In 1951, the Brazilian government 

insisted that all ships arriving on Brazilian shores must list their passengers by religion (Lesser, 

171), which once again posed problems for Jews, the majority of whom were Displaced Persons 

and Holocaust survivors wishing to immigrate to Brazil.  

Analyzing the way in which war criminals had the opportunity to reestablish their lives in 

Brazil also shows the lack of commitment by the Brazilian government to investigate and try to 
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stop these war criminals from living normal lives in their country. At the same time, the 

government did not provide a sense of security and commitment to the wellbeing of its Jewish 

population. The Vargas Era had offered the necessary conditions for anti-Semitism to flourish on 

a political national level, with imported Nazi-fascist ideology that played on ancient myths that 

had been rooted in the minds of intellectual Brazilians (Carneiro, 499).  

Though Holocaust survivor Nanette Blitz Konig does not mention her fear of Nazis in 

Brazil in her memoir, Eu Sobrevivi ao Holocausto: o comovente relato de uma das últimas amigas 

vivas de Anne Frank (2015), when I interviewed her in her residence in São Paulo in the summer 

of 2017, I asked her about this issue. Nanette stated that “We always knew they [former Nazis] 

were here. Some even lived not too far from here [Sumaré]” (Sarah Valente interview).  When I 

asked how she had heard about this, she told me that “The government knew, everyone knew. 

They [the Nazis] were always appearing in the newspapers, it was not a big secret!” In fact, Nanette 

was correct. For many years, Franz Paul Stangl’s Brooklin residence was located 8.5 miles from 

Konig’s residence in São Paulo.  
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CONCLUSION 

This dissertation focused on eight memoirs93 published in the last twenty years: Aleksander 

Henryk Laks’s The Survivor: Memories of a Brazilian who Escaped from Auschwitz (Editora 

Record, 2000), Michel Kleinsinger’s On the Wings of Hope (Editora Vida & Conscience, 2000), 

Samuel Rozenberg’s Codename Paul Allain: Memories of a Holocaust Survivors (Garamond, 

2004), Sabina Kustin’s The Life and Struggle of a Holocaust Survivor (Associação Editorial 

Humanitas, 2005), Arie Yaari’s The Mountain Lion: From the Fields of Death to the Fields of 

Jordan (Sefer, 2005), Henry Katina’s Passage to Freedom: the Account of a Holocaust Survivor 

(Geração Editorial, 2009), Michael Stivelman’s The Death March (Rio de Janeiro: Imago, 2011), 

and Nanette Blitz Konig’s I Survived the Holocaust: the Moving Account of one of Anne Frank’s 

Last Living Friends (Universo dos Livros, 2015).  

I identified how these Holocaust memoirs published in Brazil provide an extensive 

historical overview of Jewish life long before the outbreak of World War II. This approach in 

narration suggests that there is no knowledge that can be presupposed from the audience reading 

the memoirs. While discussing the role anti-Semitism played throughout Jewish history, the 

                                                

93 The original titles of the publications in Portuguese are: Aleksander Henryk Laks’s O sobrevivente: 
memórias de um brasileiro que escapou de Auschwitz (Rio de Janeiro: Editora Record, 2000), Michel 
Kleinsinger’s Nas asas da esperança (São Paulo: Editora Vida & Consciencia, 2000), Samuel Rozenberg’s 
Codinome, Paul Allain: memórias de um sobrevivente do Holocausto (Rio de Janeiro: Garamond, 2004), 
Sabina Kustin’s A vida e a luta de uma sobrevivente do Holocausto (São Paulo: Associação Editorial 
Humanitas, 2005), Arie Yaari’s O leão da montanha: dos campos da morte aos campos do Jordão (São 
Paulo: Sefer, 2005), Henry Katina’s Passagem para a liberdade: relato de um sobrevivente do Holocausto 
(São Paulo: Geração Editorial, 2009), Michael Stivelman’s A Marcha da Morte (Rio de Janeiro: Imago, 
2011), and Nanette Blitz Konig’s Eu sobrevivi ao Holocausto: o comovente relato de uma das últimas 
amigas vivas de Anne Frank (São Paulo: Universo dos Livros, 2015). 
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authors offer details about the unfolding of anti-Semitic events and anti-Jewish policies that led to 

the development and implementation of the Holocaust. The authors present the historical 

background in chronological order in the preface, introduction, or as part of the first chapters of 

the book, to bring the reader up to speed about the subject the book will recount in the following 

chapters. By stating the historical context with which each survivor begins his or her account, we 

begin to understand the choices the authors made when considering the audience, which was not 

familiar with the topic. The eight authors are representative of the large immigrant population94 

that arrived in Brazil from Poland, Hungary, Romania, Belgium, and the Netherlands following 

the liberation of the camps in 1945.  

The second feature I identified when analyzing these memoirs was that following the initial 

historical overview of Jewish history, the authors then begin to narrate their experience of survival. 

This section about the experience of surviving World War II and the Holocaust usually takes up 

the largest portion of each memoir. The narration includes the different stages of the war period: 

beginning with the Nazi occupation, then ghettoization, to hiding, or deportations to concentration 

camps. I examined the experiences of Samuel Rozenberg and Sabina Kustin, who survived as 

hidden children; of Aleksander Laks, Michel Kleinsinger, Arie Yaari, Henry Katina, and Nanette 

Blitz Konig in the various concentration camps, including Bergen Belsen and Auschwitz; and 

lastly, Aleksander Laks and Michel Stivelman’s experiences in the death marches.  

                                                

94 As demonstrated by René Decol (see Imigrações urbanas para o Brasil: o caso dos judeus, Universidade 
Estadual de Campinas, UNICAMP, 1999), the history of Jewish immigration has not yet been mapped to 
the same extent as other groups, such as Italians and Japanese, in Brazil, perhaps because it involves 
unique difficulties such as the fact that Jewish immigrants arrived from dozens of different countries 
(147). (Source: René Decol, “Judeus no Brasil: explorando os dados censitários” Revista Brasileira de 
Ciências Sociais, vol. 16, no. 46, Summer 2001, p. 153.) 
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After addressing the historical overview and experience during the Holocaust, the survivors 

then write about the after-war period, their experiences in displacement camps, and their difficulty 

in acquiring proper documents to emigrate out of Europe. This section also highlights the 

survivors’ adjustment to their new country and the lives that they rebuilt there, focusing mostly on 

the accomplishments they attained in Brazil. As the narratives transition toward the after-war 

period, we follow the authors’ trajectory toward the often tragic realization that there is no longer 

a future for them in Europe. Their families have been murdered, their communities destroyed, their 

houses taken, ransacked, or occupied, and for the most part their cities and towns razed to the 

ground.  

I also analyzed the role of memory and remembrance, which a few of the survivors address 

in their memoirs. This memory often also includes the fear of resurgent Nazism, and its presence 

in Brazil. Thus, the last chapter sought to shed light on a few cases of high-ranking officials who 

escaped to Brazil, such as Herbert Cukurs, Gustav Franz Wagner, Josef Mengele, and others. 

Through newspaper coverage and official documents, I show how their presence in Brazil was a 

well-known fact as well and the seemingly confortable way in which they could move about 

throughout Latin American countries.  

In conclusion, I propose that these memoirs should become foundational in a new genre of 

literature in Brazil: Holocaust memoirs written in Portuguese for a Brazilian audience by survivors 

who had a post-war experience in Brazil. The increasing surge of Holocaust memoirs published in 

the last decade with strong messages of imparting responsibility to the younger generation shows 

that Brazil does not need to rely only on Holocaust material coming from outside the country. 

Readers should rather look to this newly forming strong body of literary works to learn about the 
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watershed event of the last century. The presence of the Holocaust may have been extremely 

marginal in Brazilian cultural discourse and literature up to now, but the moment is ripe for this 

new conversation to unfold, not only for the continuation of Jewish life and culture in Brazil, but 

also for the strengthening of its political reality and democracy.  
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APPENDIX A 

SUPPLEMENTARY IMAGES 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 
 
 
 

Figure A.1: Lasar Segall, Pogrom, 1937, oil with sand on canvas, 
184 x 150 cm, Museu Lasar Segall IPHAN/MinC, São Paulo (SP) 
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Figure A.2: Lasar Segall, Ship of Emigrants, 1939/41, oil with sand on canvas, 230 x 275 cm, 
Museu Lasar Segall IPHAN/MinC, SP 
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Figure A.3: Lasar Segall, Visions of War 1940–1943, 1940, drawing, black feather pen and 
watercolor, 14.6 x 19.4cm, Museu Lasar Segall IPHAN/MinC, SP 
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Figure A.4: Lasar Segall, Concentration Camp I, 1945, drawing with red feather 
pen, black and yellow watery ink, 19.5 x 15.6cm, Museu Lasar Segall 
IPHAN/MINC, SP 
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Figure A.5: Lasar Segall, The Survivors, 1946, oil on canvas, 130 x 98cm, Private Collection, SP 
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Figure A.6: Table of Contents. Aleksander Laks’s O 
sobrevivente: memórias de um brasileiro que escapou de 
Auschwitz (The Survivor: Memories of a Brazilian who escaped 
from Auschwitz). Rio de Janeiro: Editora Record, 2000.  
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Figure A.7: João Martins, “Do Báltico para o Brasil” (“From the Baltic to Brazil”). Revista O 
Cruzeiro, 24 June 1950. Year 22, No. 36, p. 118–122. Rio de Janeiro. 
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Figure A.8: João Martins, “Culpado ou Inocente?” (“Guilty or 
Innoncent?”) Revista O Cruzeiro, 22 July 1950. Year 22, No. 40, p. 
38–40. Rio de Janeiro. 
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Figure A.9: Tenório, Carlos. “Defende-se o ‘Homem dos Pedalinhos’” 
(“Defending the ‘Paddleboat Man’”). Revista da Semana. Ano LI, No. 35, 2 
Setembro, 1950. p. 5–9, 50. Rio de Janeiro. 
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Figure A.10: Ministério da Justiça e Negócios Interiores, 1 August 1951, 
Processo No. 27.950. 

 



 

162 

 
Figure A.11: Jacques Charles Noel Duge de Bernonville’s immigration registration 
entrance card; “Brasil, Cartões de Imigração, 1900–1965,” Jacques Bernonville, 
1951, Folder 004917180, Image Number 00124, Arquivo Nacional, Rio de Janeiro.  
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Figure A.12: Front of Walter Rauff’s Foreigner Registration Card; Brasil, Cartões 
de Imigração, 1902–1980, Walter Rauff, 1964, Folder 100322131, Image Number 
00245, Arquivo Publico do Estado de São Paulo.  
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Figure A.13: Back side of Walter Rauff’s Foreigner Card. It indicates that Rauff 
had requested a transit visa to Brazil; Brasil, Cartões de Imigração, 1902–1980, 
Walter Rauff, 1964, Folder 100322131, Image Number 00245, Arquivo Publico do 
Estado de São Paulo.  
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Figure A.14: Unidentified photograph of Gustav 
Wagner, which led Simon Wiesenthal to certify 
that Wagner was in Brazil. The caption reads, 
“The emblem identified the participants of 
Group 20 of April.” Source: “Nazismo como nos 
velhos tempos” (“Nazism like in the Good Old 
Days”) Jornal do Brasil. Ano LXXXVIII, N. 
16, 24 April 1978. Rio de Janeiro. p. 27. 
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Figure A.15: “In a moment of relaxation, they pose for posterity” Source: “Nazismo como 
nos velhos tempos” (“Nazism like in the Good Old Days”) Jornal do Brasil. Ano 
LXXXVIII, N. 16, 24 April 1978. Rio de Janeiro. p. 27. 
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Figure A.16: “Winkelmann, in black, and Krall, in front, before their last reunion.” Source: 
“Nazismo como nos velhos tempos” (“Nazism like in the Good Old Days”) Jornal do 
Brasil. Ano LXXXVIII, N. 16, 24 April 1978. Rio de Janeiro. p. 27. 
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Figure A.17: “Variations of the swastika in the window 
showcase of Hotel Tyll. In the center is a stirrup with the 
arms of the Federative Republic of Brazil.” Source: 
“Nazismo como nos velhos tempos” (“Nazism like in the 
Good Old Days”) Jornal do Brasil. Ano LXXXVIII, N. 16, 
24 April 1978. Rio de Janeiro. p. 27. 
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Figure A.18: “Mrs. Winkelmann in a South 
Bavarian summer dress.” Source: “Nazismo 
como nos velhos tempos” (“Nazism like in the 
Good Old Days”) Jornal do Brasil. Ano 
LXXXVIII, N. 16, 24 April 1978. Rio de Janeiro. 
p. 27. 
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Figure A.19: “In Krall’s purse, the Police found his loaded pistol.” Source: “Nazismo como 
nos velhos tempos” (“Nazism like in the Good Old Days”) Jornal do Brasil. Ano 
LXXXVIII, N. 16, 24 April 1978. Rio de Janeiro. p. 27. 
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Figure A.20: These are the Nazi pamphlets and booklets seized by the Brazilian Police. On 
the lower left-hand corner is the “Profession of Faith,” which the members of Group 20 of 
April professed. Source: “Nazismo como nos velhos tempos” (“Nazism like in the Good 
Old Days”) Jornal do Brasil. Ano LXXXVIII, N. 16, 24 April 1978. Rio de Janeiro. p. 27. 
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Figure A.21: Wolfram Bossert’s entrance immigration card; “Brasil, Cartões de 
Imigração, 1900–1965,” Wolfram Bossert, 1952, Folder 004548927, Image 
Number 00056, ANRJ. 
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Figure A.22: Wolfgang Gerhard’s Brazilian identification card; “Brasil, Cartões de 
Imigração, 1902–1980,” Wolfgang Gerhard, 1949, Folder 100165355, Number 
00553, Arquivo Público do Estado de São Paulo. 
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Figure A.23: “Brasil, Cartões de Imigração, 1900–1965,” Hans Ulrich Rudel, 1956, 
Folder 004917504, Image Number 00198, ANRJ. 
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Figure A.24: Brasil, Cartões de Imigração, 1900–1965, Hans Ulrich Rudel, 1956, 
Folder 004917504, Image Number 00162, ANRJ. 
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Figure A.25: “Brasil, Cartões de Imigração, 1900–1965,” Hans Ulrich Rudel, 1957, 
Folder 004914358, Image Number 00128, ANRJ. 
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APPENDIX B  

SUPPLEMENTARY TABLES 

Table B.1: Only 10 out of the 200 oral testimonies, which I had access to, recorded by the 
Arquivo Histórico Judaico Brasileiro, are also found in the USC Shoah Foundation’s 
Visual History Archive.  

Interviewee Interview 
Date 

Arquivo Histórico 
Judaico Brasileiro 
Interviewers 

Interviewed 
by Shoah 
Foundation? 

Interview 
Date 

Interviewer Interview 
Location 

Mici Weiss 23 March 
1994 

Olivia Haftel 
Marilia Freidenson 
Eliane Kalmus 

Yes 14 Jan 
1998 

Anabela Sereno SP 

Lise Forell 22 August 
1995 

Marialia Freidenson 
Paulina Faiguenboim 
Anabela Sereno 

Yes 12 Feb 
1998 

Anabela Sereno SP 

Trudi Landau 11 July 
1996 

Marilia Freidenson Yes 7 Nov 
1996 

Marilia 
Freidensen 

SP 

Nanette Blitz Konig 27 July 
1995 

Mina Broide 
Olivia Haftel 

Yes 2 Oct 1996 Anabela Sereno SP 

Olga Vasile 
Papadopol 

15 May 
1995 

Paulina Fürer 
Mina Broidi  

Yes 12 Jun 
1997 

Feigue 
Faingezicht 

SP 

Eugênia Halbreich 13 October 
1995 

Marília Freidenson 
Olívia Haftel 

Yes 7 Aug 
1996 

Marilia 
Freidensen 

SP 

Konstanty Zalcman 18 March 
1996 

Anita Pinkuss 
Olívia Haftel 

Yes 17 Jul 
1996 

Feigue 
Faingezicht 

SP 

Arthur Wolff 28 June 
1996 

Gaby Becker 
Anita Pinkuss 

Yes 3 Jul 1996 Anabela Sereno SP 

Jan Strebinger 16 May 
1995 

Marília Freidenson 
Adriana Terni 
Jacobsberg 

Yes 28 Aug 
1996 

Adriana 
Jacobsberg 

SP 

Gert Mandel 24 October 
1996 

Sarina Roemer  
Adriana Jacobsberg 

Yes 8 Jul 1996 Dorothea 
Chansky 

SP 
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Table B.2: List of Jews who wrote letters to Rabbi Fritz Pinkuss, chief rabbi of São Paulo 
and found of the Congregação Israelita Paulista, asking to return to Judaism. They provide 
a letter stating that they were Jews who had to obtain Christian baptismal records (also 
attached to their letters) in order to get visas to Brazil.  

 
 
  

Letter of Return Date Letter Image File Name Letter Language Names Parish Issued Baptism Record Information on Baptism Record Baptism Record Language Image File Name Observation

10 September 1945 IMG_2418.jpg Portuguese

Zoltan Wilheim

Regno D'Italia 
Diocesi e Provincia di Trieste
# 24

born on 9 September 1890
baptised on 17 December 1938
son of Giacomo Wilheim and Cecilia Herzfeld

Italian 

IMG_2423.jpg

Elisabetta Goldberger

Regno D'Italia 
Diocesi e Provincia di Trieste
# 25

born on 12 August 1903
baptised on 17 December 1938
daughter of Michele Goldberger and Giovanna Löwinger IMG_2424.jpg

Giorgio Wilheim

Regno D'Italia 
Diocesi e Provincia di Trieste
# 27

born on 23 April 1928
baptised on 22 December 1938
son of Zoltan Wilheim and Elisabetta Goldberger IMG_2420.jpg

Eva Wilheim

Regno D'Italia 
Diocesi e Provincia di Trieste
# 28

born on 20 September 1924
baptised on 22 December 1938
daughter of Zoltan Wilheim and Elisabetta Goldberger IMG_2419.jpg

28 October 1938 IMG_2425.jpg German Eva Frost

21 November 1944 IMG_2434.jpg

German

Józef-Pawet Tisch

Rzeczpospolita Polska
Rzymsko Katolicka Parafia
#207/1930

born on 18 January 1868 in Bielsko
baptised on 19 March 1930
son of Chaskiela Tisch and Anny Deutsch

Polish
IMG_2436.jpg

Róza-Elzbieta Tisch

Rzeczpospolita Polska
Rzymsko Katolicka Parafia
#208/1930

born on 12 October 1873 in Bielsko
baptised on 19 March 1930
daughter of Gustawa Löwy and Józefiny Hohenberg IMG_2435.jpg

5 November 1944 IMG_2438.jpg German
Ludovico
Moses Frankel 

1 October 1942 IMG_2440.jpg Portuguese Rochele Koeser

Sion Wolf Wilhelm Rubin Holzer

Rzeczpospolita Polska
Parafja Sw. Antoniego
#146/32

born on 6 March 1891
baptised on 14 September 1932
son of Hoscha and Mirjam 

Polish
IMG_2442.jpg

27 November 1944 IMG_2446.jpg German

Siegfried Leipziger
Paroisse de Saint-Philippe du Roche

born on 21 March 1893
baptised on 17 June 1939

French

IMG_2447.jpg

Ellen Leipziger Paroisse de Saint-Philippe du Roule
born on 25 February 1901
baptised on 17 June 1939 IMG_2448.jpg

Steffi Leipziger Paroisse de Saint-Philippe du Roule
born on 23 May 1922
baptised on 17 June 1939 IMG_2449.jpg

27 July 1943 IMG_2450.jpg German Katharina Wilhartitz Pfarramt Stillfried

born on 13 June 1877
baptised on 13 June 1938
daughter of Karl Wilhartitz and Josefine Orierhahn

German
IMG_2451.jpg

5 August 1945 IMG_2452.jpg German
Erich Cassirer
Grete Mamlok Cassirer
Eva Cassirer Weil

Hilda Zaun 
Representantskabet for det mosaiske Troessamfund i Randers
Nr. 1, Fol. 12, Nr. 139

born on 14 June 1860 
baptised on 
daughter of A.M. Zaun and Frederikke Osten Danish IMG_2457.jpg

26 February 1948 IMG_2458.jpg Portuguese Agathe Deutsch Parochia de Santa Generosa da Archidiocese de São Paulo

born on 11 July 1926 in Vienna
baptised on 22 April 1939
daughter of Oscar Deutsch and Magdalena Weisz Portuguese IMG_2462.jpg

14 May 1947 IMG_2460.jpg German Eselka Weisz 

4 March 1948 IMG_2461.jpg German
Marta Kowalski

Hebrew prayer included in letterVera Schott

27 November 1944 IMG_2463.jpg Portuguese Herta Baron Igreja do Convento de São Francisco de Assis

born on 26 February 1888
baptised on 8 November 1941
daughter of Magno Salowonski and Joana Salomonski Portuguese IMG_2464.jpg

Renate Johanna Gimkiewicz Capela de Nossa Senhora de Sion

born on 17 August 1926 in Berlin
baptised on 10 July 1941
daughter of Siegfried Gimkiewicz and Frieda Wels Portuguese IMG_2441.jpg

n/a
IMG_2465.jpg

Portuguese

Izydor Fabiszkiewicz

Rzeczpospolita Polska 
Rymsko Katolicka Parafia
#15/1933

born on 28 June 1904
baptised on 12 January 1933
son of Adolfa Fabiszkiewicz and Rozalji Fischlów Polish IMG_2467.jpg

IMG_2466.jpg Erna Fabiszkiewicz

Rzeczpospolita Polska 
Rymsko Katolicka Parafia
#16/1933

born on 21 March 1908
baptised on 12 January 1933
daughter of Gustava Herbst and Julji Wesserbergów Polish IMG_2468.jpg

31 August 1944 IMG_2473 Portuguese Carl Jäger
Notre Dame de Sion (?) 
Ecclesiae Sti Laurenti Ausrpiës (?)

born on 16 June 1903 in Frankfurt
baptised on 23 May 1939
son of Ludovici and Helenae Bauer Latin IMG_2475.jpg

23 May 1945 IMG_2481.jpg German
Sidonia Groser First Reformed Church, NY

born on 10 May 1886 in Bielsko
originally baptised on 12 October 1921
baptised on 17 December 1939 English IMG_2479.jpg

Ernst Groser First Reformed Church, NY

born on 4 September 1876 in Pernajo Ismas, Finland
originally baptised on 12 October 1921
baptised on 17 December 1939 English IMG_2480.jpg

12 April 1946 IMG_2485.jpg German Geraldo P. H. Kantorowicz  

8 October 1946 IMG_2491.jpg German
Edith Loew

Letter written by Thekla Marx, whom the couple lived with in LisbonRudolf Loew

16 November 1942 IMG_2495.jpg Portuguese Lidia Sarubbi
Declares that "não pertenço ao partido faszista italiano" and desires
"admissão á religião israelita"

20 October 1947 IMG_2498.JPG German
Eva Nachmann

Arcebispado de São Paulo
Matriz de São Geraldo das Perdizes, SP
Livro 13, Fls 109, n. 355

born on 26 March 1938 in SP
baptised on 25 June 1939
daughter of Ludwig Nachmann and Frida Nachmann Portuguese IMG_2496.jpg Letter written by the parents 

on behalf of the underage daughters

Inge Nachman

Arcebispado de São Paulo
Matriz de São Geraldo das Perdizes, SP
Livro 13, Fls 109, n. 356

born on 5 May 1937 in Berlin
baptised on 25 June 1939 
daughter of Ludwig Nachmann and Frida Nachmann Portuguese IMG_2497.jpg

Maria Erna Angress

Regno D'Italia Diocesi e Provincia de Trieste
Parrochia Francescana di S. Maria Maggiore
Tomo C, pag. 233

born on 20 September 1905 in Germany
baptised on 29 August 1938
daughter of Samuele and Lina Lange Italian IMG_2499.jpg

the name Maria was added because of 
the baptism

18 September 1943 IMG_2500.jpg Portuguese

Herbert Kahn Igreja de São Francisco, SP

born on 13 October 1915
baptised on 22 April 1939
son of Eugenio and Anny Kahn

Portuguese
IMG_2501.jpg

Ursula Kahn Igreja de São Francisco, SP

born 8 March 1918
baptised on 22 April 1939
daughter of Hermann Jacó Mayer and Margarita Mayer

Portuguese
IMG_2503.jpg

Harry Kahn Igreja de São Francisco, SP

born on 21 September 1938
baptised on 22 April 1939
son of Herbert Kahn and Ursula Kahn

Portuguese
IMG_2505.jpg

Eva Kahn

Arquidiocese de São Paulo
Paróquia de São Francisco Xavier do Bexiga

born on 4 April 1941
baptised on 21 April 1941
daughter of Herbert Kahn and Ursula Kahn

Portuguese
IMG_2506.jpg

19 February 1948 IMG_2511.jpg Portuguese Lizzie Finkelstein
28 February 1945 IMG_2512.jpg Portuguese Dora Lang

16 December 1943 IMG_2520.jpg German Lotte Friedmann she is expecting a baby and wants to be accepted back into the Jewish community 
10 January 1944 IMG_2522.jpg Portuguese Martha Dreyfuss she declares her son Ernst Dreyfuss was born 8 October 1931 in Hamburg and is Jewish; she converted in 1943, under supervision of Rabbi M. S. Levin (SP)

11 October 1943 IMG_2523.jpg Portuguese
Pawel Krumholz states that they have always been Jews
Edyta Weinheber

13 August 1943 IMG_2525.jpg Portuguese Edith Volberg declares she has always been Jewish
11 November 1946 IMG_2528.jpg German Marion Loepert declares she wants to be admitted to Judaism

5 November 1945 IMG_2537.jpg Portuguese Fanny Tarler Gedalje declares she is Jewish from birth and never left Judaism

5 November 1945 IMG_2538.jpg Portuguese Leopoldo Gedalje

Rzeczpospolita Polska
Parafja St. Wojciecha Lwowie
Nr. Aktu 374/35

born on 4 October 1903
baptised on 27 December 1930
son of Mosesa Gedalje and Fanny Tarler Polish IMG_2539.jpg document is signed and dated 5 April 1935
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Table B.3: Number of times Joseph Mengele mentioned in main Brazilian Newspapers, 
1940–2018 
 
Year Newspapers # of Times "Josef 

Mengele" 
Mentioned 

1940–1949 n/a n/a 

1950–1959 Diario de Noticias (RJ) - 1950 a 1959 1 

1960–1969 Correio da Manhã (RJ) - 1960 a 1969 
Jornal do Brasil (RJ) - 1960 a 1969  
Ultima Hora (RJ) - 1951 a 1984  
Diário do Paraná (PR) - 1955 a 1983  
O Jornal (RJ) - 1960 a 1974  
Diario de Pernambuco (PE) - 1960 a 1969  
Tribuna da Imprensa (RJ) - 1960 a 1969  
Correio Braziliense (DF) - 1960 a 1969  
Diario de Noticias (RJ) - 1960 a 1969  
Diario da Noite (RJ) - 1960 a 1969  
Jornal do Commercio (RJ) - 1960 a 1969  
Nossa Voz (SP) - 1947 a 1962  
Diario Carioca (RJ) - 1960 a 1965  
Diario de Noticias (RS) - 1960 a 1969  
Jornal do Dia (RS) - 1947 a 1966  
Correio do Paraná (PR) - 1932 a 1965  
Diario da Tarde (PR) - 1899 a 1983  
Ultima Hora (PR) - 1959 a 1964  
O Cruzeiro : Revista (RJ) - 1928 a 1985 
A Luta Democratica (RJ) - 1954 a 1987 
O Poti (RN) - 1960 a 1969  
O Semanário (RJ) - 1956 a 1964  
Folha de Ituiutaba (MG) - 1951 a 1960 

13 
12 
12 
12 
10 
8 
7 
6 
5 
4 
4 
3 
2 
2 
2 
2 
2 
2 
1 
1 
1 
1 
1 

1970–1979 Jornal do Brasil (RJ) - 1970 a 1979  
Diário do Paraná (PR) - 1955 a 1983 
Correio da Manhã (RJ) - 1970 a 1974  
Diario da Tarde (PR) - 1899 a 1983  
Diario de Pernambuco (PE) - 1970 a 1979  
Correio Braziliense (DF) - 1970 a 1975  
Diário de Natal (RN) - 1970 a 1979  
O Fluminense (RJ) - 1970 a 1979  
Jornal do Commercio (AM) - 1905 a 1979  
Jornal do Commercio (RJ) - 1970 a 1979  
O Cruzeiro : Revista (RJ) - 1928 a 1985  
A Luta Democratica (RJ) - 1954 a 1987  
O Poti (RN) - 1970 a 1979  
Diario de Noticias (RJ) - 1970 a 1976  
Diario da Noite : Edição Matutina (SP) - 1970 a 1973 

46 
9 
8 
5 
3 
2 
2 
2 
2 
2 
1 
1 
1 
1 
1 

1980–1989 Jornal do Brasil (RJ) - 1980 a 1989  
Tribuna da Imprensa (RJ) - 1980 a 1989  
Jornal do Commercio (RJ) - 1980 a 1989  

150 
68 
57 
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Diário do Pará (PA) - 1982 a 1990  
Jornal do Commercio (AM) - 1980 a 2007  
Correio de Notícias (PR) - 1980 a 1989  
Diário de Natal (RN) - 1980 a 1989  
Daily Post (RJ) - 1982 a 1986  
Jornal dos Sports (RJ) - 1980 a 1989  
O Fluminense (RJ) - 1980 a 1989  
Diario de Pernambuco (PE) - 1980 a 1984  
Jornal do Dia (MT) - 1984 a 1986  
A Luta Democratica (RJ) - 1954 a 1987  
O Poti (RN) - 1980 a 1987  
O Estado de Mato Grosso (MT) - 1939 a 1972  
Ultima Hora (RJ) - 1951 a 1984  
O Liberal (PA) - 1946 a 1989  
Diario da Tarde (PR) - 1899 a 1983 

46 
41 
32 
28 
28 
25 
24 
13 
11 
9 
6 
6 
5 
4 
2 

1990–1999 Jornal do Brasil (RJ) - 1990 a 1999 
Tribuna da Imprensa (RJ) - 1990 a 2000 
O Fluminense (RJ) - 1990 a 1999 
Jornal do Commercio (RJ) - 1990 a 1999 
Correio de Notícias (PR) - 1990 a 1992 
Jornal do Commercio (AM) - 1980 a 2007  
Anais da Biblioteca Nacional (RJ) - 1876 a 2009 

42 
15 
7 
7 
6 
1 
1 

2000–2009 Jornal do Brasil (RJ) - 2000 a 2009  
Correio Braziliense (DF) - 2002 a 2009 
Tribuna da Imprensa (RJ) - 2000 a 2009  
O Fluminense (RJ) - 2000 a 2009  
Ciência e Cultura (SP) - 1949 a 2017  
Revista Maritma Brazileira (RJ) - 1881 a 2012  
Jornal do Commercio (RJ) - 2000 a 2009 

22 
8 
5 
4 
1 
1 
1 

2010–2018 Correio Braziliense (DF) - 2010 a 2014  
Jornal do Brasil (RJ) - 2010  
O Fluminense (RJ) - 2010 a 2013  
Jornal do Commercio (RJ) - 2010 a 2013 

5 
1 
1 
1   
TOTAL 

  
798 
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Table B.4: Number of times Hans Ulrich Rudel mentioned in main Brazilian Newspapers, 
1940–2018 
 
Year Newspapers # of Times "Hans 

Ulrich Rudel" 
Mentioned 

1940–1949 Correio da Manhã (RJ) - 1940 a 1949  
Diario de Noticias (RJ) - 1940 a 1949 

2 
1 

1950–1959 Tribuna da Imprensa (RJ) - 1949 a 1959  
Diario Carioca (RJ) - 1950 a 1959  
Nossa Voz (SP) - 1947 a 1962  
Diario de Pernambuco (PE) - 1950 a 1959  
Jornal do Brasil (RJ) - 1950 a 1959  
Correio da Manhã (RJ) - 1950 a 1959  
O Dia (PR) - 1923 a 1961  
Jornal do Commercio (RJ) - 1950 a 1959  
Ultima Hora (RJ) - 1951 a 1984 
Diario de Noticias (RJ) - 1950 a 1959 
Diario da Noite (RJ) - 1950 a 1959 
Diario do Paraná: (PR) - 1955 a 1983 
Diario da Tarde (PR) - 1899 a 1983 

4 
2 
2 
1 
1 
1 
1 
1 
1 
1 
1 
1 
1 

1960–1969 O Jornal (RJ) - 1960 a 1974 
Ultima Hora (RJ) - 1951 a 1984  
Correio Braziliense (DF) - 1960 a 1969  
O Poti (RN) - 1960 a 1969  
Nossa Voz (SP) - 1947 a 1962 

1 
2 
1 
1 
2 

1970–1979 Jornal do Brasil (RJ) - 1970 a 1979  
Diário do Paraná (PR) - 1955 a 1983 
Diario da Tarde (PR) - 1899 a 1983 

3 
2 
1 

1980–1989 Diario de Pernambuco (PE) - 1980 a 1984 
Jornal do Brasil (RJ) - 1980 a 1989  
O Fluminense (RJ) - 1980 a 1989  
Diario da Tarde (PR) - 1899 a 1983 

3 
2 
1 
1 

1990–1999 Tribuna da Imprensa (RJ) - 1990 a 2000 
Jornal do Brasil (RJ) - 1990 a 1999  
Correio de Notícias (PR) - 1990 a 1992 

1 
1 
1 

2000–2009 Jornal do Commercio (RJ) - 2000 a 2009 
Jornal do Brasil (RJ) - 2000 a 2009 

1 
1   
TOTAL 

  
46 
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Table B.5: Rudel’s Entries in Brazil from 1951 to 1967. Biographical information such as 
place of birth, date of birth, nationality, civil status, parents’ names are not included in the 
table below for the sake of space, but these biographical data are included in the entry 
documents. 
  

Name Admitted to 
national 
territory under 
what status 

Immigration 
Law utilized for 
visit 

Profession Residence in 
Country of Origin 

Arrival 
Date 

1 Juan Ulrico Rudel  Temporary Art 7 Letter C of 
Decree 7967 of 
18 - Sept - 1945 

Aircraft Pilot 5 de Julio 1075 - 
V. Lopez 

28 - Sept - 
1951 

2 Juan Ulrico Rudel  Temporary Art 7 Letter C of 
Decree 7967 of 
18 - Sept - 1945 

Aircraft Pilot V. Carlos, Paz 
(Cordoba) 

23 - Nov - 
1951 

3 Hans Ulrich Rudel Temporary Art. 7 Letter C of 
Decree 7967 of 
18 - Sept - 1945 

Clerk Vila Carlos Paz - 
Cordoba 

28 - Mar - 
1952 

4 Hans Ulrich Rudel Temporary Art. 7 Letter C of 
Decree 7967 of 
18 - Sept - 1945 

Clerk 
 

28 - Mar - 
1952 

5 Hans Ulrich Rudel Temporary Art. 7 Letter C of 
Decree 7967 of 
18 - Sept - 1945 

Bussiness City Hotel, Buenos 
Aires 

5 - Aug - 
1952 

6 Hans Ulrich Rudel Temporary Art. 7 Letter C of 
Decree 7967 of 
18 - Sept - 1945 

Bussiness 
(Pilot) 

  

7 Hans Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Technician Argentina 13 - May - 
1953 

8 Hans Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Technician Argentina 14 - May - 
1953 

9 Hans-Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Airman Buenos Aires 25 June 
1953 

10 Hans Uulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Technician Santiago - Chile 12-
November-
1953 

11 Hans-Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Airman Freire - Chile 6-May-
1954 

12 Hans Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Airman Villa Carlos Paz - 
Argentina 

28 - Sept - 
1954 
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13 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Airman R. Caballero, 
Assunção, 
Paraguai 

15 - 
December - 
1955 

14 Hans Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Industrialist  Argentina 11 - April - 
1956 

15 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Villa Carlos Paz - 
Prov. Cordova 

6 Jun 1956 

16 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Rua Pte. Franco 
22, Assunção 

12 Jul 1956 

17 Hans Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Aeronaut Argentina 29 Aug 
1956 

18 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Rua Pte. Franco 
22, Assunção 

26 - Sept - 
1956 

19 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Rua Pte. Franco 
22, Assunção 

23 - 
October - 
1956 

20 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Hotel Colonial - 
Assunção  

29 - 
November - 
1956 

21 Hans Ulrich Rudel Transit Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Colonel Süchteln Rh, b. 
Slebbers 

10 - March 
- 1957 

22 Hans Ulrich Rudel Transit Art. 6. Dec. 7967 
de 18-9-45 

Bussinessman 
 

10 - March 
- 1957 

23 Hans Ulrich Rudel Temporary-
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Presidente Franco 
22 - Assunção 

22 - March 
- 1957 

24 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Rua Presidente 
Franco 22, 
Assunção 

30 - April - 
1957 

25 Hans-Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Aeronaut Villa Carlos Paz - 
Argentina 

10 - Aug - 
1957 

26 Hans Ulrich Rudel Temporary 
Tourism 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Valle Carlos Paz-
Buenos-Aires 

4 - Sept - 
1957 

27 Hans Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Ritz Hotel - 
Montevideu 

30 Sept 
1957 

28 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Rua Quesada e 
Boggiani - 
Assunção 

17 - Nov - 
1957 
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29 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Quesada, Boggiani 
e Maj. Casianoff.  

15 - Dec - 
1957 

30 Hans Ulrich Rudel Temporary Art. 7 Letter C of 
Decree 7967 of 
1945 

Bussinessman Erlangen 
Beethovenstr. 9 

18 - Mar - 
1958 

31 Hans Ulrich Rudel Temporary- 
Tourist 

Art. 7 Letter C of 
Decree 7967 of 
1945 

Bussinessman Pte. Franco 22 - 
Assunção 

6 - May - 
1958 

32 Hans-Ulrich Rudel Transit Art. 6 of Decree 
7967 of 1945 

Bussinessman Resident in 
Assuncion-
Paraguay 

22 - May - 
1958 

33 Hans Ulrich Rudel Transit Art. 6 of Decree 
7967 of 1945 

Bussinessman n/a 27 - May - 
1958 

34 Hans Ulrich Rudel Temporary-
Transit 

Art. 6 of Decree 
7967 of 1945 

Colonel Süchteln, Am 
Pantaleon 14 

7 - Oct - 
1958 

35 Hans Ulrich Rudel Temporary-
Transit 

Art. 6 of Decree 
7967 of 1945 

Colonel Süchteln, Am 
Pantaleon 14 

7 - Oct - 
1958 

36 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Assunção-Paraguai 25 Nov 
1958 

37 Hans Ulrich Rudel Transit/Paraguay Art. 6 of Decree 
7967 of 1945 

Bussinessman Süchteln, 
Pantaleon 14 

11 - Sept - 
1959 

38 Hans Ulrich Rudel Transit Art. 6 of Decree 
7967 of 1945 

Bussinessman R/Assunção- 
Paraguai 

21 Oct 
1959 

39 Hans Ulrich Rudel Transit Art. 6 of Decree 
7967 of 1945 

Bussinessman Assunção-Paraguai 26-Nov-
1959 

40 Hans Ulrich Rudel Transit Art. 6 of Decree 
7967 of 1945 

Bussinessman Süchteln, Am 
Pantaleon 14 

14 Sept 
1960 

41 Hans Ulrich Rudel Transit Art. 6 of Decree 
7967 of 1945 

Bussinessman Pte. Franco 22 - 
Assunção 

10 - Oct - 
1960 

42 Hans Ulrich Rudel Temporary 
Transit 

Art. 6 of Decree 
7967 of 1945 

Bussinessman Fam. Rudel, 
Kiefersfelden Obb.  

4 Nov 1961 

43 Hans Ulrich Rudel Transito-Germany Art. 6 of Decree 
7967 of 1945 

Bussinessman R/Pte. Franco 22 - 
Assunção 

25 Nov 
1961 

44 Hans Ulrich Rudel Temporary 
Transit 

Art. 6 of Decree 
7967 of 1945 

Retired 
Military 

Süchteln/Rh, VW 
Werkstatt 

29 Jun 
1962 

45 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Assunção-Paraguai 24 Jul 1962 

46 Hans Ulrich Rudel Temporary 
Transit 

Art. 6 of Decree 
7967 of 1945 

Bussinessman Paraguay 20 Nov 
1962 

47 Hans Ulrich Rudel Temporary 
Tourist 

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman R/Pte. Franco 22 - 
Assunção 

10 Dec 
1962 
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48 Hans Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Bad Kissingen, 
Rhönsanatorium 

17 April 
1963 

49 Hans Ulrich Rudel Temp. Tourist Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Pte. Franco 22 - 
Ass. 

 

50 Hans Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Kiefersfelden 18 Jul 1963 

51 Hans-Ulrich Rudel Temporary Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Dr. Rudel, Bad 
Kissingen, 
Rhönsanatorium 

10 Nov 
1963 

52 Hans Ulbrich Rudel Tem. Tourist  Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Assunção-Paraguai 
 

53 Hans Ulrich Rudel Temporary 
Tourist  

Art. 7 Letter A. 
of Decree n. 
7967 of 1945 

Bussinessman Assunção 7 April 
1964 

54 Hans Ulrich Rudel Temp.  Lei 4473 
 

Trans to Guarani 7 Feb 1967 

55 Hans Ulrich Rudel Temp.  Lei 4473 
 

Trans to Rio 26 Feb 
1967 

56 Hans Ulrich Rudel Temp.  Lei 4473 
 

Trans to Assunção 4 April 
1967 
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Table B.6: Hans Ulrich Rudel’s Immigration Record information including passport numbers, visa 
numbers, embassies, and consulates that granted passports/visas as well as who signed off on the 
documents.  
  

Passport 
No. 

Issue by Passport 
Issue Date 

Visa 
No.  

Issue by Brazilian 
Consulate/Embassy  

Visa Issued 
Date 

Signed by Consul 

1 7961 Police of Cordoba 
(Argentina)  

22 - Jun - 
1951 

10063 Buenos Aires 19 Sept 1951 Victor José 
Silveria (Vice 
Consul)  

2 7961 Police of Cordoba 
(Argentina)  

22 - Jun - 
1951 

11591 Buenos Aires 2 Nov 1951 Victor José 
Silveria (Vice 
Consul)  

3 3 German Consulate 
in Buenos Aires 

7 - Mar - 
1952 

4098 Buenos Aires 21 Mar 1952 Fernando Ronald 
de Carvalho 
(Adjunct Consul)  

4 
       

5 3 German Embassy 
in Buenos Aires 

7 - Mar - 
1952 

8901 Buenos Aires 10 Jul 1952 Victor José 
Silveria (Vice 
Consul)  

6 
       

7 1828071/
234/53 

German Embassy 
in Buenos Aires 

26 - Jan - 
1953 

353 Santiago do Chile 13 April 
1953 

illegible signature 
only  

8 1828071/
234/53 

German Embassy 
in Buenos Aires 

26 - Jan - 
1953 

353 Santiago do Chile 13 April 
1953 

illegible signature 
only  

9 1828071/
234/53 

German Embassy 
in Buenos Aires 

26 - Jan - 
1953 

587 Santiago do Chile 9 Jun 1953 illegible signature 
only  

10 1828071/
234/53 

German Embassy 
in Buenos Aires 

26 - Jan - 
1953 

1002 Santiago do Chile 30 Oct 1953 Frederico Carlos 
Carnaúba 

11 4554320/
3027/53 

German Embassy 
in Buenos Aires 

24 - Nov - 
1953 

390 Buenos Aires 4 May 1954 Frederico Carlos 
Carnaúba 

12 4554320/
3027/53 

German Embassy 
in Buenos Aires 

24 - Nov - 
1953 

605 Santiago do Chile 10 Aug 1954 illegible signature 
only  

13 2239/55 German Embassy 
in Buenos Aires 

4 - Oct - 
1955 

1863 Assunção-Paraguay 26 Nov 1955 Ladario Nahra 
Telles (Vice 
Consul)  

14 2239/55 German Embassy 
in Buenos Aires 

4 - Oct - 
1955 

91 Frankfurt/Main 16 Feb 1956 Jorge Kirchhofer 
Cabral (Consul 
General) x 

15 5508735 German Fed. Rep. 
Embassy- B. Aires 

4 - Oct - 
1955 

575 Assunção-Paraguay 23 May 1956 Ladario Nahra 
Telles (Vice 
Consul)  

16 2239/55 German Embassy 
in Buenos Aires 

4 - Oct - 
1955 

726 Assunção-Paraguay 9 July 1956 Ladario Nahra 
Telles (Vice 
Consul)  
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17 2239/55 German Embassy 
in Buenos Aires 

4 - Oct - 
1955 

460 Frankfurt/Main 27 July 1956 Jorge Kirchhofer 
Cabral (Consul 
General)  

18 2239/55 League of German 
Fed Rep in Buenos 
Aires  

4 - Oct - 
1955 

891 Assunção-Paraguay 6 Sept 1956 Ladario Nahra 
Telles (Vice 
Consul)  

19 3312121 League of German 
Fed Rep in Buenos 
Aires  

10 Sept 
1956 

998 Assunção-Paraguay 16 October 
1956 

Ladario Nahra 
Telles (Vice 
Consul)  

20 3312121 League of German 
Fed Rep in Buenos 
Aires  

10 - Sept - 
1956 

1148 Assunção-Paraguay 14 
November 
1956 

Ladario Nahra 
Telles (Vice 
Consul)  

21 3312121 German Embassy 
in Montevideo 

10-Sept-
1956 

97 Duesseldorf 1 February 
1957 

Jorge de Oliveira 
Maia 

22 
       

23 8312121 German Embassy 
in Montevideo 

10 Sept 
1956 

340 Assunção-Paraguay 18 March 
1957 

Ladario Nahra 
Telles (Vice 
Consul)  

24 8312121 German Embassy 
in Montevideo 

10 - Sept - 
1956 

n/a Assunção-Paraguay 27 April 
1957 

Ladario Nahra 
Telles (Vice 
Consul)  

25 3312121 German Embassy 
in Montevideo 

10 - Sept - 
1956 

559-1 Frankfurt/Main 9 July 1957 Jorge Kirchhofer 
Cabral (Consul 
General)  

26 3312121 German Embassy 
in Montevideu 

10 - Sept - 
1956 

Gratis- 
in 
accord 
with 
Circular 
n. 2728 
of 1957 

Caracas-Venezuela 13 August 
1957 

illegible signature 
only  

27 2015121 German Embassy 
in Caracas - 
Venezuela  

13 - Aug - 
1957 

2594 Montevideo 27 Sept 1957 Zuleika(?) Lintz 

28 2015121 German Embassy 
in Caracas-V 

13 - Aug - 
1957 

924 Assunção-Paraguay 29 Oct 1957 Ladario Nahra 
Telles (Vice 
Consul)  

29 2015121 German Consulate 
in Caracas 

13 - Aug - 
1957 

1017 Assunção-Paraguay 30 Nov 1957 Ladario Nahra 
Telles (Vice 
Consul)  

30 4382 German Embassy 
in Caracas 

13 - Aug - 
1957 

140 Duesseldorf 18 Feb 1958 Lael Simoes 
Barbosa Soares 
(Consul) 

31 2015121 German Embassy 
in Caracas 

13 - Aug - 
1957 

364 Assunção-Paraguay 8 April 1958 Ladario Nahra 
Telles (Vice 
Consul)  
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32 2015121 German Consulate 
in Caracas-
Venezuela 

13 - Aug - 
1957 

Gratis- 
in 
accord 
with 
circular 
n. 2728 
of 1957 

Caracas-Venezuela 15 May 1958 Mellilo Moreira de 
Mello (First 
Secretary) 

33 2015121 German Consulate 
in Caracas 

13 - Aug - 
1957 

607 Assunção-Paraguay 26 May 1958 Murilo de Miranda 
Basto (Adjunct 
Consul) 

34 4382 German Embassy 
in Caracas 

13 - Aug - 
1957 

587 Duesseldorf 23 Jul 1958 Natalino B. 
Vasconcelos (Vice 
Consul Interim) 

35 4382 German Embassy 
in Caracas 

13 - Aug - 
1957 

587 Duesseldorf 23 Jul 1958 Natalino B. 
Vasconcelos (Vice 
Consul Interim) 

36 2015121 German Fed. Rep. 
Embassy in 
Assunção 

13 - Aug - 
1957 

1061 Assunção-Paraguay 3 Nov 1958 Murilo de Miranda 
Basto (Adjunct 
Consul) 

37 552/58 German Embassy 
in Montevideo 

6 - Nov - 
1958 

558 Duesseldorf 25 Jun 1959 Natalino B. 
Vasconcelos (Vice 
Consul Interim) 

38 B. 
1967496 

German Fed Rep 
Embassy in 
Montevideu 

6 - Nov - 
1958 

906 Assunção-Paraguay 21 Sept 1959 Murilo de Miranda 
Basto (Adjunct 
Consul) 

39 B. 
1967496 

German Fed Rep 
Embassy in 
Montevideu 

6 - Nov - 
1958 

1128 Assunção-Paraguay 24 Nov 1959 Murilo de Miranda 
Basto (Adjunct 
Consul) 

40 552/58 German Embassy 
in Montevideo 

6 - Nov - 
1958 

991 Duesseldorf 6 Sept 1960 Luiz de Souza 
Bandeira (Consul) 

41 1967496 German Rep. Fral. 
Uruguay 

6 - Nov - 
1958 

1056 Assunção-Paraguay 26 Sept 1960 E. G. Lins (?) 
(Cosul General)  

42 332/58 German Embassy 
in Montevideo 

6 - Nov - 
1958 

1261 Düsseldorf 17 Oct 1961 Luiz Emery 
Trindade (Vice 
Counsul) 

43 B 
1967496 

German Fed. Rep. 
Embassy in 
Montevideo 

6 - Nov - 
1958 

1436 Assunção-Paraguay 16 Nov 1961 Mauro Sergio 
Couto (Third 
Secretary) 

44 552/58 German Embassy 
in Montevideo 

6 - Nov - 
1958 

578 Düsseldorf 16 May 1962 Luiz Emery 
Trindade (Adjunct 
Consul) 

45 3162628 German Rep. Fral. 
in Assunção 

7 - July - 
1962 

1603 Assunção-Paraguay 9 Jul 1962 Silvio Franco B. 
(Vice Consul) 

46 118/62 German Embassy 
in Paraguay 
Assuncion 

7 - July - 
1962 

1354 Düsseldorf 14 Nov 1962 David Monteiro de 
Barros Lins 
(Consul General) 
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47 B 
3162628 

German Embassy 
in Assunção 

7 - July - 
1962 

3085 Assunção-Paraguay 3 Dec 1962 Silvio Franco B. 
(Vice Consul) 

48 B 
3162628 

German Embassy 
in Assunção 

7 - July - 
1962 

481 Düsseldorf 8 April 1963 Luiz Emery 
Trindade (Consul 
General) 

49 B 
3162628 

German Embassy 
in Assunção 

7 - Jul - 
1962 

1594 By the Embassador 26 April 
1963 

Silvio Franco B. 
(Vice Consul) 

50 118/62 German Embassy 
in Assunção 

7 - Jul - 
1962 

481 Duesseldorf 9 July 1963 Luiz Emery 
Trindade (Adjunct 
Consul) 

51 118/62 German Embassy 
in Assunção 

7 - Jul - 
1962 

1435 Duesseldorf 4 Nov 1963 Heitor Soares de 
Moura (Adjunct 
Consul) 

52 B 
3162628 

German Embassy 
in Assunção 

7 - Jul - 
1962 

2445 Assunção-Paraguay 30 July 1963 Silvio Franco B. 
(Vice Consul) 

53 B 
3162628 

German Embassy 
in Assunção 

7 - Jul - 
1962 

1501 Assunção-Paraguay 31 March 
1964 

Silvio Franco B. 
(Vice Consul) 

54 
      

no signature 

55 
      

illegible signature 
only  

56 
      

illegible signature 
only  
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